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CAN YOU ANSWER THESE QUESTIONS?

1. What did Rav Nachman of Bratzlav promise all those
who would visit his gravesite in Uman?

2.  What was Rav Nachman's advice regarding
depression?

3. Whatisthe"TikunKlali"?
4. What was Rav Nachman's attitude to folklore?
5.  Who was Kaptzin Pasha?

This and much more will be addressed in the third lecture
of thisseries: "The Teachings and Tales of Rabbi Nachman
of Bratzlav".

To derive maximum benefit from this lecture, keep these
guestions in mind as you listen to the tape and read through
the outline. Go back to these questions once again at the
end of the lecture and see how well you answer them.

PLEASE NOTE: This outline and source book was
designed as a powerful tool to help you appreciate and
understand the basis of Jewish History. Although the
lectures can be listened to without the use of the outline,
we advise you to read the outline to enhance your
comprehension. Use it as well as a handy reference guide
and for quick review.



THE EPIC OF THE ETERNAL PEOPLE
Presented by Rabbi Shmuel Irons

Series X Lecture#3
THE TEACHINGS AND TALES OF RABBI NACHMAN OF BRATZLAV
l. Rav Nachman's Teachings

A. Positive Acts and a Positive Attitude
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Y ou should know that the cumulative effect of the sum total of the subtle movements
which you made for the purpose of distancing yourself from materialism in order to serve
Hashem, no matter how slight any individual movement may be, will come to your
assistance in your time of need, if you ever experience distress, G-d forbid. And you
should know that a person, [in hisjourney through life,] has to pass over avery narrow
bridge. The most important thing is not to have any fear whatsoever. . . . . Itis
appropriate for every person. . . to scrutinize his actions and personality in order to find
some merit or some specia positive aspect of his life through which he can derive
satisfaction and strength. Thiswill serve him as asource of strength, even if he fals, G-d
forbid, to terrible depths. Thiswill enable him to find it within himself to return to
Hashem, and thereby transform all of hissinsinto merits. . . . From this, you should
understand the extent with which a person should find the strength within himself not to
despair, G-d forbid, come what may. The essential thing is always to be happy. He should
try to accomplish this goal with any means at his disposal, even to the extent of engaging
in foolish behavior and looking like afool through playful acting or jumping or dancing
so that he experience happiness, something which isvery essential. Likutel Moharan 48
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B. Never Despair
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It is essential that a person strengthen himself with all his ability, for thereis no roomin
thisworld for despair. [When he made this statement, he expressed himself in Yiddish as
follows, "Kain yiyushisgor nit far handin,” and said those words with much effort and
with a depth of feeling in order to convey to every person throughout all the generations
never to despair, come what may.] No matter how far a person hasfallen, G-d forbid, as
long as he strengthens himself in some area, there is hope that he will return to Hashem.
Likutel Moharan 78

C. The Antidote to Pride: Cling to True Tzaddikim
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The tried and proven method to dispel pride, which is akin to idolatry, . . . is through
clinging to Tzaddikim (righteous and saintly peoplei.e. Hasidic Masters) . . . Likutei
Moharan 10

