SERIES XIX LECTURE

7703
CAN YOU ANSWER THESE QUESTIONS?

1. Describe the religious philosophy of the rabbis who assembled together
in Brunswick, Germany, in June of 1844 to initiate reformsin Jewish
liturgy and practice.

2.  Describe the proceedings of the Brunswick Assembly.

3.  Describe the attitude of the members of the Brunswick Assembly
towards Christianity and intermarriage with Christians.

4. What isthe Tamudic basis for the traditional attitude towards the
above?

5.  Describe the reaction of the Orthodox rabbinate to the assembly.

This and much more will be addressed in the first lecture of this series:
" Intermarriage and the Rabbinical Conference of Brunswick.”

To derive maximum benefit from this lecture, keep these questions in mind as
you listen to the lecture and read through the outline. Go back to these
guestions once again at the end of the lecture and see how well you answer
them.

PLEASE NOTE: This outline and source book were designed as a powerful
tool to help you appreciate and understand the basis of Jewish History.
Although the lectures can be listened to without the use of the outline, we
advise you to read the outline to enhance your comprehension. Use it, as well,
as a handy reference guide and for quick review.

Thislectureis dedicated to the memory of
77Y W 1 N2 INOR DY 7Y PRk 1anR 297 12 %3% 77900 79

Dr. and Mrs. Leon and Rayetta Her schfus of blessed memory
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Dr. Raphael (Maurice) Her schfus of blessed memory



THE EPIC OF THE ETERNAL PEOPLE
Presented by Rabbi Shmuel Irons

Series XIX Lecture #1
INTERMARRIAGE AND THE RABBINICAL CONFERENCE OF BRUNSWICK
l. The Assembly of the Leaders of Reform

A. “. . . If, however, a number of rabbis make unanimous declaration as to the
non-essentiality of this or that observance the bonds of formalism will be loosened. . . . | confess
[he concludes] that | cannot concelve how we can hold up our heads if we will not stand
courageously for our innermost convictions | cannot rest satisfied to continue to wear a mask
any longer, politic as such a course would be undoubtedly. | leave it to your own conscience to
decide how friends of truth and integrity will judge us, and by what name posterity will
stigmatize us if we continue to speak high-sounding phrases but to enact weak deeds.” Open
Letter Sent to Reform Minded Rabbis by Abraham Geiger, Rabbi of the Community of
Wiesbaden, Germany, May 10, 1837

B. Let us speak plainly. Theissue is no longer the permissibility or non-permissibility of this
or that synagogal institution, of this or that alleviation for civil and socid life; the issue before us
is concerned with the entire content of our religion, which we must present and strengthen in its
purity and divinity in order to rescue it from deadening rigidity on the one hand and from
benumbing unbelief on the other. Judaism is weakening in its hold upon its followers day by day,
and every layman is asking us, What are you doing? The objects of the conference shall be: 1) to
bring the rabbis into closer relation and acquaintanceship; 2) to promote unanimity in the
conduct of the rabbinical office; 3) to further the founding of communal institutions; and 4) to
take counsel together on al Jewish affairs. A Call for a Rabbinic Conference Issued by
Ludwig Philippson, Rabbi of Magdeburg in January of 1844 (The Reform Movement in
Judaism, David Phillipson p. 142-143)

C. Aswe conclude our labors for this year, | deem it necessary to address afew words to the
distinguished Assembly. As we look back over the progress of our discussions during this first
and certainly most difficult and important Assembly, we have every reason to be satisfied. Even
though the results are not of great import, at least, so far, still what has taken place is assurance
that greater things will happen in the future.

The statute on which we counseled and which we accepted contains, to be sure, only formal
regulations which shall govern future assemblies and discussions. However, in so important a
matter as that which brings us together each year, even the form is not unimportant. It gives to
our association a firm basis to some less important matters. Three highly important subjects were
prepared and referred to commissions for further study.

The revision of Jewish marital law will help to do away with essential defects in this portion of
Jewish life and in the future will also help to do away with many inconveniences and conflicts.

Even more important is the preparation of a new liturgy and a new prayer book for home and
public worship. If the commission, which has been created for this purpose, will undertake and
complete its task in the sense and spirit in which this distinguished Assembly has expressed
itself, then indeed it will have the most wholesome influence on the religious life of the Jew.
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Finally, you gentlemen have recognized and appreciated in its full extent the importance of the
matter which we have just discussed, namely, the Sabbath.

