7703

CAN YOU ANSWER THESE QUESTIONS?

1. Explain how Aristotle s opinion regarding the eternity of the
universe runs counter to the viewpoint of the Torah.

2. What specific mitzva embodies this doctrine?

3.  According to Maimonides, what does the word bara mean?
How does that differ from Rashi’ s definition?

4.  According to Ramban (Nachmanides), what do the words
tohu vavohu mean?

5. According to R. Y ehudah Hal evi, when did the first day
start?

This and much more will be addressed in the fourth lecture of this
series: "The Beginning of Time".

To derive maximum benefit from this lecture, keep these questions
in mind as you listen to the lecture and read through the outline,
Go back to these questions once again at the end of the lecture and
see how well you answer them.

PLEASE NOTE: This outline and source book was designed as a
powerful tool to help you appreciate and understand the basis of
Jewish History. Although the lectures can be listened to without
the use of the outline, we advise you to read the outline to enhance
your comprehension. Use it as well as a handy reference guide and
for quick review.
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l. Chidush HaOlam - Creating a new world
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In the beginning G-d created the heaven and the earth. Genesis 1:1
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Behold, Moshe Rabbainu, of blessed memory, requested two things of G-d: “Please give
me knowledge of Your ways,” (Exodus 33:13) which is that portion of knowledge which
is possible to attain, to which He responded (Ibid. 33:19), “I will make My goodness pass
before you” [and] “Show me Your glory” (Ibid. 33:18), which is impossible to attain, to
which He responded, “You cannot see My face.” (Ibid. 33:20) Regarding these two
requests, just as one is required to refrain from inquiring into that which is forbidden, so
too there is a mitzva and a requirement to inquire and research into that area of
knowledge which is humanly possible to attain, for with that the servant will find favor in
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the eyes of his Master and we can know Him through His actions. That iswhy [Divineg]
wisdom required the Torah to begin with the “ Chidush HaOlam” - the newness (creation)
of the world, to relate to His people the power of His works. (See Psalms 111:6)