D. Confusion and Strife Amongst the Tzaddikim
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The Antagonist (Satan) is now putting his efforts into confusing the world for the Jewish
people are very close to the End of the Days and feel agreat emotional tie to Hashem,
something which is unprecedented. Every Jew has great longing for Hashem. That is why
the Antagonist has stealthily introduced strife amongst the Tzaddikim and established
many fabricators of lies. He even introduced great strife amongst true Tzaddikim to such
an extent that no one knows now where to locate truth. It is therefore quite essential for
oneto ask of Hashem that He grant him the merit to cling to atrue Tzaddik. Likutei
Moharan 78
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E. The Power of Prayer
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Therefore, if aperson desires to take pity upon his soul and to truly set his vision upon
his eternal purposein life and to bring himself closer to Hashem, it is obvious to all that
he must proceed and break and annul any bad character trait that he may possess and
acquire al of the positive traits and go in the Hashem's ways. This isimpossible without
praying, beseeching and crying out to Hashem over a period of many years. All of the
Tzaddikim and truly pious Jews merited their spiritual level only through prayer and
beseeching G-d, as we have explained many times. But this, in itself, is difficult and
laborious, i.e. to pray and beseech G-d for an extended period of time. . . . The advantage
of these prayers, [which were composed by R. Nachman,] iswell understood by any
discerning individual who desires truth and perfect faith, for such prayersare
unprecedented and are filled with all that is good for the Jewish people. . . and through
them, a person will gather further strength and desire to come closer to Hashem,
eventually leading to a complete and true repentance. Every person who will accustom
himself in these prayers in truth and perfect faith will certainly merit the World to Come.
Prefaceto Likutel Tephilos
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May it be Y our will, Hashem, our G-d and the G-d of our forefathers, that Y ou grant me
the merit, through Y our great compassion, to travel to the true Tzaddikim on Rosh
Hashanah and to be constantly connected to them. Through this, may | merit to sanctify
my mind and my thoughts with great sanctity. Have pity upon me, through Y our great
compassion, and help and save me from al kinds of foreign thoughts and any kind of
defects of the mind. May Y ou grant me wisdom, knowledge, discernment and intellect
and may Y ou speedily grant me the merit of true and perfect sanctity of thought. Through
Y our great compassion may Y ou sweeten and annul all of the judgments against us and
the rest of the Jewish people, from now until eternity. May we merit to receive the
sanctity of Rosh Hashanah through the true Tzaddikim and to restore all that needsto be
spiritually restored on Rosh Hashanah, which is the source of the judgment for the whole
year. May our thoughts be holy and pure constantly, but especially on the holy day of
Rosh Hashanah. . . . Master of the Universe, Y ou are aware of the great obligation to
travel to the true Tzaddikim on Rosh Hashanah and Y ou are also aware of the nature of
the many hindrances which threaten to overwhelm us from all sides. He who takes pity
upon the unfortunate should take pity and have compassion upon us. Help us, and grant
us the merit to break through al of the obstacles. Show us Y our way and guide usin

