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CAN YOU ANSWER THESE QUESTIONS?

1. What was Moshe taught during the first forty days that he spent
on Mount Sinai?

2.  How was he able to absorb this knowledge in so short a period
of time?

3. Describe Moshe's activities in the forty day period after the people
of Israel had worshipped the Golden Calf.

4. Moshe was commanded to hew out a second set of tablets. What
kind of stone was it made from and where did he find the stone?

5. Describe the differences between the first set of tablets which
had contained the Ten Commandments and the second.

This and much more will be addressed in the first lecture of this series:
“"Torah: TheLegacy of Sinai" .

To derive maximum benefit from this lecture, keep these questions in
mind as you listen to the lecture and read through the outline. Go back to
these questions once again at the end of the lecture and see how well you
answer them.

PLEASE NOTE: This outline and source book were designed as a
powerful tool to help you appreciate and understand the basis of Jewish
History. Although the lectures can be listened to without the use of the
outline, we advise you to read the outline to enhance your
comprehension. Use it, as well, as a handy reference guide and for quick
review.

Thislectureis dedicated to the honor and merit of Jonah Newman,
on the occasion of hisBar Mitzvah, and to the memory and Li-ilui
Nishmas Mr. Rudolph Jack Newman, of blessed memory



THE EPIC OF THE ETERNAL PEOPLE
Presented by Rabbi Shmuel Irons

Series XV Lecture #1
TORAH: THE LEGACY OF SINAI

l. Torah from Sinai
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Moshe received the Torah at Sinai. Avos1:1
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R. Levi b. Hama stated in the name of R. Shimon b. Lakish: What is the meaning of the verse
(Exodus 24:12), “[And the L-rd said to Moses (after the revelation of the Ten Commandments at
Mount Sinai), Come up to Me into the mount, and be there;] And I will give you the Tablets of
stone, and the Law and the Commandment, which | have written that you may teach them”? -
“Tablets of stone’: these are the Ten Commandments; “the Law”: this is the Torah (the Five
Books of Moses); “the Commandment”: this is the Mishnah; “which | have written”: these are
the Prophets and the Hagiographa (Holy Writing - Kesuvim); “that you may teach them (rule
through them)”: this is the Gemara. It teaches [us] that all these things were given to Moses on

Sinai. Berachos 5a
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And the Torah (Ex. 24:12): Our Sages (Berachos 5a) explained that this refers to Scripture.
There is a similar interpretation in the Talmud Yerushami (Berachos 6:5), “Rabbi Elazar bar
Kahanain the name of Rabbi Elazar said: What is the source that all mitzvos need a berachah [to
be made before performing them]? It says (Ex. 24:12), ‘1 will give you tablets of stone, and the
Torah, and commandments . . . The commandments are compared to Torah. Just like Torah
needs a berachah [to be made before learning] so too mitzvos need a berachah [to be made
before performing them].” Behold they explain the word Torah to actually mean the Torah (the
Five Books of Moses). However, it was not in the same form as it is written now before us, as it
was not as yet completed [in an accessible form]. Rather, it was in the same form as it was
originally written before G-d, [all the words] representing the names of G-d with which He
created heaven and earth. Regarding [this form of Torah] did they say (Avodah Zarah 3b), “The
Holy One, blessed be He, is sitting and involved in the study of Torah in the first three hours of
each day.” Regarding this does the Talmud quote the text (Psalms 42:9), “By day the L-rd will
command His loving kindness, and in the night His song shall be with me.” It is not clear,
though, how lovingkindness is connected to the Holy One, blessed be He's involvement in the
study of Torah. But the meaning is that the Holy One, blessed be He, mentions His blessed
Names and through them does He renew every day, through His goodness, the acts of Creation.
It is clear that He renews it in the same manner in which He created it originaly, i.e. through His
holy Names, as is evident from the language of the Mishneh in Avos in Chapter 4:14 in which
the Torah is described as the precious instrument through which He created the world. This is
actually the written Torah and for that reason is the involvement referred to as “loving kindness’,
as it says (Psams 137:7), “To Him who made great lights; for His loving kindness endures for
ever.” All of this was given to Moshe a Sinai. The Divine names, however, were not
disseminated to us in that origina form, but rather they were given to us in the form of the
various sections that were [written by Moshe] over the period of forty years until his death. The
original Torah, however, was written on the first tablets, as | will elucidate further on (Exodus
32:15) in the name of the Talmud Y erushalmi (Shekalim), and also on the second tablets, asit is
elucidated in my commentary (Exodus 34:1, 27). And commandments (ibid.): Rashi explains
that it is referring to the six hundred and thirteen commandments. This is the opinion of the
Talmud Yerushalmi in the sixth chapter which we quoted above. This is not the accepted
opinion, however. We accept the opinion of the Talmud Bavli that interprets this term to refer to
Mishneh, i.e. the oral tradition, as Rambam, of blessed memory, writes in his preface to his Yad
HaChazakah. Rav Avraham ibn Ezrainterprets this verse similarly. Haamek Davar Ex. 24:12
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Rabbi Y ehoshua be Karcha said: During the forty days which Moshe was up on the mountain he
studied the Written Law (koreih b’dos mikra) by day and the Oral Law (shoneh b’ dos mikra) at
night. Midrash Pirkei D’ Rabbi Eliezer Chapter 45
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It was taught in a Braiisa: R. Yishmael said: The general directions were given at Sinai, and the
details in the Tent of Meeting. But R. Akiva said: The general directions and the details were
given at Sinai and repeated in the Tent of Meeting (Ohel Moed) and enjoined a third time in the
Plains of Moab. Chagiga 6a-b