To be sure, those who would like to make sweeping reforms will not be satisfied with these
results. However, we cannot let these people deter us. One must sow first in order to achieve
spiritual harvests. The spiritual tree must first be planted and nurtured before one may have fruit
from it. On the other hand, those of rigid and formal belief will accuse us and will throw
suspicion upon us, and perhaps the thoughtless will mock us. But even these will not deter us,
for, conscious of our good cause, neither suspicion to the right of us nor mockery to the left of us
will bother us, and with a zeal which will not cool, with a self-assurance which will not be
moved by every whim, we shall pursue our task with that thoughtfulness which takes time and
circumstance into consideration. This task is to maintain and develop our religion and to
revitalize the religious service. Let us understand the time and let us utilize it, but let us not force
from it that which it cannot give us, for “He who forces time, time will force him” - pr1777 93

NPT IYW 7YWwn DR - Kol hadohek eth hash’ah, hasha’ ah dohakotho. Let us take away from

here the conviction that the good cause to which we have dedicated our time, our effort, our life,
will remain victorious, and finally, that our holy religion, purified of all dross and additions,
cleansed of al that is merely local ephemeral, of all disfigurations which adhere to it, will risein
new glory, to fulfil its mission to mold mankind into one brotherhood. Concluding Address by
Dr. Joseph Maier of Stuttgart, Rabbi and “Church Counselor” of Wurttemberg and
President of the Brunswick Rabbinic Conference

1. Prayer Reform

Gentlemen: It is not unknown to you how in recent times the religious sense has unfortunately
diminished in many Jewish families and how it has disappeared from others altogether. Perhaps
we may blame this in part on an unfavorable attitude to religion in our time. However, the larger
share of the blame must be placed on the fact that the presently available books of worship and
the present ritual of public worship do not conform to their original purposes. Our ordinary
prayer book, Seder Tefillah, suffersin formal as well as materia respects from so many ailments
that it is no longer in a position to satisfy the religious needs of a progressively educated
generation. The language in which it is written has for many centuries been unintelligible to half
of the congregation, namely the women, and now it has become a secret for nine-tenths of the
people, a thick wall of separation between the worshiper and his G-d, which makes a spiritual
attitude and true exaltation of the spirit impossible. Attempts have been made to relieve these
defects by adding to the Hebrew text of the prayers a German trandation, but thisin itself proves
the purposelessness of a dead language and its inability to achieve a vital, life-giving
spiritualization. When with every word he speaks, the worshiper must look to some translation
printed below or above in order to understand it, then worship becomes an exercise of the mind
rather than an exaltation of the heart.

Another technical defect of our prayer book is the repetition of individual prayers in the very
same prayer service. For instance, in the early morning service the Shema Yisrael occurs twice,
the Ashrei [Psalm 145] also twice, and the Kedusha even three times. This defect is emphasized
and made worse in the public service, since here certain prayers are repeated five, six, and even
seven and eight times (for instance, Birkhat Shemone Essre and Birkhat Sheva, Kaddish, and
others). Every repetition is boring, tiresome, negates devotion, and makes the whole service a
formal opus operatam. Finally, | consider the lack of the truly poetic element as a technica
defect of our prayer book. With the exception of the Psalms which are found in it (and these are
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only spoken as prayers), there is an aimost complete lack of hymns and songs, in fact, of any
kind of piece that can be sung.