Y our truth and teach us so that we should merit to travel to the true Tzaddikim on Rosh
Hashanah so that we should merit through them to the true sanctity of thought. For Y ou
know that now, in the era on the heels of the coming of Moshiach, the essential support
and salvation is only through the holy days of Rosh Hashanah, upon which weleanin
order to draw close to Y ou and to cause Your G-dliness and Y our kingship to flow upon
us from Rosh Hashanah and continue on for the entire year. . . . Likutel Tephilos, #76
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Thefollowing is stated in the Likutei Moharan, section | chapter 205: The proper
corrective measure for anocturnal emission, G-d forbid, isto recite ten chapters of
Tehilim (Psalms) the day that it occurred, Heaven forbid, for the recitation of Tehilim has
the power to extricate the drop [of semen] from the kelipa (literally: husk, i.e. the force of
evil) which seized it. Thisis because the numerical value of Tehilim (485) is equal to that
of Lilith, adding to it the five letters of her name. Lilith isthe evil spirit which has been
appointed for this purpose, asiswell known. . .. Y ou should know that the following are
the ten chapters [which are effective]: 16, 32, 41, 42, 59, 77, 90, 105, 137, 150. These can
effect atremendous restoration for the above and one who merits saying them the very
day that they occur need not fear for the awesome defect that comes with a nocturnal
emission, G-d forbid, for it will certainly be corrected. . . . On another occasion he stated
that one should be very careful to immerse oneself in a mikveh that very day. Even if he
can't immerse himself in the morning, he should at least immerse himself before nightfall,
for one should be very careful to immerse himself that very day. . . . Besides this, he
admonished his followers to accustom themselves to immerse themselves in a mikveh.
He stated that one should be especialy careful to do so on those days that tachanun
(specia supplicationsthat are said after the Amida) is not said, i.e. the month of Nissan
etc., which are stated in Shulchan Aruch Orach Chaim. May we merit to fulfill al of his
wordsin truth and in perfect faith. Amen. May it be Hiswill.  Likutei Tephilos, Seder
Tikun Klali
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Rav Nachman aso specifically called the Rabbi of Breslov and Rav Naftali, his disciple,
as witnesses to the following statement: Even after his days on earth have passed, if
anyone comes to his gravesite and says these ten chapters of Tehilim (Psams) and gives
apruta (small coin) to tzedakah (charity) on his behaf, he will try with all his might to
save him and purify his sins, no matter how weighty they may be. | will lay myself out by
my length and width in order to do him afavor. By his payos (side locks) will | pull him
out of Hell. | am very strongly committed to all that | say, but to thisam | even more
strongly committed, because these ten chapters have atremendous benefit. . . . He said
that they are atikun klali (a universal antidote), for every sin has a specific means of
atonement but the [recitation of these ten chapters] effect a universal atonement. Likutel
Tephilos, Seder Tikun Klali
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F. Special Knowledge
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Our master, of blessed memory, knew all of the sources (roots) of the souls of Isragl.
Originally, he said that he knew them through the Written Torah but didn't yet know
them through the Oral Torah. Some time after that, he told me that he knew the sources
(roots) of the souls of Israel from the Oral Torah, as well. He knew how to give tikunim
(special spiritual restorative measures) for each person based upon the root of their soul.
None [of the tikunim] that he mandated his followers to implement were related to the
secrets of Kabbalah and the concentration of certain yichudim [Kabbalistic formulations
of the Divine attributes] but they only consisted of positive actions which followed a
period of prolonged fasting. He also ordered his followers never to accept upon
themselves any other fasting except that which he imposed upon them. On occasion he
commanded a follower to fast awhole week from Shabbos to Shabbos. He ordered many
people to stay up awhole night once aweek and not to eat animal products for a
complete twenty four hour period once aweek. He ordered many people to fast the day
before Rosh Chodesh. Similarly, he ordered many of hisfollowersto go to the mikveh to
