SERIES XVIII LECTURE V

7703
CAN YOU ANSWER THESE QUESTIONS?

1. Under what circumstances does the Torah demand that a person should
rely upon his own judgement and rational faculties?

2. Under what circumstances does the Torah deem a person’ s judgment
to be limited and unreliable?

3.  What isthe Torah's view of human progress?

4.  What was the Enlightenment’ s view regarding the brotherhood of
mankind? What is the Torah's view?

5. Areadl the virtuous members of humanity guaranteed a portion in the
World to Come? Explain.

This and much more will be addressed in the fifth lecture of this series:
" The Enlightenment and Emancipation”

To derive maximum benefit from this lecture, keep these questions in mind as
you listen to the lecture and read through the outline. Go back to these
guestions once again at the end of the lecture and see how well you answer
them.

PLEASE NOTE: This outline and source book were designed as a powerful
tool to help you appreciate and understand the basis of Jewish History.
Although the lectures can be listened to without the use of the outline, we
advise you to read the outline to enhance your comprehension. Use it, as well,
as a handy reference guide and for quick review.

Thislectureis dedicated to the memory and Li-ilui Nishmas
7Y 7D 2977 12 717 00 9
Mr. David Weiss of blessed memory.



THE EPIC OF THE ETERNAL PEOPLE
Presented by Rabbi Shmuel Irons

Series XVIII Lecture #5

THE ENLIGHTENMENT AND EMANCIPATION

[ Reason and Natura Law
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Behold, only this have | found, that G-d has made man upright; but they have sought out many
schemes. Ecclessiastes 7:29
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Mankind was not created in order that they turn into evil creatures but rather in order for them to
become righteous individuals. Similarly it is stated in Scripture (Ecclessiastes 7:29) “Behold,
only this have | found, that G-d has made man upright; but they have sought out many schemes.”
Sifrei Devarim Piska 307
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“Behold, only this have | found, that G-d has made man upright; but they have sought out many
schemes.” (Ecclessiastes 7:29) The Holy One, blessed be He, who is referred to as being
“righteous and upright” (Deuteronomy 32:4), solely created man for the purpose of becoming
righteous and upright like Himself. Midrash Tanchuma Parshas Bereishis7
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R. Yohanan observed: If the Torah had not been given, we could have learned modesty from the
cat, honesty from the ant, chastity from the dove, and good manners from the rooster who first
coaxes and then mates. Eiruvin 100b
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Our Rabbis taught: “Y ou shall do my judgments,” (Leviticus 18:4) refers to such commandments
which, if they were not written [in Scripture], they should by right have been written and these
are they: [the laws concerning] idolatry [star-worship], immorality and bloodshed, robbery and
blasphemy. "And keep my ordinances,” (ibid.) refers to such commandments to which Satan
objects, they are [those relating to] the putting on of shaatnez, the halizah [performed] by a
sister-in-law, the purification of the leper, and the he-goat-to-be-sent-away. And perhaps you
might think these are vain things, therefore Scripture says: “I am the L-rd,” (ibid.) i.e, I, the
L-rd, have made it a statute and you have no right to criticize it. Yoma 67b
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There is no need for Scripture to teach us this, as the matter can be derived logically. Pesachim
21b, Kesubos 22a, Bava Kama 46b, Nidah 25b
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From the very day of G-d's creation, al of mankind has been expected to fulfill al those
commandments (mitzvos) which can be derived through reason and logica intuition (lit.
understanding of the heart). It was incumbent upon Adam to fulfill them as well as upon al his
descendants for all generations. Prefaceto Rabbainu Nissim’s Commentary to the Talmud
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In a case of one person swearing [to uphold some commitment] to another, reason dictates that
he is required to fulfill his oath. There is certainly no need for there to be any explicit
commandment [to fulfill the oath]. This was the case with the oaths of Avraham, Yitzchak,
Eliezer, etc. and it equally applies when one makes an oath to the Holy One, blessed be He.
Teshuvas Avnei Nezer Yoreh Deah 306

C. | place my full and unreserved trust in G-d, who, in His omnipotence, could endow man
with the faculty to discover for himself, independent of the dictum of the authority, those truths
that constitute the basis for human salvation. And | feel a child's confidence in Him who, in His
lovingkindness, would endow man with this faculty. Fortified by this unfaltering faith, 1 seek
enlightenment, and through it [a reasoned] conviction, wherever | may find them. And - praised
be my Creator's saving grace and goodness! - | think | have found both. Moreover, | am sure that
any man can find them if only he undertakes his search with open eyes instead of shielding them
from all rays of light. Mendelssohn, pamphlet written shortly before his death entitled,
Lessing'sFriends