[In addition, the Torah began with “Beraishis’] because all of the foundations of the faith
are supported by the faith in Chidush HaOlam - the newness (creation) of the world, for
the newness of the world is a proof of Divine Providence. Divine Providenceisin turn a
proof of the great place of prophecy and the truth to punishment and reward. All of these
important principles are clarified in this Parshah (section). First of al, He informed us
that the world was recently created from a state of nothingness. After it had first gone
through a state of tohu vavohu (formlessness and void), He created all of existence in six
days. On the sixth, He created man and interacted with him on three levels. creation,
formation, and refinement and commanded him to observe a positive commandment and
a negative commandment. All of this is a testimony and an irrefutable proof to Divine
Providence and prophecy, that G-d speaks to man and commands him to fulfill that which
G-d desires and forbids him to do that which G-d wants man to avoid. This Parshah also
clarifies the concept of reward and punishment to the righteous and the wicked, because
He placed him in Gan Eden (the Garden of Eden) while he was worthy, as it is stated
(Gen. 2:15), “And He placed him in Gan Eden . . .” Punishment is clarified in the
Parshah, as [Adam] was driven out of there when he sinned, as it is stated (Gen. 3:24),
“And He drove out Adam (man) [from the Garden].” The Parshah aso explains the
punishment of Cain for the murder [of his brother] and the reward to Hanoch, for he
walked with G-d (Gen. 5:22), and also the punishment of the generation of the Flood due
to their immorality, the reason that the Flood was brought against them, and the reward of
Noah, the tzaddik (righteous person) who found favor in the eyes of G-d and was saved.
You can clearly see that all of these major principles flow from the belief in the newness
of the world and the entire Torah is founded and built upon it. Each one logically leadsto
the other. Chidush HaOlam - the newness of the world logically leads to a belief in
Divine Providence. [The belief in] Providence logically leads to the belief in punishment
and reward and logically leads to prophecy which leads to Torah. Accordingly, the Torah
had to start from Chidush HaOlam. This why the Torah wrote: In the beginning G-d
created the heaven and the earth. (Genesis 1:1) Preface to the commentary of
Rabbainu Bachya to Beraishis
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“l am the L-rd, your G-d, . . .” (Ex. 20:2) This statement is [actually] a positive
commandment. “I am the L-rd” guides and commands them to know and believe that
there is a G-d and that He is their G-d. That is to say that there is a Being that preceded
[all the other forms of existence], Who is the source of everything through His will and
power, and He is their G-d, for they are required to serve Him. It is stated [further in that
verse,] “who took you out of the land of Egypt,” for their exodus from Egypt serves as an
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instruction to us about His existence and His will, for it was due to His knowledge and
Providence that we left Egypt. It also instructs us about Chidush HaOlam - the newness
of the world, for if the world would have aways existed, nothing would ever change
from its nature. It instructs us about His power, which is indicative of His uniqueness as
it says (Ex. 9:14), “So that you will know that there is none like Me in the entire world.”
Thisis the reason it is stated, “who took you out”, for they knew and were witnesses to
al of this. Commentary of Ramban to Exodus 20:2
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The belief in the eternity of the world, in the way that was understood by Aristotle, that it
is impossible for nature to change or for anything to act abnormally, is a direct
contradiction to the Torah and would force one to deny all the miracles and would negate
all that the Torah fears or dreads, Divine justice. Rambam, Moreh Nevuchim 2:25
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For in six daysthe L-rd made heaven and earth, the sea, and al that isin them, and rested
on the seventh day; therefore the L-rd blessed the Sabbath day, and made it holy.
Exodus 20:11
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. .. He commanded us to make a constant sign and memoria to spread the knowledge
that He created everything. This is the commandment of Shabbos which is amemorial to
the act of Creation. Commentary of Ramban to Exodus 20:8
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For when we constantly remember the Shabbos, we will remember the act of Creation
every moment. This is an important cornerstone in the faith, because through Chidush
HaOlam - newness of the world, the idea of Divine Providence, prophecy, and the reality
of punishment and reward are clarified. Commentary of Rabbainu Bachya to Exodus
20:8
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Il. Briah - Creation or Refinement
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Even the Greeks have taught that if the world was new, it would be possible to totally
destroy it, if G-d so wanted. Even Plato agreed to this. He agreed that the world is new
but he maintained that there was a preexisting formless entity (“hayuli”). We say, [on the
other hand,] that there was no preexisting substance or form but rather everything began
and was created by G-d from a state of nothingness. Even though | found a different
approach in the Agadata of Rabbi Eliezer, the Great, regarding heaven and earth,
nevertheless, the approach that is accepted by [virtually] al of Israel is that everything
was in a state of nothingness and G-d put it into existence. Many Medrashim and
discussions in the Medrash Beraishis Rabbah indicate this. Letter of Rambam to R.
Hisdai HalL evi HaSefar di
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The Holy One, blessed be He, created al the creations from an absolute state of
nothingness. We have nothing in the Holy Language which denotes bringing something
into existence from nothingness except the word, “bara”. But nothing that presently
exists under the sun or above it came directly from nothingness. Rather, G-d produced
from the absolute nothingness an ethereal substance with the power of producing real
substance and ready to receive a form and to change from potential to the actual. This
was the first matter. It is called by the Greeks, “hayuli”. After creating this “hayuli” He
stopped creating, but rather formed and refined, for from this substance He brought
everything into existence, clothed them in a form and refined them. Commentary of
Ramban to Genesis 1:1
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For G-d created something from nothing only on the first day. Afterwards, from those
created elements, did He form and refine. Commentary of Ramban to Genesis 1:26
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In the beginning G-d created heaven and earth. Targum Onkelosto Gen. 1:1
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If you want to interpret this verse in its plain sense, this is the explanation: At the
beginning of the creation of the heaven and earth, when the earth was unformed and void,
and darkness was upon the face of the deep, etc. G-d said, “Let there be light.” For the
passage does not come to teach us the order of the acts of creation, to say that these
(heaven and earth) camefirst . . . Rashi’scommentary to Genesis1:1
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Most of the commentators explain that the term, “bria” denotes the creation of
something from nothing. In a similar way they trandlate the verse (Numbers 16:30), “But
if the L-rd creates a new thing.” But they forgot the verse (Gen. 1:21), “And G-d created
(vayivra) the great sea monsters,” as well as the passage where the word appears three
times [and clearly refers to the refinement of an already existing thing]: So G-d created
(vayivra) man in His own image, in the image of G-d created (bara) He him; male and
female He created (bara) them. (lbid. 1:27) Commentary of R. Avraham ibn Ezra to
Genesis1:1
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The sense of the passage is that at the beginning of the creation of the heaven and earth,
the earth was unpopulated as it was covered with water . . . 1bid. 1:2
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R. Yohanan said: [The minimum of ten verses that are read during the Torah reading
correspond to the] the ten utterances with which the world was created. What are these?
The expressions “And [God] said” in the first chapter of Genesis. But there are only
nine? The words “In the beginning” are also a [creative] utterance, since it is written
(Psalms 33:6), “By the word of the L-rd the heavens were made, and all the host of them
by the breath of His mouth." Megilah 21b