immerse themselves on the days when tachnun is not recited. He told many people to
recite eighteen chapters of Mishna every day and many other directives regarding Torah
study. He would tell one person to study a certain section and another person he would
direct to adifferent section. In general, he demanded that they study posek (practical
legal rulings, i.e. Shulchan Aruch), every day. Even on a day when they had virtually no
time, he demanded that they study at least one paragraph of Shulchan Aruch. He said that
it isagreat obligation which isincumbent upon every Jew. He also made a general
demand upon his followers that they seclude themselves every single day and express
their feelings to Hashem and beseech Him to grant them the merit of drawing near to His
service. This conversation should be madein Yiddish . . . asisexplicated in his holy
workswhich are in print. Sefer Sichos Moharan 185
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The Torah has facets similar to hands and feet, for the Torah consists of reveaed
teachings which are akin to hands, and hidden teachings which are akinto feet. . . . The
essence of the Torah is called the "heart", for it begins with the letter "bais' and ends
with the letter "lamed", [which spells "laiv" or heart], for in the [Torah's essence] liesthe
spirit which flows into the six joints of the hand and the six joints of the feet, i.e. the
revealed and hidden portions of the Torah. These are all related to the aspects which are
embodied by Mordechai, Esther, Haman, Purim, the lots which Haman cast and the Omer
sacrifice of barley, [which Mordechai studied prior to the miracle]. Haman isrelated to
idolatry, for our Sages, of blessed memory, (see Megilah 10b) pointed out that Haman
was a self proclaimed god. Thisis the reason that he cast the lot in the month that Moshe
Rabbainu died, [Adar,] for it was Moshe who eliminated the power of idolatry and his
death [seemed to] signal the demise of the only person who possessed the power to
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counter idolatry. Mordechai and Esther, however, also possessed the power to negate the
idolatry of Haman. It was for this reason that the Jews made a new commitment to
observe the Torah, as our Sages, of blessed memory, interpreted the verse, "They
established and accepted upon themselves' [to mean that they firmly established what
they had originally accepted upon themselves at the time of Moshe]. The term
"established" refersto the aspect of "feet" (the hidden - which isin the feet). The term
"accepted” refersto the aspect of "hands" (the revealed - the open verbal acceptance)
which alludes to the aspect of the Torah itself. Mordechai whose name is hinted at in the
Torah [as the Aramaic trans ation of the phrase,] "Mor diror" (pure myrrh) is an allusion
to freedom - ("dror" - "chairus") which isrelated to the aspect of hands: "My beloved has
stretched out his hand from the hole ("chur"). Esther (which means hidden) isrelated to
the aspect of "feet" (the hidden) . . . That is the source of the term "Purim" which aludes
to the negation of idolatry asit iswritten (Isaiah 63:3), "I have trodden the winepress
("Purah") alone, and there wasn't anyone of the other nationswith me. . . For the day of
vengeance isin my heart." Through the enlightenment of Mordechai and Esther, which
include both the aspects of the hands (the revealed) and the feet (the hidden), heresy
became obliterated and faith increased throughout the world, asit isalluded to in
Scripture (Esther Ch. 2), "And Mordechai raised (Omen = Emunah = faith) Esther" and
in the verse (Ibid.) "And Esther remained faithful as she had been while under
Mordechai's care", for both of them embodied faith. All of this was accomplished through
the holy spirit, asit is stated (Megillah 7a) "Esther was written with the holy spirit." . . .
For the essence of idolatry is dependent on spirit which is related to the "feet”, the hidden
aspect of one's personality, asit is stated in Scripture (Proverbs Ch. 5), "Her (idolatry's)
feet carry aperson to his death.” That is why the harmful effect of idolatry was corrected
through Esther. . . . That iswhy the "Megillah" is called after Esther, i.e. "Megillas
Esther" , which was written with the holy spirit (Ruach Hakodesh), for the spirit isin the
heart through which the enlightenment of the hands and feet became revealed. The
essence, however, is dependent upon the "feet" (the hidden aspect).  Likutei Moharan
#10