Series XV 3 Lecture #1

21907 1R NIXMT 95 XYM 2100 17 DEXR MUIHW IV m MRD XD M Awn PR 11T (2
2101 OPRYTRTY OPNTP9D 1IMRI 0919 AX L0301 TRITRTY 1PNPha 1K UMY I NXOX
R 7TWID 92 MWD XDD

And the L-rd spoke to Moses in Mount Sinai, saying. (Leviticus 25:1) What is the special
connection between Shemita and Mount Sinai? Behold all of the commandments were stated at
Sinai? Rather, [it comes to teach us] that just as both the general directions of Shemita and its
details were stated at Sinai, so too the general directions and details of al of the commandments
were given at Sinai. Sifra, Parshas Behar 1:1
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It seems that the following is the correct explanation: Even though all of the commandments
were given at Sinai, there are commandments that were particularly meant to be given at Sinai,
for they are of critical importance and the Holy One, blessed be He, came down to Sinai for their
sake. These are those that were explicity stated to have been given there. All of the other
commandments were said together with them, as “the Torah of G-d is perfect” and its
commandments are not to be separated. For that reason they were stated all together at Sinai.
Nonetheless, there is a distinction between commandments: The Ten Commandments were
stated at Sinai for their own sake and the others were stated there because the Holy One, blessed
be He, gave the Torah in its complete form on Sinai. You should know that this is so because
they stated (Sota 37b): The Torah was given at Sinai with both its general details and particulars.
They were repeated in the Tent of Meeting and were further repeated in the Plains of Moab. Now
it is difficult to understand, why were certain commandments written in conjunction with the
Tent of Meeting, such as sacrifices (Lev. 1:1) [if all of them were given then]? We must come to
the conclusion that | have stated, i.e. that even though all of the commandments were stated at
Sina and repeated at the Tent of Meeting, they were only repeated due to the specia
commandments that had particular connection to the Tent of Meeting, as for instance the
sacrifices. Because of those commandments [that needed to be repeated,] all of the Torah was
stated in the Tent of Meeting, for the Torah is an indivisible whole. It is not possible to say that
some of the commandments were stated in one place and another group of commandments were
stated in another place, rather all of them were stated together, but [not all of them were stated
expressly but] were only alluded to.