But our prayer book appears even more defective in its material than in its technical aspect. We
find passages from the Tamud which are not even of a didactic nature, to say nothing of having
devotional character. Take, for instance, the passages Rabbi Yiishmael, Bameh madlikin,
Ayzeyhu mekoman. If it had been the intention to take from the 'I'amud the most sterile and least
attractive pieces and make them part of the prayer book, one could not have made a better
choice. The prayer book further contains passages through which breathe animosity against
people of different opinions. This can be explained and justified only because of the occurrences
and circumstances of the age in which these prayers originated, but it cannot be defended by
anyone in our time. These passages cannot be eliminated quickly enough. Finally, the prayer
book contains prayers and pieces which are in contradiction to the beliefs of a large part of the
congregation, as for instance, the prayers which have reference to a personal Messiah, the return
to Palestine, and the sacrificial cult. But even the purer and better prayers suffer from a certain
poverty in religious thought and sentiment. Thus, a single religious idea is not infrequently
repeated six or more times in the very same prayer, only with different expressions, and this
renders these prayers in their present form equally sterile. If we except the Psalms and a few
other prayers, we find in the whole prayer book very little which truly speaks to a soul longing
for edification and exaltation. In addition, the prayer book collection has no prayers for the
special times, situations, and circumstances of life in which the heart yearns for consolation,
atonement, and peace. In vain will the father or mother of a family take the prayer book to hand
on the occasion of a sad or joyful event, for they will find nothing in it which will speak to their
sentiment or is relevant to their needs The defects from which the prayer book suffers are not
improved by the form and manner in which it is used during public worship. We aready note the
frequent repetition of individual prayers which make the service boring, halting, and unedifying.
In addition, there are the long and ununderstandable disquisitions which of necessity cause
boredom, encourage talking and conversation with neighbors, interfere with order and quiet, and
contribute nothing to the dignity of the house of G-d or of the worship service. The calling up to
the Torah, the Teki'at shofar, and the Netilat Lulav are customs of which no one would claim that
in their present manner of practice they encourage meditation and edification. Finally, the whole
manner of conducting the public worship service is not adequate to its purpose. Even though
recently many improvements have been made through the adoption of synagogue rituals and
choral song, the basic evil has not been eliminated. The song of the synagogue must be
accompanied and carried by afitting instrument if it is to make a contribution for exaltation and
edification. Keeping in mind the principle diy lekhakima birmisa, | will limit myself to mere
hints, knowing that you gentlemen here have long recognized the defects of our prayer book and
our ritual order and are entirely convinced, even as | am, of the necessity of a new prayer book
and a new liturgy. However, the more important such a subject is, the more careful thought must
be given it, and, therefore, | do not ask of the commission, which | have suggested be instituted,
that it should immediately begin considering the creation of a new prayer book and a new
worship agenda. | ask only that it lay the necessary groundwork for it. . . . Support of a Motion
to Establish a Commission for the Creation of a New Prayer Book by Dr. Joseph Maier of
Stuttgart, Rabbi and “ Church Counselor” of Wurttemberg and President of the Brunswick
Rabbinic Conference
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. Intermarriage

A.
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When R. Ahab. Adda came [from Palestine] he declared in the name of R. Yitzchok: They (Bais
Shamai and Bais Hillel - the schools of Shamai and Hillel) decreed against [Gentile] . . . bread
and oil on account of their wine; against their wine on account of their daughters; against their
daughters on account of another matter (idolatry). . . . [But the prohibition against marrying]
their daughters is a Biblical ordinance, for it is written (Deuteronomy 7:3), “Neither shall you
make marriages with them”! The Biblical ordinance is restricted to the seven nations [of Canaan]
and does not include other heathen peoples; and [the Schools of Hillel and Shammai] came and
decreed against these also. But according to R. Shimon b. Yoha who declared that the words
(ibid. 4), “For he will turn away your son from following Me,” include al women who would
turn [their husbands aside from the worship of G-d], what is there to say? - Perhaps [the
explanation is that] the Biblical ordinance is against relations through marriage, and they came
and decreed even against non-marital relations with them. But the decree against such relations
had already been made by the Court of Shem, for it is written (Genesis 38:24), “And Judah said,
Bring her forth and let her be burnt!” Perhaps, then, [the explanation is that] the Biblical
ordinance refers to an Israelite woman in relation with a Gentile since she would be drawn after
him, but not against an Israelite man having [illicit] relations with a Gentile woman, and they
came and decreed even against the latter. But [the prohibition against] an Israelite having
relations with a Gentile woman is alaw of Moses from Sinai (Halacha L’ Moshe M’ Snai), for a
Master has said: If [an Israglite] has relations with a Gentile woman, zealots may attack him!
The Biblical ordinance refers to a public act similar to the incident that had happened [with
Pinchas and Zimri]; but they came and decreed even against a private act. But the Court of the
Hasmoneans had already decreed also against a private act; for when R. Dimi came [from
Palestine] he declared: The Court of the Hasmoneans decreed that an Israelite who had relations
with a Gentile woman is liable [to be flogged] on four counts, viz., she is regarded as niddah, a
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save, a non-Jewess, and a married woman; and when Ravin came [from Palesting] he declared:
On the following four counts, viz., she is regarded as niddah, a slave, a non-Jewess, and a harlot
[in the case of a Kohen]! - The decree of the Court of the Hasmoneans was against actual
relations but not against seclusion (yichud) [with a Gentile woman]; so they came and decreed
even against this. But the Court of David had already decreed against seclusion, for Rav
Y ehudah said: At that time (after the incident with Tamar - Samuel |1 Chapter 13) they made a
decree against seclusion with afemale! It may be replied [that the decree of the Court of David]
there referred to seclusion with an Israglite and not a Gentile woman, and they came and decreed
against seclusion with even a Gentile woman. But [the prohibition against] seclusion with an
Israelite woman is a Biblical ordinance; for R. Yohanan said in the name of R. Shimon b.
Y ehotzedek: Whence is there an indication in the Torah against seclusion with a forbidden
woman? [The Talmud then proceeds to derive this law based upon Deuteronomy 13:7] ... The
correct explanation is that the Biblical ordinance against seclusion refersto an [Israelite] married
woman; David came and extended the law to seclusion with an unmarried woman; and the
disciples of the Schools of Shammai and Hillel came and extended it still further to seclusion
with a Gentile woman. Avodah Zarah 36b

