SERIES XVIII LECTURE VI

7703
CAN YOU ANSWER THESE QUESTIONS?

1. Describethe Torah's view regarding responsibility towards one’' s fellow
Jew and exercising tolerance for those who violate the Torah's precepts.

2. Describethe Torah's view regarding human pain and suffering. How did
the viewpoint of the Enlightenment thinkers differ?

3. What was Mendelssohn’s opinion regarding the issuing of a cherem?
4.  Describe the Gaon of Vilna s view regarding spirits and witchcraft.
5. What was the Edict of Tolerance? When and where was it issued?

This and much more will be addressed in the sixth lecture of this series:
"TheMaskilim: The Circle of Moses M endelssohn .

To derive maximum benefit from this lecture, keep these questions in mind as
you listen to the lecture and read through the outline. Go back to these
guestions once again at the end of the lecture and see how well you answer
them.

PLEASE NOTE: This outline and source book were designed as a powerful
tool to help you appreciate and understand the basis of Jewish History.
Although the lectures can be listened to without the use of the outline, we
advise you to read the outline to enhance your comprehension. Use it, as well,
as a handy reference guide and for quick review.

Thislectureisdedicated to the merit and honor of theBrin Family.



THE EPIC OF THE ETERNAL PEOPLE
Presented by Rabbi Shmuel Irons

Series XVIII Lecture #6

THE MASKILIM: THE CIRCLE OF MOSES MENDELSSOHN

l. Autonomy, Tolerance and the Viewpoint of the Torah
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For to Me the people of Israel are servants (slaves); they are My servants (slaves), whom |
brought forth out of the land of Egypt; | am the L-rd your G-d. L eviticus 25:55
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And now, Israel, what does the L-rd your G-d require of you, but to fear the L-rd your G-d, to
walk in al His ways, and to love Him, and to serve the L-rd your G-d with all your heart and
with all your soul, To keep the commandments of the L-rd, and His statutes, which I command
you this day for your good. Deuteronomy 10:12-13
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Antigonos of Socho received [the oral tradition] from Shimon HaTzaddik (the Righteous). He
used to say: Don't be like servants who serve their master in order to receive a reward, but rather
be like servants who serve not for the purpose of receiving reward, and let the fear of Heaven be
upon you. Avos 1:3
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And He said, Lay not your hand upon the lad, nor do anything to him; for now | know that you
fear G-d, seeing that you did not withhold your son, your only son from Me. Genesis 22:12
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It is written (Leviticus 26:37), “And they shall stumble one upon another,” which is understood
to mean: One [will stumble] through the sin of the other. This teaches us that they are all held
responsible for one another. There, the reference is to such as had the power to restrain [their
fellowmen from evil] but did not. Sanhedrin 27b
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In the case of positive precepts (mitzvas asseh) for instance, when a man is told, “Make a
sukkah,” and he does not make it [or, “Perform the commandment of the] lulav,” and he does not
perform it, he is flogged [and, if he persists in his refusal, he is flogged] until his soul departs.
Kesubos 86a-b

F. Oh, my brothers! You have until now all too severdly felt the oppressive yoke of
intolerance and perhaps thought to find compensation in the power granted you to impose an
equally severe yoke upon your people . . . If you want to be cherished, tolerated and spared by
others, then cherish, tolerate and spare one another. Gesammelte Schriften |11 pages 201-202

G. Clearly, ecclesiastical law armed with coercive power has always been one of the
cornerstones of the Jewish religion of your fathers. How then can you, my dear Herr
Mendelssohn, continue to abide by the faith of your fathers and, by removing the cornerstone,
shake the whole edifice, contesting the system of law that was given by Moses, claiming the
authority of Divine Revelation. If it is possible . . . to abolish ecclesiastical privilege (cherem),
which is based upon positive Mosaic laws, why should it be impossible to cancd, for the nation's
benefit, mere rabbinic measures of late vintage which create such detrimental barriers between
Jews and Christians? . . . Yet you, my most worthy Herr Mendel sohn, have abandoned the faith
of your fathers. One more step, and you have become one of us. Pamphlet published
anonymously in 1782 presumably by either the Viennese apostate Josef von Sonnenfels or
by August Friedrich Cranz, a Christian writer and pamphleteer