Series XV 4 Lecture #1

In addition, the statement (Rashi 21:1 referring to the laws of Parshas Mishpatim), “Just as the
first laws were given at Sinai so too these laws,” means to say that just as the first laws, the Ten
Commandments, were given to Israel at Sinai, so too were these. The other commandments were
told to Moshe but were not given to Israel until [they were repeated] at the Tent of Meeting or
the Plains of Moab. Maharal of Prague, Sefer Gur Aryeh, Shemos 21:1
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[G-d] spoke to [Moshe] out of the Tent of Meeting (Leviticus 1:1): Rabbi Elazar said: Even
though the Torah was given in its complete state (sayag - according to the interpretation of
Matnas Kehuna) at Sinal, [nonetheless] they were not punished for it until it was repeated in the
Tent of Meeting (Ohel Moed). This is akin to a royal decree that is written and sealed and is
brought into the royal province. The members of the province are not punished [for its
noncompliance] until [the decree] is publicly read and explained in the governor's palace.
[Similarly,] even though the Torah was given to Isragl at Sinai, they were not punished for it
until it was repeated in the Tent of Meeting (Ohel Moed). This is the meaning of the verse (Shir
HaShirim 3:4), “[1 had just passed them when | found him whom my soul loves; | held him, and
would not let him go,] until | had brought him into my mother’s house, and into the chamber of
her that conceived me.” “My mother’s house,” is referring to Sinai. "Into the chamber of her that
conceived me (horos),” is referring to the Tent of Meeting, for, from there, Israel was
commanded to follow the rulings (horoah) [of Sinai]. Midrash Vayikra Rabbah 1:10
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R. Hiyya b. Abba also said in the name of R. Y ochanan: What is the meaning of the verse, And
on them was written according to all the words which the L-rd spoke with you in the mount? It
teaches us that the Holy One, blessed be He, showed Moses the minutiae of the Torah, and the
minutiae of the Scribes, and the innovations which would be introduced by the Scribes; and what
are these? The reading of the Megillah. M egilah 19b
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All that is contained in the Prophetic works regarding Maaseh Merkavah (the Divine Chariot in
the Book of Ezekiel) and Maaseh Beraishis (the secrets of Creation) and that which is accepted
to be true by the sages. that which is produced by the four groups in the lower world, i.e.
mineral, plant, the animal soul, and human soul, their potential, their essence, their actions and
the negation of those things that harm them, were all taught to Moshe Rabbainu and were all
written in the Torah, either expressly or subtly. Our Sages have aready stated (Rosh Hashanah
21b) that fifty gates of understanding were created in the world and all of them were given over
to Moshe with the exception of only one, asit is stated (Psalms 8:6), “For Y ou have made him a
little lower than G-d.” . . . It is possible that this [fiftieth] gate is referring to the knowledge of
the blessed Creator, which was not given over to any created being. . . . All the knowledge that is
contained within these gates of wisdom that was given to Moshe Rabbainu was written in the
Torah expressly or through hints through words or gematrias or through the form of the letters,
both those written normally or abnormally, or through the protrusions or crowns on the letters.
Preface to the commentary of the Ramban to the Torah
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| feel the necessity to resolve the seeming contradiction between the statements of our Rabbis of
blessed memory. [On the one hand,] they have said (Midrash Vayikra Rabbah 22:1) that there
wasn’'t anything that wasn't given over to Moshe at Sinai, even those insights which a
distinguished student was destined to revea. [On the other hand,] they have said (Midrash
Bamidbar Rabbah 19:6) that Rabbi Akiva knew something that Moshe didn't know. [The
following is the text of the Midrash:] It is stated (Isaiah 42:16), “[And | will bring the blind by a
way that they knew not; | will lead them by paths that they have not known; | will make darkness
light before them, and crooked things straight.] These are the things | will do (I have done), and
not forsake them.” It is not written, | will do (€ eseh) but rather | have done (asisim), for | have
already done these things for Rabbi Akiva and his colleagues. Matters that were not revealed to
Moshe were revealed to Rabbi Akiva and his colleagues. [The verse (Job 28:10),] “He cuts out
channels among the rocks; and his eye sees every precious thing,” refers to Rabbi Akiva and his
colleagues. - There are many other statements similar to these.
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It seems that the resolution to these contradictory statements is the following: It is [absolutely]
true that the entire Torah was told over to Moshe and no scholar can ever know more than
Moshe, even if you take the combined knowledge of all of the generations of Isragl from the time
of Matan Torah (the giving of the Torah) until [end of days when] the whole world will be filled
with knowledge (see Isaiah 11:9), there won't be any novel revelation that Moshe didn’t already