Series X| 6 Lecture #4

. The Beginning of Time
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Rabbi Yehudah b. Simon said: Scripture does not state, “Let there be evening,” but
rather, “It was evening.” From here we see that time existed beforehand. Because of this,
Rabbi Abahu said: This teaches us that He created worlds and destroyed them until He
created these. He said, “I have pleasure with these and | didn’'t have pleasure with the
others.” R. Pinchas said that the basis of R. Abahu’s statement is the verse, “And G-d
saw every thing that He had made, and, behold, it was very good.” This pleases Me
whereas the others did not. M edr ash Beraishis Rabbah Parshah 3 Piska 7
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Thelast introduction [to the discoursg] is as follows: “ An inheritance gotten hastily in the
beginning will not be blessed in the end.” (Proverbs 20:21) This teaches us that the Holy
One, blessed be He, originally created worlds and destroyed them, trees and uprooted
them, because they were hasty and were jealous of one another. This is akin to ten trees
which were planted in a field in a straight row without any room between them. Every
tree desires to rule over the others and to draw all of the moisture of the ground to itself
and to dry out the others. So too was it with the [destroyed worlds]. “They will not be
blessed in the end.” (Ibid.) This is because the Holy One removed His light from them
and they remained in the dark in order to punish the evil. This is the meaning of, “They
will not be blessed in the end.” M esechta Atzilus
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“You sweep them away; they are like sleepers.” (Psaims 90:5) This refers to the nine
hundred and seventy four generations which were before the creation of the world and
were swept away in an instant because they were evil. Rabbi Y ochanon said, “Why is the
“bais’ of the word beraishis so large? Because [of its Siz€] it is equivaent to have written
baises whose numerical value is four. The [full] numerical value of beraishis is nine
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hundred and seventy four. How so? The numerical value of the letters “tov’ “shin” and
“reish” equa nine hundred. The “aleph” can be interchanged with a “lamed” in the “a=|
b=m system. The “yud” can be exchanged with a “mem” in the “a=t b=sh system. The
“bais” which is as large as two “baises’ is equal to four. All tolled there is nine hundred
and seventy four. After that period, G-d created heaven and earth. Manuscript of
Medrash Tehilim Mizmor 90, quoted in Torah Shelaimah to Beraishis, Note 3 in
Addendum
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And the earth was void and empty: Void of people and empty of livestock. And a spirit of
G-dly compassion swept over the face of the waters. Targum Yerushalmi to Genesis
1.2
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Whosoever speculates upon four things, it would have been more compassionate if he
had not come into the world etc. Granted as regards what is above, what is beneath, what
[will be] after, that is well. But as regards what was before - what happened, happened!
Both R. Yochanan and Resh Lakish say: It is like a human king who said to his servants:
Build for me a great palace upon the dunghill. They went and built it for him. It is not the
king's wish [thenceforth] to have the name of the dunghill mentioned. Chagigah 16a
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The idea that time existed before the creation (bria) of the world, something which is
found in the writings of some * Sages’, is very problematic, for thisis Aristotle’s opinion,
which | have explained to you . . . To me, their statement has the same status as that of
Rabbi Eliezer’s [that something preexisted heaven and earth]. . . . G-d created the world
out of nothingness before the beginning of time. Time is a creation, however, as it is
connected to the movement of the sphere, and the sphere was created. Rambam, Moreh
Nevuchim 2:30
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[The passage,] “And G-d called the light, Day”, is telling us that time was created and
that G-d affixed the time period of day and night. Comm. of Ramban to Genesis 1.5
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Rabbi Yehudah said that the light was the first thing that was created (bara) and then
afterwards the world. This is analogous to a king who desired to build palaces in a dark
place. He first lit lamps and lanterns in order to know where to place the foundations, so
too, light was created first. R. Nechemiah said that the world was created first. Thisis
analogous to a king who first built his palace and then crowned it with alamp. Medrash
Shmos Rabbah 50:1

E.
TR O MRW TY PIRT AW DR RIAW NYH 03 7500 37y 707 195w and ®7I0
RITT 7991 1K ,7P2 277 IR O IR NIWW 277 AR 72791 TR 7O DWW 270 Twm
AT 1P%M 27V 93 ,79°% 27 29V XIPY K TIRT DR 0TI WAWW WM 29V o701 0K
15°N YpWI IR P IR 7 /T IHRWIW 153 wrH N 2w 1991 ,5710 nvpwn
RITW P31 29V W 0TI AWY 717,993 27 0T NIVW 277 0KY 27 X T IvpwI
9N TIRT YPWIW 717 OYY RITW IWRI 01 K2 IR 017 KW 779 INRI2AN 7737 0w oY
07oa%mn WD .aP X0 P71 TR 01 PR PIdY 739%% ’D3 avw IR O w073
X NPWRI2Y

Rav Yitzchak Abravanel wrote that the reason evening preceded day, [on the first day,] is
that the duration of the time from when He created heaven and earth until he said, “Let
there be light,” lasted for a period of twelve hours. There was initial darkness and night
and after twelve hours He said, “Let there be light.” This, [in my opinion,] is incorrect. It
is stated [in Scripture], “And it was evening.” The darkness that functioned before the
creation of the light would not be referred to as “evening” but rather “night”, for the term
“evening” indicates the time of sunset . . . Therefore, the preferred explanation is that of
the Kuzari (R. Yehudah HalLevi), that when G-d said, ““Let there be light,” there was
light and it immediately set. This setting of the sun is referred to as “evening”. After
twelve hours, the sun shined and it became morning. This He did in order that it should
be evening and morning, a complete day. This clarifies the reason why it says, “one day”
rather than, “the first day”. Thisistelling us the reason why the light immediately set: i.e
in order that it be “one day”, (a full day), for a day without a previous night is not “one
day” but a half aday. Commentary of Malbim to Genesis 1:5
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