B.
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He who has relations with a female ger toshav (one who has accepted upon him or herself in the
presence of Beth Din to fulfill all of the Noahide laws) is not subject to the law of kanaim pogim
bo (zealots may attack him). He is flogged, however, makos mardus (lit. the flogging of
rebellion). Rambam, Hilchos Issurel Biah Chapter 12:5

C.
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Christians (Canaanites) are considered to be idolators and Sunday is their official holiday.
Therefore, in the land of Isradl it is forbidden to do business with them on Thursday or Friday of
any week and it goes without saying that it is forbidden on Sunday itself, which is universally
forbidden. Similarly, this law applies to any of their holidays. Rambam, Hilchos Avodah
Zarah, Chapter 9:4
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D.. Thedebatewason thethird question asked of the French Sanhedrin: May a Jewish
woman marry a Christian or a Christian woman a Jew, or isit theintent of Jewish law that
Jews should marry only each other? Answer of this Sanhedrin: Marriage with Christiansis
not forbidden. Motion of the commission: Marriage between Jews and Christians, in fact,
mar riages between monotheistsin general are not forbidden.

[Dr. Mendel] Hess (Chief Rabbi of the Duchy of Weimar): | agree, but with the following
addition: “ Such marriages are not forbidden and the rabbi is permitted to officiate.”

[Baruch] Schott (Director of the Jacobson School in Seesen): The integrity of the Sanhedrin
isproven in the way that it formulated its answer. It said: “Marriage between Jews and Christians
is not forbidden.” It did not say: “It is permitted.” There is a difference. Such a marriage may be
permitted, yet there would be practical difficulties, as for instance, in the marriage service or the
ritual of engagement or divorce proceedings. Since these questions touch so widely on practical
issues, | am for postponing this whole matter for the time being.

[Dr. Joseph] Maier (Rabbi (Church Counselor) of Wurttemberg and President of the
Brunswick Rabbinic Conference): The Sanhedrin was cautious, but it remained entirely in
accord with the Talmud. Where there is a civil marriage, there is no objection to it from a
rabbinic point of view. 1% w> Yva n%wa - Beulath Baal Yesh Lahen i.e. the legality of a

Gentile marriage is based upon conjugal relations; but there is no binding religious marriage
ceremony: 772 7°R 119v331 X271 71907 770151 - Huppah Vv kiddushin ein lahen i.e. entering the
canopy alone does not create a legaly binding marriage for Gentiles. The President objects to
making a difference between “forbidden” and “ permitted”.

[Dr. Samuel] Holdheim (Chief Rabbi of the Duchy of Mecklenburg-Schwerin) agrees with
Church Counselor Maier. However, according to present Jewish religious marriage law, religious
or synagogal forms are not necessary for the marriage ceremony. These have been introduced
because of a well-recognized need to give marriage a church sanction also. All of us feel urged
to consider as legally necessary that which has manifested itself as a need (like the religious
form) at the time of the marriage ceremony. However, thisis not yet law! First, we must satisfy
our conscience and the laws of the Sanhedrin: “The marriage of a Jew with a monotheist is not
forbidden.” In a practical sense, however, we can do no other than to advise against mixed
marriages if they are to be concluded without assuring the freedom of religious education.