know. The distinction between Moshe and [R. Akiva and his colleagues|, however, is that
although Moshe was given the Written Torah (Torah ShebiKsav) and the Oral Torah (Torah
SheBaal Peh), the complete code, where exactly the Oral Torah (Torah SheBaalPeh) is alluded to
in the Written Torah (Torah ShebiKsav), was not made known to Moshe. This [discovery] wasto
be the product of [the efforts of] all of those who would toil in Torah who would find where the
laws that were handed down from Moshe and al of the (sodos) secrets and drashos
(interpretations and hidden meanings) were hinted at in the Written Torah (Torah ShebiKsav).
As a result you find elucidations of the Tannaim (scholars of the Mishnaic era) who composed
works such as Toras Kohanim, Sfrel, etc. All of the their expositions of Scriptureis based solely
on the halachos (laws) [which they received from Moshe] and “clothed” (found allusions to)
them in the perfect Written Torah of Hashem. The work of those that came after them, to this
day, the holy work of the B'nai Torah (Torah scholars) is to carefully read Scripture and resolve
any difficulties through use of the Oral Torah (Torah SheBaalPeh). This is the [Divine] service
of Torah study which is known as Eretz HaChaim (the Land of life). This subject matter, where
the Ora Torah (Torah SheBaalPeh) is aluded to in the Written Torah (Torah ShebiKsav), was
not given over to Moshe in its entirety. Regarding this [specificaly] did they say (Midrash
Bamidbar Rabbah 19:6) that Rabbi Akiva expounded drashos (expositions from Scripture) that
Moshe did not know. It does not mean that Moshe didn’t know the core ideas, as Moshe is the
source of everything that we know, even those insights which a distinguished student was
destined to reveal. Rather, it means that Moshe didn’t know the place in Scripture where it was
hinted at and how the phraseology in that verse lends itself to such an interpretation. . . . Sefer
Ohr HaChaim, Vayikra 13:37
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R. Yochanan aso said: At first Moshe used to study the Torah and forget it, until it was given to
him as agift, for it issaid (Exodus 31:18), “And He gave unto Moshe, when He had made an end
of communing with him [ .. . two tables of testimony].” Nedarim 38a
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R. Eleazar (further) stated: What is the meaning of the verse (Exodus 32:16), “[And the tablets
were the work of G-d, and the writing was the writing of G-d,] engraved upon the tablets’? If
the first tablets had not been broken, the Torah would never have been forgotten in Isradl, [i.e.
they would have remained engraved upon the “tablets’ of the heart.] R. Ahab. Yaakov said: No
nation or tongue would have had any power over them; for it says, “Engraved.” Read not
“engraved” (charus) but “freedom” (chairus). Eiruvin 54a
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. Torah and Tent of Meeting
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And Moses took the Tent, and pitched it outside the camp, far away from the camp, and called it
the Tent of Meeting. And it came to pass, that every one who sought the L-rd went out to the
Tent of Meeting, which was outside the camp. And it came to pass, when Moses went out to the
Tent, that al the people rose up, and stood every man at his tent door, and looked after Moses,
until he was gone into the Tent. And it came to pass, as Moses entered into the Tent, the pillar of
cloud descended, and stood at the door of the Tent, and the L-rd talked with Moses. And al the
people saw the pillar of clouds stand at the Tent door; and all the people rose up and worshipped
(prostrated themselves), every man in his tent door. And the L-rd spoke to Moses face to face, as
aman speaks to his friend. And he turned again into the camp; but his servant Joshua, the son of
Nun, ayoung man, departed not from the Tent. Exodus 33:7-11
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And the L-rd spoke unto Moses face to face: [The Targum renders this:] And it was spoken
with Moses. And he would return into the camp: After it was spoken with him, Moses would
return to the camp and teach the elders what he had learned. And this practice, Moses continued
from the Day of Atonement until the Tabernacle (mishkan) was set up, and no longer; for on the
seventeenth day of Tamuz the Tablets were broken and on the eighteenth he burned the [ Golden]
Calf and sentenced the sinners, and on the nineteenth he went up, for it is said (Deut. 9:18), “And
| fell down before the L-rd.” And on the first of the month of Elul it was said to him (Ex. 34:2),
“And come up in the morning unto Mount Sinai” to receive the Second Tablets. And he tarried
there forty daysfor it is stated in reference to them (Deut. 10:10), “Now | stayed in the mount, as
at the first time etc.” Just as the first were in good-will, so the last were in good-will. Hence you
must say that the middle were in anger. On the tenth of Tishrei, the Holy One, blessed be He,
was reconciled to Israel with joy and wholeheartedness, and He said to Moses, “I have forgiven
[them],” and He gave over to him the Second Tablets. Then Moses descended and began to
command them regarding the construction of the tabernacle, and they made it until the first day
of Nissan, and after it was set up, there was spoken with him only from the Tent of Meeting
(Tabernacle). Rashi, ibid. 33:11