Il. Rav Nachman's Parables

A.
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Our master, of blessed memory, stated that . . . if one wereto alter even oneword of his
parables, much of the meaning would belost. . . . His thoughts were very profound.
Fortunate is the one who will merit to grasp even asmall part [of the parables] in a
manner which is appropriate to hislevel. Chayay Moharan #61
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It has been reported from those who heard it directly from his holy mouth that the stories
that he told are incredibly amazing and awesome and are fit to be expounded in public,
i.e. to stand up in the synagogue and relate any one of these stories, for the new insights
contained therein are lofty and very awesome. 1bid. #63
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Thefolk tales that people repeat contain within them many Divine mysteries and are very
exalted. Thesetales, however, became distorted for they are missing much material and
are jumbled, as they don't tell over the story in its correct order. . . . The Baal Shem Tov,
zt"l, was able to unite Kabbalistic forces through his telling of a story. When he saw that
the higher channels became damaged and he couldn't correct them through prayer, he
would restore and unite them through telling over one of hisstories.  Preface to Sipurei
Maasios of R. Nachman

B. The Story of the Humble King
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There was once a king who had awise advisor. Theking said to him, "Thereisaking
who signs himself, "'The mighty warrior and the humble man of truth.' Regarding his
being amighty warrior, | know that to be true, for hisland is surrounded by a sea and that
seais protected by fighters on ships containing cannons who won't let anyone come close
[to hisland]. Next to the sea, surrounding his country, is a great swamp, which contains
only one small causeway in which only one man can go at atime. This causeway is aso
defended by cannons and if anyone should attack, he would be repelled by the cannons. It
isimpossible to come close to his land. But regarding his being a ‘humble man of truth’, |
am not certain that it istrue. | want you to bring me back a portrait of that king." The
king, [who spoke to his wise advisor,] had acollection of all of the portraits of all of the
other kings. The portrait of the king [under discussion, however,] was not in the
possession of any king, for he kept himself hidden from people, as he sat under a canopy,
far apart from the members of his kingdom.
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The wise man then traveled to the country of the other king. The wise man said to
himself that he must first find out the essential nature of that country. How does one do
that? Through knowing its humor. In order to understand something one must first
understand the jokes said about it. There are many types of jokes. There are jokes whose
intent isto hurt the other person. When the object of the joke communicates his
annoyance, the other party repliesin jest, "I wasonly joking!" . .. [Thisis but one
examplefor] there are al kinds of humor. Thereisaland amongst all of the lands that
typifiesal of them. In that land there is a city which typifies all of the cities of that 1and
and in that city there isabuilding which typifies all of the buildingsin this[unique] city
which typifies al the cities of the land which typifies all of the lands. In that building
thereis a person who typifies everything in that building . . . Heis the one who composed
all of the jokes of that country. The wise man took with him alarge sum of money and
went there. He saw the many different forms of humor that were composed there and
from that he understood that the whole land was filled with falsehood, from beginning to
end. He saw that jokes were being made about people who were being cheated and
deceived in business and the corruption and bribery of the court to whom they first took
their case and the utter falsehood of the Supreme Court to whom they appealed for
justice. Humorous skits were created about al of these situations. The wise man
understood from their humor that the whole country was full of lies and corruption and
there didn't exist any integrity. He proceeded to do business in that country and let
himself be cheated in business. Thereupon, he went to the courts which were full of
falsehood and corruption. One day he would give them a bribe and the next day they
wouldn't recognize him. He appealed his case to a higher court, which was also dishonest,
until he finally came before the Supreme Court, which was also corrupt, until he finally
appeared before the king himself. When he came to the king, he told him, "Over whom
are you king? This country is full of falsehood from beginning to end. There is absolutely
no truth here at all." He then began to describe all of the falsehood of the land. When the
king heard hiswords, heinclined his ear to the curtain, [that separated them in order] to
hear [better], for he was suprised that there was a man who was so aware of all this
corruption. Upon hearing this, the ministers of the realm became incensed, but he
continued on. The wise man then said, "It would be logical to state that the king is just
like them, someone who loves falsehood, just like the rest of his countrymen. But thereis
one thing that shows me that you are aman of truth: Y ou keep yourself at a distance from
them, for you cannot bear the falsehood of your countrymen.” He then began to heap
great praises upon the king. The king, was exceedingly humble, and whenever his
greatness became celebrated, his humility shone forth. Thisisthe way of a humble
person. Whenever heis praised and his specia qualities are pointed out, he feels even
more insignificant and humble. Therefore, because of the great superlatives with which
the wise man described the king, the king became so exceedingly humble and
insignificant that he literally became nothing. No longer being able to contain himself, he
threw the curtain aside to take alook at that wise man. He had to see for himself the
person who knew and understood all this. In doing so, he revealed his face and the wise
man was then able to paint his portrait and bring it to the king.
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The ways of Zion are mourning (Lam. 1:4). "Zion", tzion in Hebrew aludes to the
monuments of all of the countries, for they al congregate [around these memorialg], asit
iswritten (Ezek. 39:15), "One shall see a man and build a monument (tzion) next to him."
Thisis the meaning of the verse (Isaiah 33:20), "See Zion, the city of our gatherings."
Theinitial letters of this verse spell out the word, metzachek, [which meansto tell a
joke]. Thisisthe place where all the monuments come together. If a person needs to
know if he should engagein a certain type of business, he will find it out through this
(metzachek). May it be Hashem's will that He rebuild His Temple, speedily in our day.
Amen.

Look, understand, and see the full extent of these ideas. Fortunate is he who waits and
reaches the point where he can know and grasp even asmall portion of the mysteries of
these stories. Nothing like this has been heard since ancient times. All the verses and
allusionsthat are cited are only hints so that the person should realize that the story is not
devoid of meaning, G-d forbid. Rav Nachman expressly said that he was revealing some
hints and verses alluding to the mysteries so that people should realize that he was not
merely engaged in idle chatter, G-d forbid. The secret meaning of these stories, however,
isfar beyond our grasp. They are exceedingly deep, who can find their true meaning?
(See Ecc. 7:24). Sipurel M aasios #6