[Dr. Ludwig] Phillipson (Rabbi of Magdeburg) agrees with Holdheim, but refers to the
formulation of his own proposal, namely, that in a mixed marriage the possibility should not be
precluded that children might be brought up in the Jewish religion.

[Dr. Naftali] Frankfurter (Preacher at the Hamburg Temple): We would not have raised the
guestion, for we understand its difficulty. We know too well that mixed marriages are neither
desirable from a practical nor atheoretical religious point of view, even when it accords with the
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sense and the words of the Sanhedrin, which closed the matter as far as the law of the state is
concerned. But since the question has come up before us, we must answer it forthrightly. A
reservation in the answer is not permissible. | am also of the opinion that mixed marriages should
be admissible only if there is freedom of religious education for children born in such wedlock.
In order to achieve this, an addition should be made which should be separate from the answer
itself.

Maier: This question is simple: Are such mixed marriages permitted? There can be no
reservation in this regard.

[Dr. Levi] Herzfeld (Chief Rabbi of Brunswick): In principle | am satisfied with the answer of
the Sanhedrin. However, thinking of practical matters, | would very much like to pass this
paragraph by, for we are desirous that our resolution should be accepted by the people - and by
dealing with this question at all we would act in contrast to this very wish. Furthermore, as one
may judge from the teaching which goes on in Christian schools, Christian love towards Jews
has not progressed far enough to make a marriage between Jews and Christians desirable.

(There were many objections in the Assembly against this last expression.)

Hess: What is our objective in this discussion and what are our resolutions on this point?
Everything isin vain if we do not add, as | have aready proposed: “The religious marriage of
such a union may be performed by Jewish clergymen.”

[Dr. Samuel] Adler (Rabbi of Alzey) is against the acceptance of the whole matter because he
does not believe that it belongs to the task of the rabbinic assembly. For what does the
permission of mixed marriages do to the revitalization of the religious spirit? If one has to say
something about it, then for the time being, contrary to Holdheim’'s remarks, it must be
considered as undecided whether the education of the children in the Jewish religion may indeed
be a condition for such amarriage. (He proceeds to explain his point of view.)

Schott (against Holdheim): Even though the ceremonies could be omitted at a Jewish marriage,
the "7 nwTIpm NX *777 - Harei At Mekudesheth Li must not be missing, for in it the sacredness of

marriage is already expressed.

The President asks: Shall the proposal of the commission be accepted in the following
formulation: Marriages between Jews and Christians, in fact, marriages with monotheists in
general are not forbidden.

The vote is taken. The majority votes“No”.

Philippson rephrases the motion in the following manner: Members of monotheistic religions in
general are not forbidden to marry if the parents are permitted by the laws of the state to bring up
children from such wedlock in the Jewish religion. The majority agreesto the motion.

[Dr. Heymann] Jolowicz (Preacher/rabbi in Koslin) objects to the formulation and wishes his
objection to be recorded, because the resolution goes against the expression of the Paris
Sanhedrin as well as against the rules of the Tamud at this point. The latter has not been
abrogated. Ben Israel (Preacher of Coblentz) agrees. Dr [J] Klein (Rabbi of Stolp), Dr.
[Salomon] Herxheimer (Rabbi of Bernburg), Dr. Herzfeld, Dr. Abraham Adler (Preacher in
Wormes) abstain from voting. Transcript from the Brunswick Rabbinic Conference