Series XV 8 Lecture #1

TR 7129 D°V3IRI 01 DOP2IR TIWRID DT L .. SN DYRIN TIWKRID T 0107 DINN 2
7P RDW A1WKRID PR 037 JDIR DIWA RR W Y7HYn 0°YAIR NITHNa YHonnw 111157
17°77 DOYRAR 017 /7 DNIR 792w 17D X777 %PID NRAT ‘7 27% nInw ‘013 .7auR YW XX 7950
59onn% 01 52 9 FPYW 13777 7IIWRID DW RYX 17YD 9D R7IAT 3731 .M pOY nwn?

M D027 12T pRYR ... LT D7IXY

And | fell down beforethe L-rd, as at thefirst . . . (Deuteronomy 9:18): ... The meaning
of, “as at the first,” refers to the time period of forty days and forty nights. It does not mean that
he prayed for forty days and nights without stop. That is something that is totally impossible. It
also wasn't similar to the first [period in regards to prayer] as [the first was| only devoted to
prayer for a short period. In the book of Exodus (32:30) I quote from the Midrash Pirkei d’ Rabbi
Eliezer (Chapter 46) that during the entire middle period of forty days Moshe was involved in
matters pertaining to the camp. So too does the Gaon of Vilna write in his commentary to Seder
Olam Rabbah. He explains, however, that it was similar to the first period in that every day he
went up to the mountain to pray and afterwards he descended. . . . Haamek Davar,
Deuteronomy 9:18
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And Moses took the Tent, and pitched it outside the camp . . . (Exodus 33:7): We have
already explained that this occurred during the forty intermediate days in which the Divine
Presence was dtill hidden and the Holy One, blessed be He, didn’t want to rest His Presence in
the midst of Israel. Therefore even Moshe was forced to remove his tent from their midst so that
Hashem would speak to him there [outside of the camp], as it truly occurred. Haamek Davar
Exodus 33:7
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And it came to pass, when Moses went out . .. (Exodus 33:8): from the camp, as he spent
much time in the camp, as we learned in the Midrash Pirkei D’ Rabbi Eliezer Chapter 46, as is
guoted by Ramban in his commentary to Ex. 33:7. During these [forty] intermediate days, Moshe
eradicated idolatry from Israel and reestablished every tribe to its rightful place. Understandably,
this was not a single day’s work or even the work of a couple of days. Without a doubt, the
internal peace of every tribe was shattered due to the Golden Calf, the breaking of the Tablets,
and the execution of the three thousand men [who worshipped the Calf]. Aslong as all of Israel
was not at peace with itself, as it was right before Matan Torah (the giving of the Torah), asit is
written (Exodus 19:2), “. . . and there Israel [as a single undivided unit] camped before the
mount,” then it was not possible for Moshe to arise and receive the second set of Tablets. Moshe
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had a difficult job before him, to appease every tribe, to speak to them and rebuke them, until
peace was [finally] restored. After his daily service [for the community in restoring peace] did he
leave the camp to go to the Tent. Haamek Davar Exodus 33:8
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[And it came to pass, as Moses entered into the Tent, the pillar of cloud descended,] and
stood at the door of the Tent . . . (Exodus 33:9): This occurred throughout the forty
[intermediate] days. . . . and the L-rd talked with (im) Moses (ibid.): [This means that] if He
needed to speak, Moshe was not called to the mountain. Rather, the communication occurred
there [in the Tent]. [Alternately,] it could be referring to the Torah SheBaal Peh (the Ord
Torah), as indicated by the use of the word im (with) in conjunction with speech, as we have
explained previoudly . . . i.e. they spoke together [with Moshe seeking clarification and Hashem
replying]. All of thiswas done in the Tent of Moshe. Haamek Davar Exodus 33:9
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And the L-rd spoke to Moses face to face, as a man speaks to his friend. (Exodus 33:11):
[ This was] through the merit of the prostrations and prayers of Isragl which added strength to the
Higher Power (gevura) and resulted with the outpouring of Divine Inspiration. And the L-rd
spoketo Moses facetoface (ibid.): Thisisreferring to the Written Torah (Torah ShebiKsav) or
to communications that were time sensitive. Haamek Davar Exodus 33:11
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. . . but his servant Joshua, the son of Nun, a young man, departed not from the Tent.
(Exodus 33:11): Scripture informs us that even though Y ehoshua (Joshua) was some fifty years
old at the time and was a giant of Torah and wisdom and, [one would have thought that] had he
accompanied him to the camp, would have been of great assistance to Moshe in his efforts to
correct injustice, in reality [Yehoshua] was like a young man in these matters and had not
reached proper discernment (lit. the divisions of Reuben there were great searchings of heart
(Judges 5:15)). The reason is that he “departed not from the Tent,” as his sole involvement was
to properly understand the Oral Law (Torah SheBaal Peh), whose understanding flowed like a
gushing spring within the Tent of Moshe, and he didn’t want to divert his attention and focus
from his studies for any other matter. This narrative is a lesson for generations to come
regarding the effort that the leader of the generation has to expend to put the minds of the people
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at ease, al the while not paying attention to those insolent individuals who [would attempt] to
interfere with his work and personally denigrate him. In addition, this teaches us that a student
who comes to receive Torah instruction from that leader of the generation should not divert his
attention away from his studies for any other purpose, no matter how noteworthy (d'var mitzva),
if it can be taken care of by others (efshar I’asos al yidel acheirim). . . . For that reason it is
written, lo yomish, [in the future tense,] and not 1o mosh [ as the trandation is, “he departed
not,”] to teach us that it was proper for him not to depart from the Tent until the time would
arrive that he would lead the generation. Haamek Davar, Exodus 33:11
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Our Rabbis learned: What was the procedure of the instruction in the Oral Law? Moses learned
from the mouth of the Omnipotent. Then Aaron entered and Moses taught him his lesson. Aaron
then moved aside and sat down on Moses left. Thereupon Aaron's sons entered and Moses
taught them their lesson. His sons then moved aside, Eleazar taking his seat on Moses' right and
Ithamar on Aaron's left. R. Yehudah stated: Aaron was aways on Moses right. Thereupon the
elders entered and Moses taught them their lesson, and when the elders moved aside all the
people entered and Moses taught them their lesson. It thus followed that Aaron heard the lesson
four times, his sons heard it three times, the elders twice and all the people once. At this stage
Moses departed and Aaron taught them his lesson. Then Aaron departed and his sons taught
them their lesson. His sons then departed and the elders taught them their lesson. It thus followed
that everybody heard the lesson four times. From here R. Eliezer inferred: It is a man's duty to
teach his pupil [his lesson] four times. For thisis arrived at a minori ad majus (kal v'chomer): If
Aaron, who learned from Moses who had it from the Omnipotent, had to learn his lesson four
times how much more so an ordinary pupil who learns from an ordinary teacher. R. Akiva
stated: Whence is it deduced that a man must go on teaching his pupil until he has mastered the
subject? From Scripture where it says (Deuteronomy 31:19), “And teach thou it to the children
of Israel.” And whenceis it deduced that it must be taught until the students are well versed in it?
From Scripture where it says (ibid.), “Put it in their mouths.” And whenceisit inferred that it is
also his duty to explain to him the reasons? It has been said (Exodus 21:1), “Now these are the
ordinances which thou shalt put before them.” But why did they not all learn direct from
Moses? In order to give a share of the honor to Aaron, his sons, and the elders. Then [why was
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not this procedure adopted:] Aaron might enter and learn from Moses, his sons might then enter
and learn from Aaron, then the elders might enter and learn from his sons and these finally might
teach al Israel? [The answer is]] As Moses learned from the mouth of the Omnipotent his own
teaching was of greater value. The Master said: R. Yehudah stated: Aaron was aways on
Moses right. Whose view is represented in the following where it was taught: If three men were
going the same way, the Master is to be in the middle, the more important of the other two on his
right and the less important on his left? Must it be held that it represents the view of R. Yehudah
and not that of the Rabbis? It may be said to agree even with the view of the Rabbis, since
Aaron'strouble had to be taken into consideration. Eiruvin 54b