[1. Rav Nachman's Folk Stories
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The following is a story which was told by our master, [Rav Nachman, of blessed
memory]: There was once a poor man who earned his living by digging clay [and selling
it]. It once happened that, while he was digging, he discovered a precious stone that was
worth afortune. Since he didn't have the knowledge to assess its true value, he went to an
expert to appraise it. The expert told him that there was no one in that area that could
afford such ajewel and that he would have to travel to London, to the capital. The clay
digger was unfortunately so poor that he couldn't afford to make the trip. He proceeded to
sell all of hisbelongings and then went from door to door to beg for additiona funds. He
just had enough money to take him to the coast but he still didn't have enough to pay for
the ship, [that would take him to London]. After he arrived, he went to the ship's captain
and showed him the jewel. The captain treated him with great respect and immediately
welcomed him aboard. He told him that he considered him to be very trustworthy, [and
that he could pay him later]. He put him up in afirst class cabin and provided him with
all of the creature comforts of an aristocrat. The cabin had a window with aview of the
sea and the man would sit there staring at the diamond and rejoicing, especially at meal
time, since eating in asuch a state of joy and uplifted spiritsis beneficial for digestion.
Once, while he was sitting down to eat, with the diamond lying on the table before him,
he dozed off. In the meanwhile, the busboy came in to clear the table and, without
realizing it, shook out the tablecloth and its crumbs, together with the diamond, into the
sea. When the man woke up and realized what had happened, he became so distraught
that he nearly lost his mind. [He thought to himself,] "What | am to do? The captainisa
violent man and would not hesitate to kill me if | don't pay hisfare." He therefore decided
to appear to be happy asif nothing at al had happened. Now the captain was in the habit
of speaking with the man for afew hours every day; on that day, he had to force himself
to appear to bein a good mood so that the captain wouldn't be aware of any change of his
circumstance. Thereupon, the captain said to him, "I know that you are a man of
intelligence and integrity. | would like to purchase alarge quantity of grainto sell in
London for alarge profit, but | am afraid that | will be accused of having stolen the
money from the royal treasury. Therefore | am ready to arrange for the grain to be
purchased in your name and | will pay you handsomely [for your trouble].” The plan
found favor in his eyes and he agreed to it. As soon as they came to London, the captain
died, leaving the entire shipment of grain in the passenger's name. It was worth many
times over the price of the diamond. Our master, of blessed memory, concluded, "The
diamond didn't really belong to the poor man. The proof is that he did not keep it. The
grain was what was really meant to be his. The proof isthat he did keep it. But he only
got what he deserved because he remained happy and didn't lose himself." A story that
wastold by R. Nachman and recorded by hisdisciple, R. Naftali, Cochvei Ohr
184-185
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Once there was a court Jew who was held in high esteem by the Turkish sultan, more
than any of his other ministers. He intensely loved him, and favored him more than
anyone else in his government. Every day, the Sultan would invite him to his palace to
enjoy his company. The other royal ministers were jealous of him and plotted to
denounce him to the Sultan and destroy him. Amongst the ministers was a pasha by the
name of Kaptzin Pasha, who hated the Jews more than any one else in the government.
When he was with the court Jew, he pretended to be his friend, but [behind his back] he
would constantly devise plots to denounce him to the Sultan. One time the Pasha came to
the Jew and deviously began to speak to him. He told him, "I was with the Sultan and
heard him say that he was fond of you but that one thing pains him. Whenever you come
to him and speak he can't stand your bad breath. Since he can't bear to be without you,
this bothers him greatly. My adviceto you is that whenever you come to the Sultan you
should place a perfumed handkerchief over your mouth. Thisway your bad breath will be
neutralized and you won't be repugnant in the eyes of the Sultan." In hisinnocence, the
Jew believed him, and agreed to follow his advice. Afterwards, the Pasha went to the
Sultan and told him that he had heard from the Jew that he suffers very much because
whenever he speaksto the Sultan, he is repelled by the Sultan's bad breath. "He has
therefore decided," said the Pasha, "to put a perfumed handkerchief over his mouth
whenever he comes to speak before your Highness so that he will not smell your breath.
The proof that | am telling the truth is that tomorrow when he comes to speak with you,
you will see with your own eyes that he will be clutching a perfumed handkerchief over
his mouth." When the Sultan heard this, he became very angry and said, "When | see for
myself that what you are saying istrue, | will utterly destroy [that Jew!]" The next day,
the court Jew came before the king holding a perfumed handkerchief over his mouth, just
as the Pasha had advised him, since he believed him. When the Sultan saw this, he was
convinced that the Pasha had been telling the truth. He immediately wrote a note saying,
"When the bearer of this note arrives, immediately throw him into the furnace where al
of those who are sentenced to death are burned.” The king sealed the letter with his signet
ring and told the Jew, "Do me afavor and personally deliver this note to the man whose
addressis written on the envelope." The Jew took the letter and promised the king that he
would fulfill his request, not knowing what was written in the letter, and went home.