Series XIX 8 Lecture #1

E.
TMOONR? WY 1M NYT RPY,NMDI AWK Y PRI WURP 1IN 23277 17000 AMPaN12 NIDTONa

"R MDA 270 2721 DY AR npn X? 10211327 100 X? 102 22 1annn KD BTN waienn
DYAN IRY IR DNV Ay NN AP 21y AN SR WD N 10T DWON 0T R N
7377 .03° npa XD M2 NN POINT YD 1A 103 NP ORI NTTY T DY waien 191,01 0°Na
P71 °7°n KD INANN K97 XIPT IOXR ,0°WA 07AR7 DY 29D 17V M°0 ATV JAR 0T 1101
A% 970 T L,1v0mR 5D NI27% 7%0° 03 H70T Iwnw 10 B7p RDT 7251 NIMIR yawa
»273 031 ,w”Y 995 NIINn Y MY 171ANIw 0TI PaR 1NI7°33 XOR 7R97 IR DINIK Yawas
,77°23N1W 07IR 95 Nanm 9% No% NIMIR IRWA 03 I0R NYIWHT VIWD IT 737,737 277
173W1 DIWN NITIM NIOM DY 20T NITY 12 790D 237 79791 AWK DRIWON WOR 1RI7 OX)
Y1373 WIDN WY 77 DORIP I3 WD KXY 1777 37K ‘M 279D 073Am0 1OV (7Y 170 1Y) W7
X7 (X’'V 37D 1777710) NDWIIDM RIANA RITI WY 137 73IVT Y FIWY? WK WORD T N1 793P
X7 /5w 271 7% NIXMT 9502 072m7 1V 1131 WORD T NI3° XA oY 1IRpR DRI 13 A0
QIR DY NARNAWDY 7137 WORY 7T N73° Y97 793R 1372 wIdM DaR 77902 NA57 77 RaANT
HYI3% N3 RIRT 77 NI 03 71 ,W7Y 7107 7 912 ARINT 0°7v3 991 59X N3 Hyaw
712 779 707 037 97% 5797,77 DY 1953 IRm KDWDY O°RIP WID RPT DIPPHa NIAT T1T NOPIR
NPTITWR NI°I51 QW1 1OWIT DTN DR PRI (377 7P01) WIIBA XIpH D107 PR 37HRT
X3YH DAY IRWIT 70T NYTI 131 DOWIR QA 79X OYOPRI OAAY 2°9XI ,NIPARIM NPINAY
ona 7777 XD 77 ,N17103 0w IWRWIAW 792 HRIW 1790 WK TINT 72 CNYTY XY L7001 10K
1PPWITY NIAPIT KDY 02917 27 0K R? ARIAT [INYI ,2HNRY VAW [ RDY ,0WIIDAT 19X 27
0P nI?IYea 95 77N IR DY IR J1aY XD 97KY (27Y 17V NINAY) Y397 DOIINY XYY M3y
IRWA [INOMT 7I°TA 1A 1297 2IWN 73297 IOR DY onoInT 97X L0171 owiaa (nnn
DOWAT IRVAT INIR D3 73T IRPW ROA A9R DY X9 IAAIN A0 07T 01 X1, D000y
Wy bW DA IRI2M 27 ,33779-K2 DI 79170 7Yan 9o DR DY yawin 0sb1 n11oIn
32 93D XD2 NMIXR DY X2 %37 7I0°0 O PRI 1197 ,°N72T WK 1377 RIT ORTI ROXR LT OV
N19%7m 379D ©7aM777 ¥737 03 71377 WM 7190 937 17V 1RI77 193 *1377 175 12 w7 ORI
N1 XY TWRI XTIV WIDM 197 0°°07 , 1T X2 NIAIRT 93 DY (nnnn X9T /57 0N 278
7707 1A KPR 17 P°DOR KXY 031 ,XITYT XKIpH 007 77I0 1372 NND ,MIXIRT PY? 1120113
7IN°MM 717N 00K DY P71 MW NI DY RS RAYI PANIT 710 RIAPT ININD O9IN
P9 IPRT NI NYTI RW0TIDA T 1IN WK XY . . . OV DR 7R 1IR3 NINIRA OV
7R 97X7,9317T M3 721737 NDID NIPTA QYL ORIIN AN ,NRT WIN TOXRIMT 971 1313771
DOX21 N3 DY LAY LTI IOR DY 07anTnR 00723 10N 1T N1101 0wl oonpii
772 oK PRI ,02I97 932 DN TUWHNI WK 727737 NDID MWIR 71971 — *IXPM YW INy°D

« 2 DPRIIDWN HW 772 0713 NINDT 59 IR 799737 NDID NPT IpYY ANWIIN2 TYVN YW

B 2105 NXPRIP P7PT 772 WRT 3 YIY ONN2N T 191 3971 2091 Iy NRT *20D nYa mIm
17 93 279 273 DRIWSY NIRDN MRM °AX NILY 11502 VDI AWK #7371 7370 (wha A
713,13 °12% 0K K97 0K 1279 ©HW QW 2°BNWA PII,TINON P1NRA O TWKR 11°3A72 01337
12 NIRM YAW D°M?RH NIMINT 031 ,173R O0 N7IR 17971 /0IN0 NUIwh ,AInwn By 11081 X
,R”T 0397 N1997M 17D 07an7 NYIWY 19°DRY 0Ly 9193 V930w W WK NIRAT 377,11
NIMIR T°0NM 237 TR ,77INA TWH 7Y RIT TIN2 P 073 MIXW DIWH DWIY OX XPITT ANOW
03 737, WY 2WIN 73 777 PR NYTI IO 19m ORWY OX AR 837 02w phi onb wow ooivn
K27 0 IMIR P71 ,NMAKR INTINT NAR 1327 TWAT QTN 2T ,1D QPN I1°IATA NINIRT 7 171193