. Receiving the Torah and the Second Tablets
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And the L-rd said to Moses, Hew out two tablets of stone like the first; and | will write upon
these tablets the words that were on the first tablets, which you broke. And be ready in the
morning, and come up in the morning to mount Sinai, and present yourself thereto Mein the top
of the mount. And no man shall come up with you, nor let any man be seen throughout all the
mount; nor let the flocks nor herds feed before that mount. And he hewed out two tablets of
stone like to the first; and Moses rose up early in the morning, and went up to Mount Sinai, as
the L-rd had commanded him, and took in his hand the two tablets of stone. Exodus 34:1-4
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When the Holy One, blessed be He, told Moshe, “Hew out two tablets of stone like the first,” He
[had already] created for him a vein of Sapphire in his tent which he hewed out, as it says (EX.
34:4), “ And he hewed out two tablets of stone like to the first etc.” And Moshe went up with the
hewed [blank] tablets and spent forty days [on the mountain] before his Master. He recited from
Scripture, and repeated the Mishna that he had studied. . . . Ben Besaira said: For forty days
Moshe would expound upon the Torah and would think deeply about its letters. After forty day
he took the Torah (tablets) and descended. This was on the tenth of the month, on Y om Kippur,
which He bequeathed to the children of Israel as an eternal statute, as it says (Lev. 16:29), “And
this shall be a statute forever to you; [that in the seventh month, on the tenth day of the month,
you shall afflict your souls, and do no work at all, whether it be one of your own country, or a
stranger who sojourns among you].” Midrash Pirkei D’ Rabbi Eliezer, Perek 45
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We will preface our remarks with the statement of R. Avraham ibn Ezra in the name of the Gaon,
[R. Saadyah] of blessed memory, who said that the second set of tablets are more esteemed than
the first. R. Avraham ibn Ezra wrote regarding this that the [Gaon’s] statement goes into the
category of dreams, i.e. they are without substance. The words of the Gaon, however, are not
without import. The Midrash Hazis states, “'His left hand is under my head,’ (Song of Songs 2:6)
is referring to the first set of tablets, 'and his right hand embraces me' (ibid.) is referring to the
second set of tablets.” And this is the text of the Midrash Shemos Rabbah Chapter 46, “'It is
good for me that | have been afflicted; that I might learn your statutes.’ (Psalms 119:71) Thisis
referring to the goodness of Moshe who was afflicted with fasting for 120 days. . . . The Holy
One, blessed be he, said: [Because] you afflicted yourself, [I swear] by your life that you will not
lose out. The first tablets only contained the ten commandments and now that you afflicted
yourself 1 will give you Midrash, Halachos, Aggados, etc.” . . . The meaning of al of thisis that
the first tablets didn’t contain within it the power of enabling [the Jewish people] to arrive at
novel [insights and interpretations]. They were only able to learn that which Moshe received, i.e.
the precise reading of Scripture and the Halachos that resulted from such a reading. They
couldn’t, however, formulate new insights into the halacha based upon the thirteen rules of
interpretation and other Talmudic principles. [At that time,] the Oral Law consisted solely of that
which was received directly from Moshe or that which could be logically extrapolated. Through
the second set of tablets, however, the power was given to every assiduous student to formulate
new insights into the halacha based upon the rules of interpretation and other Talmudic
principles. Originally, however, only Moshe and his progeny were involved in this endeavor [to
discover the insights embedded in the Written Torah based upon these principles]. At the plains
of Moab, Moshe admonished the people of Israel to accept this approach, asis explained [in my
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commentary] at the beginning of the Book of Deuteronomy. This change [between the two sets
of tablets] was brought about through the sin of the Calf, as it was decreed then (Exodus 32:34),
“. . .in the day when I punish | will punish their sin upon them.” For that reason, when the
decree was made in the aftermath of the spies, it was decreed that they suffer exile and
dispersion [throughout] the [many foreign] lands. This is why it was essential for them to be
involved in pilpula d oraissa (complex logica arguments needed to understand and resolve
seeming contradictions within the Torah). This was for two reasons. Firstly, in order to preserve
the [spirit of the] nation [through the dedication that this entails] and secondly to insure correct
legal rulings within Israel, [despite the pressures of exile], as we explained in our commentary at
the end of Parshas Bo and at the beginning of Sefer Devarim. For this reason itself did the Holy
One, blessed be He, command that the second tablets be hewed by Moshe's hands. It wasn't that
they no longer merited that the tablets be directly fashioned by G-d, but rather it was to show
that any halacha that will be the result of a novel insight, which is due to the power of
inspiration that is inherent in the second tablets, will come about through the combination of the
toil of man coupled with Divine assistance, similar to the actual tablets which isa combination of
Moshe's action (i.e. hewing) and the writing of the Holy One, blessed be He. See my
commentary to verse 27 [where | make it clear] that even the writing on the tablets was done in
conjunction with Moshe. This is the meaning of the statement of our Sages of blessed memory
that even a novel insight which an assiduous disciple was destined to revea was on the tablets.
This means that potentially everything was included in the second tablets. . . . All of thisis what
the Gaon [actually] meant, i.e. that in this respect, the second tablets were more esteemed than
the first, i.e. that even though the sanctity of the first tablets was more exalted than the second,
and had it not been broken, it would have been easier to arrive at a correct Torah legal decision
(horoah) through the simple use of logic and comparison to legal precedent, after we became
corrupt. and in need of serious toil and sharp logic [to arrive at the truth,] the second set of
tablets was better [designed to inspire us to reach that truth]. Haamek Davar, Exodus 34:1
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... the words that were on the first tablets (ibid.): It is not written, “which | wrote upon the
tablets’ or “which were written”. The explanation is in accordance to my commentary of Deut.
5:19 and 10:4, i.e. the word, “Remember” [the Sabbath day, (zachor)] was written upon the first
set of tablets and on the second set of tablets the word, “Keep or Guard” (shamor) was written as
well as the other differences [that are found in the version in Deuteronomy Chapter 5]. At the
time of the giving of the first set of tablets, the version [of Deuteronomy Chapt. 5] was akin to
the Oral Law, as they received this version through Moshe [and were informed by him] that
[“Remember” (zachor) and “Keep or Guard” (shamor)] were uttered simultaneously [by G-d].
In reality these [words] were on [or connected to] the tablets [in the form of a commentary] but
were not actually written. For that reason, the Holy One, blessed be He, added the words, “which
you broke” (asher shabarta) which our Sages, of blessed memory, interpreted to mean, “may
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your strength be increased for having broken them” (y asher kochacha sheshabarta). For it is
through this [breaking] that the power of the Oral Law became increased, because the essential
theme of the second covenant which was made in the wake of the sin of the Golden Calf was the
Ora Law, i.e. the version that was originaly received orally was now written down on the
second set of tablets. Behold they knew that the tablets, the preeminent form of the Written Law,
contained the words of the original ora tradition. From this they would understand the force of
the oral tradition that now came down to them in written form and that both [the written and the
oral] are the words of the Living G-d. . . . Haamek Davar, ibid.
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And the L-rd said to Moses, Write these words; for according to these words | have made a
covenant with you and with Israel. And he was there with the L-rd forty days and forty nights; he
did neither eat bread, nor drink water. And he wrote upon the tablets the words of the covenant,
the ten commandments. And it came to pass, when Moses came down from Mount Sinai with the
two tablets of Testimony in Moses' hand, when he came down from the mount, that Moses knew
not that the skin of his face shone while he talked with Him. And when Aaron and all the people
of Israel saw Moses, behold, the skin of his face shone; and they were afraid to come closer to
him. And Moses called to them; and Aaron and all the rulers of the congregation returned to him;
and Moses talked with them. And afterward all the people of Israel came near; and he gave them
in commandment all that the L-rd had spoken with him in Mount Sinai. And when Moses had
finished speaking with them, he put a vell on his face. But when Moses went in before the L-rd
to speak with Him, he took the veil off, until he came out. And he came out, and spoke to the
people of Israel that which he was commanded. And the people of Israel saw the face of Moses,
that the skin of Moses' face shone; and Moses put the veil upon his face again, until he went in
to speak with Him. Exodus 34:27-35