The court Jew was very diligent in the performance of the commandment to circumcise
Jewish children. Whenever he was honored to perform that mitzvah, he wouldn't pay any
heed to any obstacle in his way, because this mitzvah was so preciousin his eyes. On that
very day, when he was supposed to deliver the Sultan's letter to the place it was sent, G-d
arranged to save His good friend. He made it happen that on that same day a certain
villager came to the court Jew and honored him to travel with him to perform the
circumcision on his son. Since it was the custom of the court Jew never to avoid the
opportunity of performing this mitzvah, he began to think, "What will | do to fulfill the
Sultan's request that | deliver the letter?' Hashem arranged that, just at that moment, the
Pasha happened to come to him. He told the Pasha that he was by the Sultan and that the
Sultan had handed him aletter to deliver. But now, Hashem had prepared for him the
opportunity to fulfill the mitzvah of circumcision and it was his custom never to avoid
this mitzvah, no matter the circumstance. "Therefore," he said, "I am asking you to do me
afavor and deliver it there." The Pashawas very happy with thisturn of events, since he
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now had further grounds to denounce him to the Sultan, for the Jew had not fulfilled the
Sultan's request to deliver the letter. The Pashatook the letter and personally delivered it
to the addressee. The recipient was the executioner in charge of burning those who had
been sentenced to death by the Sultan. [Without warning,] he immediately grabbed the
Pasha and threw him into the fiery furnace. He was burned, according to Hashem's
judgment, and was punished measure for measure. The Jew was not aware of any of this.
The next day, he returned [from the circumcision,] and came before the Sultan. When the
Sultan saw him, he was very surprised. "Didn't you deliver the letter that | gave you?' he
asked. "Your Majesty," hereplied, "l gave the letter to Kaptzin Pasha to deliver. Hashem
gave me the opportunity to fulfill the mitzvah of circumcision and it is my custom never
to pass over such an opportunity when it presentsitself.” The Sultan then understood that
it was no mere coincidence that the Pasha who had defamed the Jew was burned to death.
The Sultan then asked him, "Why did you cover your mouth with the perfumed
handkerchief?' He replied, " The Pasha had advised me to do this as he had heard from
you that you can't bear my breath." The Sultan then revealed to the Jew the contents of
the letter. He said, "Now | know that Hashem has power over the world, and He saved
Hisfriend from al evil. What the Pasha wanted to do to you was done to him. He was
paid back as he deserved." The Jew was now all the more esteemed by the Sultan, more
so than any of his ministers. He was very highly esteemed and dear to him. A story that
wastold by R. Nachman and recorded by hisdisciple, R. Naftali, Cochvei Ohr p.
186-188
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Once, a Jew and a German gentile were traveling together as vagabonds. Since their
language was so similar, the Jew was abl e to teach the German how to impersonate a Jew
so that the Jews, who are so compassionate, would take pity on him. Since Passover was
so close, he taught him how to act at the Passover Seder, [since it was customary for the
Jews to invite strangers for the Seder]. He told him about how Kiddush is made and the
subsequent washing of the hands. He forgot to tell him, however, about the morror (the
bitter herbs, i.e. horseradish). By the time the German came to the Seder [at night,] he
was famished, not having eaten all day, and he looked forward to the good food that his
Jewish friend had spoken about. [It didn't work out, however, as planned]. First of all,
they gave him karpas (celery or parsley) dipped in salt water, and other things served at
the Seder. As they were reciting the Hagadah, he sat there chalashing (longing) for the
meal. When they finally got to the matzah, he was overjoyed, but then they served him
the morror (horseradish). His mouth was bitter (burning) and he thought that this was the
entire meal. He bolted from the house, bitter and hungry and thought to himself, "Those
accursed Jews! After all that ceremony, that's all they serve to eat!" He went to the
synagogue and fell asleep. After awhile, his Jewish friend arrived, happy and content
from [all of the] eating and drinking. "How was your Seder?' he asked. Angrily, he told
him what happened. "Stupid German," he retorted. "If you had only waited at little bit
longer, you would have enjoyed a good medl, just like me." So, too, when it comes to
becoming close to our master, [R. Nachman] or to serving Hashem to purify the body.
After al the effort and toil to come close to our master or to serve Hashem, apersonis
given alittle bit of bitterness, for purification of the body is preceded with an initial
bitterness. The person mistakenly thinks, however, that all thereisis only bitterness and