H. [Religion] must have no relation to properties and possessions. . . . Under no
circumstances may it resort to the methods of compulsion. Nor may its members exert
compulsion within the church. All its judgments and concerns can only consist of inspiring,
teaching, fortifying and consoling . . . Either the activities of the church issue out of the free will
of the soul or they amount to nothing at al. . . . for it isimpossible for men to possess the right to
govern the thoughts of others, as if they belonged within my private domain. . . . Let every man
who does not disturb the public welfare, who obeys the law, acts righteously toward you and his
fellow men, be allowed to speak as he thinks, to pray to G-d after his own fashion or after that of
his fathers, and to seek eternal salvation where he thinks he may find it. Mendelssohn,
Jerusalem Volumel

[ Divine Providence

A. Those who fedl that things are badly arranged in this life and in disarray [with regard to
Divine justice] do not realize that along with the kind of [mechanistic] order they would like to
see in this world would go the disappearance of al moral values, all virtue and righteousness. In
aworld where everything would be meticulously arranged according to their notions of [Divine]
justice, al virtue would be rewarded, and every act that is morally good would have to result in
some corresponding material good. Virtue would never suffer, vice never triumph. But in such a
world there would be no opportunity to show pity, patience, generosity, or steadfastness, or to
engage in the protection and delivery of the virtuous, or in a fight to the death for friends or
country. And whatever virtue might still be pursued would be neither noble nor lovable; nor
would vice be ignoble and repulsive. For the former would have become profitable, the latter
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harmful, and anything one might say about virtue would appear as no more than part of the
[Divine] economy. . . Mendelssohn, comments on his correspondence with Thomas Abbt,
professor at the University of Frankfurt, Fall 1781.
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R. Chanina bar Papa gave the following explanation: The name of the angel who is in charge of
conception is “Liylah” (Night), and he takes up the drop (embryo) and places it in the presence
of the Holy One, blessed be He, saying, “ Sovereign of the universe, what shall be the fate of this
drop? Shall it produce a strong man or a weak man, a wise man or afool, a rich man or a poor
man?’ Whereas “wicked man” or “righteous one” he does not mention, in agreement with the
view of R. Chanina. For R. Chanina stated: Everything is in the hands of Heaven except the fear
of Heaven. Nidah 16b
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R. Chanina said: No man bruises his finger here on earth unless it was so decreed against him in
Heaven, for it is written (Psalms 37:23), “It is of the L-rd that a man's goings are established”
[and therefore] (Proverbs 20:24), “How then can man look to (understand) His way?' Chulin 7b
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The Talmud Y erushami in Sheviis, Chapter 9, records the following incident: After R. Shimon
bar Y ochai |eft the cave, he saw atrapper of birds [attempt to capture his prey,] and heard at that
very moment a Heavenly voice. When the voice said, “Compassion,” the bird would escape, and
when the Heavenly voice said, “Trap it,” it would be captured. . . . “I understand from this,”
[Rabbi Shimon said,] “that even arelatively insignificant bird cannot be trapped without Divine
sanction, most certainly a person, [cannot be harmed without such sanction].” Tosefos Avodah
Zarah 16b
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R. Shimon said: Every single [blade of] grass has a mazal (Divine force i.e. angel) in Heaven
which strikes it and tells it, “Grow!”. This is the meaning of the verse (Job 38:33), “Do you
know the ordinances of Heaven? Can you establish its dominion (mishtaro) on earth?” The word
mishtaro is similar to shotair, an officer. M edrash Beraishis Rabbah 10:6
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Behold, in truth, evil people find it very difficult to believe that special Divine Providence
extends even to the fact that a person doesn’t bruise his finger, nor does any blade of grass dry
up and become uprooted, nor is any stone thrown, unless it is destined to do so in that specific
time and place, as is stated in Scripture (Ecclesiastes 11:3), “in the place where the tree fals,
there it [was destined to] lie.” Nor did any movement occur however great or insignificant, from
the first tzamtzum until the lowest of the levels on earth and below the earth, without it coming
from Him, may He be blessed, according to His wisdom through His Name and for His glory, to
revead His Divinity and Wisdom. R. Menachem Mendel of Vitebsk, Sefer Pri HaAretz,
Parshas Bo
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R. Yosef gave the following exposition: What is the meaning of the Scriptural text (Isaiah 12:1),
“1 will give thanks unto You, O L-rd; for though Y ou were angry with me, Y our anger is turned
away, and You comfort me." The text aludes to two men who were about [to travel by ship] on
a business venture when a thorn got into [the foot of] one of them who began to blaspheme and
to revile, [because he missed the ship due to hisinjuries]. After atime, however, when he heard
that his friend's ship had sunk into the sea, he began to laud and praise Him. Hence it is written,
“Your anger is turned away, and You comfort me." This is indeed in line with what R. Elazar
stated: What is implied by the Scriptural text (Psalms 72:18), “Who does wondrous things aone;
and blessed be His glorious name for ever?' Even the person for whom amiracle is performed is
unaware of the miracle. Nidah 31a
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Through the great open miracles, one comes to admit the hidden miracles which constitute the
foundation of the whole Torah, for no one can have a part in the Torah of Moses, our teacher,
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unless he believes that all our words and our events, (as dictated in the Torah), are
miraculous in scope, there being no natural or customary way of the world in them, whether
affecting the public or the individual. Instead, if a person observes the commandments, His
reward will bring him success, and if he violates them, His punishment will cause his extinction.
It is all by decree of the Most High, as | have aready mentioned. The hidden miracles done to
the public come to be known as is mentioned in the assurances of the Torah on the subject of the
blessings and imprecations, as the verse says. And all the nations shall say: Wherefore hath the
Eternal done thus unto thisland? Then men shall say: Because they forsook the covenant of the
Eternal, the G-d of their fathers. Thusit will become known to all nations that their punishment
came from G-d. And of the fulfillment of the commandments it says, And all the peoples of the
earth shall see that the name of the Eternal is called upon thee. | will yet explain this, with the
help of G-d. Ramban's Commentary to Exodus 13:16