S7Wwn K21 .09%0m PIMIPR DY 73°057 137°19m b vWwDR Y PRI DT AR P ANy (2
9371 X2 97w NINIWRI IR 7POW I3 DY ITRI KIPYI N°377 D07 DY 29037 3IRW 17am0
NI¥M 7Y 0703 1271 IPRW N702 712°N WY RVRY 1K 199DR 02N T AXMPR 121
271 DPIYA 927w NINIPT BY 72°053 RPX .70 DY 2°N3 owT DRI 771°Wi NR 037 12N
o7 X2 7127 09 .0ImIn DY Pnanst anR 77apn vI0w 9279 NIN2T7 DIwYa XY ORTY DI
552 KPR WA 727 77 PRI 0272wa 7YY AWwn 10w 933 79K 0°7377 57V 3 oyy wanh TIX)
nR NNt By awn 23057 01277 NWwY N By /7 2300w Tabnw qwn IvX 71N
M3 NINWRIT NPT BY oopIpn aw MY ORIwe B3 v by nowxian AR 01270
Y9 NPT NINIPR YV 0°RIpn 10 3 11N 1ART NN DR T2 7InRT 270 775 Db 2In0w
IXI33 DTAW NIMWR KOX I°IDY FINIW NS 022905 AW DT PRY OW IRINI 1237 W