therefore he immediately runs away from it. If he would only wait just alittle bit longer
and bear the bitterness and allow his body to be purified, then he would feel fully
invigorated and experience unlimited joy. A story that wastold by R. Nachman and
recorded by hisdisciple, R. Naftali, Cochvei Ohr p. 190
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Once upon atime, aroyal prince became insane and believed that he was aturkey. He
felt compelled to sit naked under the table, pecking at bones and pieces of bread like a
turkey. All of the physicians of the realm despaired of ever curing him of thislunacy and
the king suffered tremendous grief because of this. One day, a wise man came to the king
and told him, "1 will undertake to cure the prince." Thereupon, he took off his clothes and
sat naked underneath the table next to the royal prince and joined him in pecking at the
crumbs and bones. "Who are you?" asked the prince, "and what are you doing here?"
"And who are you?' replied the wise man, "and what are you doing here?' "I'm a
turkey!" "And so am |" answered the wise man. They sat together for some time until
they became fast friends. At this point, the wise man motioned to the king's servants and
they threw them some shirts. The wise man then said to the royal prince, "Y ou probably
think that aturkey can't go around wearing a shirt. We can do it! We'll go around with
shirts and we'll still be turkeys." [ The prince accepted the argument and so] they both put
on shirts. Some time later the wise man motioned to the king's servants and they threw
them some pants. The wise man then said to the royal prince, "Y ou probably think that a
turkey can't go around wearing pants. We can do it! We'll go around with pants and we'll
still be turkeys." With that, they both put on the pants. The sage continued on in this
manner until eventually they were both completely dressed. Some time later, the wise
man motioned to the servants and they threw them regular human food from the table.
The wise man then said to the royal prince, "Y ou probably think that if we start eating
good food we'll stop being turkeys. We can eat whatever we want but still remain
turkeys!" Asaresult, they both ate the food. Afterwards, the sage said to him, "Y ou
probably think that a turkey has no choice but to sit under atable. We'll sit at the table
but we'll still remain turkeys!" The sage continued on in this manner until the prince was
finaly cured. The lesson of this story isobviousto any person of intelligence. A story
that wastold by R. Nachman and recorded by hisdisciple, R. Naftali, Cochvei Ohr
p. 191-192
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A man from a certain town once dreamed that there was a treasure buried under a bridge
in Vienna. Consequently, he traveled there and stood near the bridge, trying to figure out
what to do. He didn't dare to uncover the treasure by day, because there were too many
people around. An officer passed by and confronted him, "What are doing here just
standing and thinking?' The man decided that it would be better for him to tell him the
whole story so that the soldier might be interested to help him. He went on to tell him the
entire story and the soldier replied, "A Jew is only concerned with dreams! | also had a
dream that | also saw atreasure in the cellar of the house of a person whose nameis. . .
(which happened to be the name of the person who came to Vienna) which islocated in
the town of . . . (which was the name of the town of that person). Do you think that |
would [be so foolish to rely upon a dream and] travel there?' The man immediately
returned home and dug up his cellar and found the treasure. He commented afterwards, "
now redlize that | possessed the treasure the entire time but | had to travel al the way to
Viennato find it out." The same is true when it comes to serving Hashem. Each person
has a hidden treasure, but in order to find it, he must first travel to the Tzaddik. A story
that wastold by R. Nachman and recorded by hisdisciple, R. Naftali, Cochvei Ohr
p. 191
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A king oncetold hisfriend, the viceroy, "l seein the stars that whoever eatsthe grain that
will grow this coming year will go stark raving mad! What do you advise?' The viceroy
replied, "We must set aside enough grain [from last year's harvest] for ourselves, so that
at least we won't go mad." The king objected, "But then we will be the only ones who
will be sane. Everyone else will be crazy. And then they will be convinced that we are
the mad ones! It isimpossible to set aside enough grain for everyone. We have no other
choice. Wetoo must eat this coming year's grain. Thereis one thing, however, that we
can do. We will make a special mark on our foreheads. It will be asign for both of usto
let us know that we are truly insane. When | look at your forehead and when you look at
my forehead [and see the sign] we will then both know that we are indeed crazy. A story
that wastold by R. Nachman and recorded by hisdisciple, R. Naftali, Cochvei Ohr
p. 192