D. | recognize no eternal verities but those that can be grasped by the human reason and
demonstrated as well as validated by the human intellect. . . . In Judaism there is no conflict
between religion and reason, no revolt of natural cognition against suppression by faith. Judaism
has no reveded religion in the Christian interpretation of the term. It has Divine laws,
commandments, precepts, maxims, instructions about the will of G-d, but it has no dogmas, no
doctrines, no universal truths. These the Eternal revealed to the Israglites in the same manner as
He does to al other men - by nature and fact, never by word or letter. Gessamelte Schriften
Vol.Ill p.164
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Il. The Limitations of Reason
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Y ou shall not pervert judgment; you shall not respect persons, nor take a bribe; for a bribe blinds
the eyes of the wise, and perverts the words of the righteous. Deuteronomy 16:19
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Rava stated: What is the reason for [the prohibition against taking] a gift? Because as soon as a
man receives a gift from another he becomes so well disposed towards him that he becomes like
his own person, and no man sees himself in the wrong. What [is the meaning of] shohad? She-hu
had (he becomes as one). R. Papa said: A man should not act as a judge either for one whom he
loves or for one whom he hates; for no man can see the guilt of one whom he loves or the merit
of onewhom hehates.... Our Rabbis taught: And you shall take no gift (bribe); (Exodus
23:8) there was no need to speak of [the prohibition of] a gift of money, but [this was meant:]
Even a bribe of words is also forbidden, for Scripture does not write, “And you shall take no
gain.” What is to be understood by, “a bribe of words’? As the bribe offered to Shmuel. He was
once crossing [a river] on a [rickety] bridge when a man came up and offered him his hand.
“What,” [Shmuel] asked him, “is your business here?’ “| have a lawsuit,” the other replied. He
responded, “I am disqualified from serving as a judge in your suit.” Amemar was once engaged
in atria when a bird’s feather landed down upon his head. Thereupon, a man approached him
and removed it. “What is your business here?’ [Amemar] asked him. “I have a lawsuit,” the
other replied. He responded, “I am disqualified from serving as a judge in your suit.” Kesubos
105b
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Our Rabbis taught: If one sees a crowd of Jews, he says, Blessed is He who discerns secrets, for
the mind of each is different from that of the other, just as the face of each is different from that
of the other. Berachos 58a
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The mind of a person is limited and not all minds are capable of grasping the truth in al its
clarity. If a man were to be drawn to wherever his heart leads him, he would destroy the world
due to the limitations of hisintdlect. . . . Rambam, Hilchos Avodah Zarah, Chapter 2:3.
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The purpose of man’s existence is to impress upon his spirit the intellectua truths. If so, why did
the Holy One, blessed be He, produce al those people would don’'t do this. In fact, we see that
most people are deficient intellectually and are bereft of wisdom and desire pleasure. Rare is the
man of intelligence who despises the pleasures of this world. Preface to Rambam’s
Commentary of theMishna