oW 127 PRYT IWWHNIW IR 771N DI 7 {71 K7W



Series XV 15 Lecture #1

Write these words; [for according to these words | have made a covenant with you and
with Israel.] (Exodus 34:27): According to the simple meaning, which isimplied by the context
of this statement, this writing is referring specifically to writing upon the tablets, and not, as the
Ramban explains, [that Moshe was commanded] to write a separate work, the Book of the
Covenant, which was to be read in public, similar to what he originaly [wrote (Exodus 24:4-7)],
for there is no mention here of any public reading or descent from the mountain in the interim
[for that purpose], even in the form of a commandment. [In addition, this writing] cannot be
referring to writing a Sefer Torah, as the commandment for writing a Sefer Torah is not
mentioned until [the command (Deut. 32:19),] “Now therefore write this poem for you . . .”
where a sefer (book or scroll) is specifically mentioned (ibid. verse 24). This verseis referring to
writing on the tablets, as is implied from the context. This is not referring, however, to the Ten
Commandments, as the Holy One, blessed be He, said (Ex. 34:1), “. . . | will write upon these
tablets the words that were in the first tablets . . .” In addition, there was no need to offer the
explanation, “for according to these words | have made a covenant with you,” as it was evident
that the sole reason Moshe went up to the mountain was to receive the [Ten Commandments
inscribed upon the tablets]. Rather, besides the Ten Commandments, which Hashem inscribed
upon the tablets, Moshe was commanded to inscribe upon the tablets the entire Torah, from the
words “In the beginning” until the words “in the sight of all Isragl”. They were inscribed upon
these second tablets by Moshe, just as Hashem had inscribed them upon the first set of tablets, as
it iswritten above (Ex. 24:13), “[And the L-rd said to M oses, Come up to me into the mount, and
be there;] and | will give you tablets of stone, and the Torah, and commandments which | have
written; that you may teach them.” | have already explained (ibid.) that they were not written in
the form of our Sefer Torah, but rather in the form of the Divine Names through which He
created Heaven and Earth. These Names were reconfigured to take the form of our present Sefer
Torah. Haamek Davar, ibid.
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The covenant [that was established through] the first set of tablets created a commitment to
having faith and [to master] the laws of the Torah without [the need for] inquiry or research into
its particulars, but to only receive that which was handed down by Moshe and to expand upon
them through simple logic as we explained above. The covenant that was established with the
second set of tablets, however, created a commitment to research and toil, to carefully investigate
every particular. For that reason, The Holy One, blessed by He, commanded Moshe to write the
entire Torah, as it was to be transmitted, on the tablets, as is explained in the Taimud
Y erushami, Shekalim 6:1, “between each Commandment, with al of its particulars and letters,
filled like a giant sea.” The meaning [of this passage in the Talmud Y erushami} is not that the
deep logical arguments and explanations were actually written down, but only the corpus of the
Written Torah, [which ultimately contains all of this]. This was for the purpose of implanting in
the hearts of the people of Isragl the desire to carefully read the Torah and grasp its essence.
Haamek Davar, ibid.