Series XIX 9 Lecture #1

P2 1N 717 9D uYRY YITA 13T 9DDT ,N1YIALA NIXN DY 7 TTHRYT Twn D1In Yval antwn
DT 2TYM 2T 22910 TR Y 1NN 1NN KD N0 AUMRaN22 2°337 NDtOR By ny bw
20D 2777927 L1712 AW T30 B BT NIRRT WD NNCSP2 DUIMNRT 2T R oy
7997 23X ,32 0°¥AID DRIPT PR AWIN T3 N2 HY XAT 77 XA 210X 115N 279D 0730

,2”7377 2971 979Y NITIM DoM INIR

K27 XD Dwn NIPLM 1 XD DR LPYAID PRIP IPRT P71 2WIN T3 LYNH 07APTT WP W A3
YHWNI 77N DWW IRD IRD PPRT YAWH ,NITIH NI5M TRIPY /OW 073197 *12T 30 19X ,10ANN
198 ,NITIM NI9M P77 XD 07°IWAY NIANK AT 172 DAY 77T 102 79900 Dnnnw an DY oRpT
AwhY 193 1Oy 5ap5 TIRT (27Y 770 1Y) 25N POIDT DUR INRWD 2721m17 29270 NN
aN> 771 AR 7°R NI90AM 779D3T AXI X7 0°99) NI3YRMN 17D WD 03 *32 NIRn 20720
5”9 NRT 953,71 %32 NIRM IRW QY 77 772V 7YY XYW PHY Y20pWw 7T 2w 93 7K ,0N03
X271 Hm XOW *5 DY AR 007 27K /73 XD 7139 0397 N3P AW IRIANW 717 1XYD N0 PR
KD 133112 5”81 77am 7P2p IR 2w T3 NvRD AR nd @37 Yhon ,1nIR Phapn 1710 Hav
n”0 2R NID%AM 77°D 27BN 2MD 0 T N3 %32 Mg PPy 5aph 7725 NN RIW uynw
|27 73T R0 NN B 1Ry Bavp 19BN T 1AIDY A Parnw jara RPR 2w 3 7Rhapn PR
%12 NN 023771 DPRYA NIAIRT 3 X 103873 2WIN 73 1PP2PR PRI 1D ININR 1PPapn PRI
215 @7 PRI LOXIWOM 0°7an 73 w773 210% ovhy 19apw X1 XD DAk onara Txm 1% 03
D19 13 @ ORI WAL KD ONY 2°YAID RIP N 71T 172 1IN 177 172 N°O7ND3T P07 Lawn
,PYAID PRIP TOW KD AWIN 9337 /OW 0721m77 727 P97 :X°01D PR 1100 7Y *nans 1
YPWM AW TWYNIT R°0TID2 KPR PYAID PRIP 1IN KD (7Y 1779 179) D7 wrn m anoT 97
WIIDAW D 77T 7Y 2T P PN CWIRT (19971, AWYNd Rp1T 0°977% 29 5T
D02 WAIDM 137 ,W”Y TR0 TINM FNRT AROXIT 07 CVINWT 17 IMRW TRT (R”Y 17 1°77710)
DAX ,7PYAID PRIPT PIT PW KD LIOW AWYNI XMIT 7T KDT 2wIN 73 N2T XwUwbd ,pha 570
,2WIN 93 N2 777,070 70K 15 03 0OPnY IRWT 073977 NYwh Onny 1INhT 100K I
/50 17197 AW N7IW 17791 ,727 H9Y 2151 2WIN 93 AWN1 02137 IWRWDI (XY 770 17¥) 1R 07
X7 >9327 PN w1 773 03 0°3D 95 DY 37 XN™I2 WA PIRTT 737V 201 177 201 7% 01 1
XTI 729n% w7nd 117 1IN0 17 AR ,72% YD ooRIp PRI PI WD 932 07ann pn
NN AP CAR 7 PIRAT 297 :99nD 7T an5 925 IR 9aR NI 11°°7 NI NIOm anoT