[I. The Torah and Human Progress
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All that is contained in the Prophetic works regarding Maaseh Merkavah (the Divine Chariot in
the Book of Ezekiel) and Maaseh Beraishis (the secrets of Creation) and that which is accepted
to be true by the sages: that which is produced by the four groups in the lower world, i.e.
mineral, plant, the animal soul, and human soul, their potential, their essence, their actions and
the negation of those things that harm them, were all taught to Moshe Rabbainu and were all
written in the Torah, either expressly or subtley. Our Sages have aready stated (Rosh Hashanah
21b) that fifty gates of understanding were created in the world and all of them were given over
to Moshe with the exception of only one, as it is stated (Psalms 8:6), “For you have made him a
little lower than G-d.” . . . It is possible that this [fiftieth] gate is referring to the knowledge of
the blessed Creator, which was not given over to any created being. . . . All the knowledge that is
contained within these gates of wisdom that was given to Moshe Rabbainu was written in the
Torah expressly or through hints through words or gematrias or through the form of the letters,
both those written normally or abnormally, or through the protrusions or crowns on the letters.
Preface to the commentary of the Ramban to the Torah
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It is a fundamental principle that all that is, was and will be for eternity isincluded in the Torah
from Beraishis until L'Ainei Kol Yisrael. Not just the general pattern, but even the particulars of
every specie and every individual person, every event from the day he was born until the day he
dies, al of his reincarnations and all his particulars. This equally applies to every domesticated
and wild animal and any living creature in the world and every grass and form of vegetation.
Similarly, all that is written regarding the Patriarchs and Moshe and [Klal] Yisrael is al repeated
throughout every generation, for the sparks of their spirituality are incarnated in every
generation. Similarly, every act which is recorded from the time of Adam until the end of the
Torah is actually recurring in every generation, as an astute person knows. It also occurs to every
single person aswell. The Gaon's Commentary to Sifra D' Tzniusa, Chapter 5
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R. Y ohanan further stated: The hearts of the ancients were like the door of the Ulam (the hallway
of the Temple whose doorway was 40 cubits tall and 20 cubits wide), but that of the last
generations was like the door of the Heikhal (the main building of the Temple whose doorway
was 20 cubits tall and 10 cubits wide), but ours is like the eye of a fine needle. R. Akiva is
classed among the ancients; R. Eleazar b. Shammua among the last generations. Others say: R.
Eleazar b. Shammua is classed among the ancients and R. Oshaia Beribi among the last
generations. But oursislike the eye of afine needle. And we, said Abaye, are like apeginawall
in respect of Gemara. And we, said Rava, are like a finger in wax as regards logical argument.
We, said R. Ashi, arelike afinger in a pit as regards forgetfulness. Eiruvin 53a
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R. Zerasaid in Raba b. Zimuna's name: If the earlier [scholars] were sons of angels, we are sons
of men; and if the earlier [scholars] were sons of men, we are like donkeys, and not [even] like
the donkeys of R. Hanina b. Dosa and R. Phinehas b. Jair, but like regular donkeys. Shabbos
112b

D. |, for my part, have no concept of the education of humanity. . . . Progress is for the
individual human being whom Providence has destined to pass a portion of his eternity on earth.
. . . But that aso the whole, humanity here below, should, in the course of time, ever move
forward and perfect itself, this, it seems to me, was not the intent of Providence. . . . Jerusalem
Gesammelte Schriften 111 317-318
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V. The Intellect and the Heart
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R. Yitzchak said: What is meant by the verse (Isaiah 33:18), “Where is the enumerator, where is
the weigher! Where is he that counted the towers!” Where is he who enumerated all the letters of
the Torah? Where is he who weighed all the light [comparatively unimportant] and heavy
[important] [precepts] of the Torah [in order to logicaly infer one from the other]? Where is he
that counted the towers refers to he who counted three hundred fixed laws on a “tower flying (or
standing) in the air” [regarding its halachic status]. R. Ammi said: Doeg and Ahitophel
propounded four hundred problems with respect to a tower flying (or standing) in the air, and not
one was solved. Rava observed: Is there any greatness in propounding problems? In the years of
Rav Y ehudah the whole study was confined to Nezikin (the laws of torts and civil law), while we
study a great deal even of “Uktzin”; but when Rav Yehudah came to the law, “If a woman
preserves vegetables in a pot” or as others say, “olives which were preserved with their leaves
areritualy clean,” he observed, | see here [that this is a subject worthy of] the discussion of Rav
and Shmuel. We, on the other hand, have studied Uktzin in thirteen versions (or at thirteen
academies), yet Rav Y ehudah merely took off his shoes, and the rain came down, while we cry
out [in supplication] but there is none to heed us. But it is because the Holy One, blessed be He,
requires the heart, as it is written (Samuel | 16:7), “But the L-rd looks into the heart.”
Sanhedrin 106b
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It has been taught: To love the L-rd your G-d and to serve Him with al your heart.
(Deuteronomy 11:13) What is meant by "service of the heart”? Thisrefersto prayer. Taanis 2a
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Serve the L-rd with joy; come before His presence with singing. Psalms 100:2
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The Divine Presence rests [upon] man] neither through gloom, nor through sloth, nor through
frivolity, nor through levity, nor through talk, nor through idle chatter, only through a matter of
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joy in connection with a precept, asit is said (Kings Il 3:15), “But now bring me aminstrel. And
it came to pass, when the minstrel played, that the hand of the L-rd came upon him.” Rav
Y ehudah said: And it is likewise thus for a matter of halachah. Shabbos 30b
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The Torah of the L-rd is perfect, reviving the soul; the testimony of the L-rd is sure, making wise
the ssimple. The statutes of the L-rd are right, rejoicing the heart; the commandment of the L-rd is
pure, enlightening the eyes. The fear of the L-rd is clean, enduring for ever; the judgments of the
L-rd are true and righteous atogether. More to be desired are they than gold, even very fine
gold; sweeter also than honey and the honeycomb. Psalms 19:8-11
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Your love of Your people, Israd, is eterna, [for] You have taught us Torah, commandments,
statutes and laws. Therefore, Hashem (the L-rd), our G-d, we will speak of your statutes when
we lay down and when we arise and we will regjoice in the words of Your Torah and
commandments for ever, for they are our very life and the length of our days and we will ponder
upon them day and night. Evening Prayer

E. If you but knew that we have just had eight holidays during which, as you know, one
does not fed inclined to do anything except to be depressed. . . . Letter to Gotthold Ephraim
Lessing, Berlin. April 29, 1757, Gessamelte Schriften Vol. V p. 89

F. | rgjoice in every religious custom which does not lead to intolerance and misanthropy;
rejoice, like my children, in every ceremony that has something true and good for its basis;
endeavor, as far as possible, to eliminate the false and abolish nothing until | am able to replace
its good effect by something better. L etter to Sophie Becker, an intimate friend and admirer,
written shortly before hisdeath (Jan. 4 1786). Gessamelte Schriften Vol. V p. 648-649

V. The Brotherhood and Destiny of Mankind
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The reason that only a single man was created . . . was in order to maintain harmony amongst
humankind so that no one can say to his fellow man, “My ancestor was greater than your’s.
Sanhedrin 37a
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All of Israel has a portion in the World to Come, as it says (Isaiah 60:21), “Your people aso
shall be al righteous; they shall inherit the land forever, the branch of My planting, the work of
My hands, that | may be glorified.” . . . The following four commoners don’'t have a portion in
the World to Come, “Balaam, Doeg, Ahitophel, and Gehazi.” Sanhedrin 90a

Y29 R°INT RO YWITY 027 23M 1PNYANM LINK IR KT ONKRT XNPYY ONR X7 X7 092 2
AYINWD QUYWAY 129w ,0°9—R TIOW 013 DO PIRWD 2Ovwn 129w (‘B DO90N) IR TYIHR
VW 927 99 AR LATYIOR 27 7127 07793 YWD PR DOT9—K MOW 014 9O DRAW? 2ywID 19X
QOYWI 127 (‘U B°9IN) XOX LOTP—K oW 093 D XX ARI XD XD 033 D2 9mK1 999

P 17730 .0°19—K NOW 0013 DD I3 IRM IPIRWD

Now [the Mishna states that regarding non-Jews| only Balaam will not enter [the future world],
but [it can be inferred that] other [non-Jews] will enter. Who is the author of the Mishnah? R.
Y ehoshua. For it has been taught: R. Eliezer said, “The wicked shall be turned into hell, and all
the nations that forget G-d:.” (Psalms 9:17) “The wicked shall be turned into hell” is referring to
transgressors among Israel; “and all the nations that forget G-d” is referring to non-Jews who are
[generally] transgressors. This is R. Eliezer's view. But R. Yehoshua said to him: Is it stated,
“and all of the nations’? Surely al the nations that forget G-d is written! But [interpret thus:]
The wicked shall be turned into hell, and who are they? “al [those amongst] the nations that
forget G-d.” Sanhedrin 105a
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R. Yosef taught . “He stands, and shakes the earth; He beholds, and causes the nations to tremble
(or loosens the nations); and the everlasting mountains are dashed in pieces, the everlasting hills
bow; Hisways are as of old.” (Habakuk 3:6) What did He behold? He beheld that the nations did
not observe even the seven precepts which the sons of Noah had taken upon themselves, and
seeing that they did not observe them, He stood up and released them therefrom. Then they
benefited by it; according to this it paysto be asinner! Said Mar the son of Ravina: The release

from those commands only means that even if they observed them they would not be rewarded.
But why should they not? Is it not taught: R. Meir used to say. Wherefrom do we know that even
anon-Jew who studies the Torah is equal to a High Priest? From the following verse: “Y ou shall
therefore keep My statutes and My ordinances which, if a man do, he shall live by them.”
(Leviticus 18:5) It does not say "If a Priest, Levite, or Israglite do, he shall live by them,” but "a