nRap

V. Reaction of the Orthodox Rabbinate
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Series XIX 10 Lecture #1

In the year 1844 (5604 from Creation), | heard a voice as of awoman in labor and the [cries of]
anguish as of her who brings forth her first child, the voice of G-d's Torah sobbing and
spreading out her hands (see Jeremiah 4:31) with her tears on her cheeks, for her friends have
dealt treacherously with her (see Lamentations 1:2), for some of the shepherds of [the flock of
Jews of] Germany have lost their mind (see Jeremiah 10:21) and have provoked G-d. They
asssembled to destroy the religion [of Israel] and its laws and have conspired against its
treasures. Many shepherds assembled together to consume their flocks. They call themselves
rabbis, preachers, and cantors but [in fact] they are the slaughterers of their congregations. They
gathered together in the city of Brunswick, in the valley of Siddim (Sodom), shattered the empty
jars and the torches appeared (see Judges 7:20). They then gathered together little foxes (see
Shir HaShirim 2:15) and [placed] brands on their tails and the fire ignited briers and thorns and
consumed [everything in its path] from stacks of grain to the standing grain and even the olive
orchards. It continued on to consume the Sanctuary of G-d, the area between the staves and the
Ark of the Covenant. It had in mind to destroy the tablets of stone and al that is holy in the land.
Preface to the Malbim’s commentary to Leviticus
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Series XIX 11 Lecture #1

Tothosethat are completley committed to the faith of Israel:

“But if the watchman sees the sword coming, and does not blow the shofar, and the people are
not warned; if the sword comes, and takes any person from among them, he is taken away in his
iniquity; but his blood will | require at the watchman’s hand. And you, O son of man, | have set
you as a watchman to the house of Israel; therefore you shall hear the word from my mouth, and
warn them from Me.” Ezekiel 33:6-7

This past June, more than twenty men arose and assembled in the city of Brunswick and referred
to thisas a“Rabbinical Assembly”, even though many of those [in attendance] were not rabbis
at al nor bore that officia title. Even those of them who bore that official title were openly
associated with the Jewish Reform movement. They made certain decisions in regards to some
religious practice and ceremonies and prepared themselves to make further decisions in that
regard in upcoming assemblies. Any serious observer stands dumbfounded seeing that such a
small group of people have the audacity to call themselves, “ The German Rabbinical Assembly”,
as the mgority of them are not at all involved in the study of Rabbinic writings and openly and
publicly demeaned the teachings of the Tamud [and yet] they make the claim they are most
qualified to lead Jewry and guide its rabbinate. Based upon the spritual direction of the
leadership of the assembly, there is no hope of any positive outcome. Despite the fact that for
some time now they have continued to publicize their heretical opinions which has had a
negative influence upon the Jewish community, had the members of this assembly humbly
admitted that their knowledge of the Jewish religion was very limited, we, the undersigned,
would have remained silent, all the while feeling pain in our hearts, and with prayers for [the
return of] our wayward brethren. [Unfortunately,] they [took another approach] and publicized
their decisions, indicating their desire to uproot the law of Shabbos, which was given over to us
through the Holy One, blessed be He, through black fire [written] upon white fire and inscribed

upon the holy tablets of the Covenant. . . . Anyone who does not desire to deny truth and faith
and his mission to fulfill and spread Torah, needs to know that this insipid belief system has no
room within Judaism. . . . Therefore, those that are completely committed to the faith of Israel

shouldn’t allow themselves to accept the reforms and innovations because of their dire
predictions. Their sole purpose is to increase superficiality and to hasten assimilation. Continue
to maintain your faith in the Holy One, blessed be He, who desires the welfare of all of His
children, His creations on earth. Cling unto Him so that He will soon hea the sickness of the
craving for materialism. So too, [pray that He] may effect repentance amongst those in error so
that they return to the true faith of the Torah. In the meantime, besides for our scrupulous
observance of our obligations to the government and our homeland, it is incumbent upon us to
protect the fortress of our ancient faith. This is particularly true in regards to those people who
pretend to be our friends in order that we not disturb them in their efforts to undermine the
foundations of our Torah. We should, however, open up our ranks to include the penitents
(baalei teshuva) amongst us and to stretch out our hands in brotherly love. 5605 years from
Creation (1844). Letter signed initially by 77 Orthodox rabbis, mainly from Germany and
Hungary and later by 39 morerabbis; 116 rabbisin total