Series XVIII 9 Lecture #5

man"; here, then, you can learn that even a non-Jew who studies the Torah is equal to a High
Priest! What is meant, then, is that they are rewarded not as greatly as one who does a thing
which he is bidden to do, but as one who does a thing unbidden. For, R. Hanina said: He who is
commanded and does, stands higher than he who is not commanded and does. Avodah Zarah
2b-3a
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“Heshall live by them” (Leviticus 18:5) Thisis referring to the life of the World to Come. If it
would be referring to the life of this world, [it would be a very limited blessing] as we are
destined to die. Rashi to L eviticus 18:5
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A Ger toshav (aresident alien - or sojourner) is a person who, in the presence of a Jewish Bais
Din (court) accepts upon himself the fulfillment of the seven mitzvos (commandments) that were
commanded to Noah, asit is stated in the tractate Avodah Zarah (64b). Only after going through
thisrite is he granted the privilege to dwell in our midst. For this reason he is referred to as a Ger
Toshav (aresident alien or sojourner). As soon as he has accepted upon himself the fulfillment
of these seven mitzvos, he is considered vis-a-vis these mitzvos as a metzuva v’ osseh (one who
fulfills a mitzva which he is commanded to fulfill). We are required to provide support for such a
person, as it says (Leviticus 25:35-36), “And if your brother has become poor, and his means fail
with you; then you shall relieve him; though he may be a stranger, or a sojourner; that he may
live with you. Take no interest from him, or increase; but fear your G-d; that your brother may
live with you.” It goes without saying that it is forbidden to indirectly cause him the loss of his
life and most certainly one is not alowed to lower him into a pit. [and thus kill him directly]. A
Ben Noah (a non-Jew) who has not accepted upon himself the fulfillment of the seven Noahide
laws in the presence of a Bais Din, but of whom we are certain does fulfill those laws on his
own, is considered to be of an equivalent status of an aino metzuva v’ osseh (one who fulfills a
mitzva which he was not commanded), as it is written (Habakuk 3:6) “He stands, and shakes the
earth; He beholds, and causes the nations to tremble (or loosens the nations from their bond of
the mitzvos);.” asit is stated in the tractates Bava Kama (38a) and Avodah Zarah (2b-3a). We are
not required to support him (maintain his life) but we are also not allowed to directly lower him
into a pit, nor even indirectly cause him anything that would result in the loss of his life, since,
after al, he is fulfilling the mitzvos. Even though he is viewed as someone who is an aino
metzuva v' osseh (one who fulfills a mitzva which he is not commanded to fulfill), nevertheless
some reward he does receive, asit is stated there (Avodah Zara 3a). Ritva M akkos 9a
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[Although] Moshe Rabbainu gave the Torah and Mitzvos as an inheritance only to the Jewish
people, as it says (Deuteronomy 33:4), “Moses commanded us a Torah, the inheritance of the
congregation of Jacob,” anyone of the other nations, however, can come and become a convert
(ger), asit says (Numbers 15:15), “As you are, so shall the stranger (ger) be before the L-rd.” If
anon-Jew does not want to become a convert, we do not force him to accept upon himself Torah
and Mitzvos. Similarly, Moshe Rabbainu, acting as an emissary of the Al-mighty commanded us
to force every human being to accept upon himself the mitzvos that the descendants of Noah
were commanded to fulfill. Anyone who does not accept this upon himself is put to death. One
who accepts this upon himself is widely referred to as a Ger Toshav (a resident aien or
sojourner). He must make this acceptance in the presence of three chaveirim (Torah scholars).
One who originally accepted upon himself to be circumcised (become Jewish) and then, after a
twelve month period still did not undergo circumcision, is to be considered as a regular non-Jew.
Anyone who accepts upon himself the seven mitzvos and is careful to fulfill them is considered
to be one of the chasidei umos haolam (the pious amongst the non-Jewish world) and has a
portion in the world to come, provided that he accepts them upon himself because the Holy One,
blessed be He, commanded them in the Torah and informed us, through Moshe Rabbainu, that
the B'nai Noah were already commanded to fulfill them. However, if he did them solely based
on logic, he is not considered to be a Ger Toshav and nor is he considered to be one of the
chasidei umos haolam (the pious amongst the non-Jewish world). He is [not even] considered to
be one of their sages. Rambam Hilchos Melachim 8:10-11

F. Are we to assume that all the inhabitants of the earth, from sunrise to sunset, are
condemned to perdition if they do not believe in the Torah, which has been granted solely as the
inheritance of the congregation of Jacob? . . . What then are those peoples to do that are not
reached by the radiant rays of the Torah? . . . Does G-d act like a tyrant when he deals with his
creatures, destroying them and extirpating their name, even though they have done no wrong?
Moses Mendelssohn, Letter to HaRav HaGaon R. Yaakov Emden, Gesammelte Schriften
Jubilaum Ausgabe Vol. XVI p. 178