[l The World of the Supernatural in the Age of Reason

A.
S0 219 97277 1TINY D27 2IR7 7wYn 05 1INwa 0P 717 9272 0°1RA "3 I'\i?'l’?ﬂ?) 3R

HAX 127 XYY 173pn DXIDW 77Y XY 019w O IRW Oy HRIMW 127 XY 03 0K oin w Dax
T3 7MONT T8M 03 9% NIRITY IR XIT DIRW 3 77957 T 3 NIRMIA YO0 WY wRd
TINM 927AW BIR 12 X°AF? 29X NHYA AT DIRW AORY AN AR% TIBKR 37 937 OREHI
RXY> 779770 0nR 3 Y71 K21 IR DRI ANRND WITTY DIRW R WK TR WD IR0
AR D2 W ‘T I ANW PIRW AWIYW am avTy 9173 002 1h YR H3v nnnhnb
%3 AW 797 03 PIRW Nawnm DY DIRW DX HRINW 9K IMRW 77 FWwADI 0¥1HKIT 01377
AYW ANIRD 3 777 927 797 Y170 PYNYA DK 190 DOWY KDY IMRW 719 POXR 93707 757 HRIDY
Awn1 17 %3 HRIW? 933 77 777 Y1 TITD YD MKW 73199 791 NIPTH Jor® HRIDY 12 MR
D77 JIRAMT 21D 72 YRIAW 27 9D 7,77 AR K120 TITA Y PIAT AR IR MKW 797 on
X2 DRINW DR TWKRT INTOW 777 DAK 03 KIN32 7T 00T 12T NIYAWAY D DY AX IAKI
JIAR D77 02IRAT PRI 277 7770 21 Hax Hown e 0 Dwenon whw oipna 09377 1930
X127 X 2IRT NN AT DR K0T TOINW 191 NNV DWRT YINW XIT PRI 0D RIT NN
X2 WK AWKRT K27 1YY X2D NITNYI NIMPT 25 DR DIRWY 950 75 HRIMW NR 700 a0’
137 97 7DYR M DR OWRT TR WK 9173 9P prny amRIw 5 79721 79K 951 v
DX FPRT DUIRAT 7292 7IMNY WY ,0n13T 9K TATIND Ny TR ANy 0> on ovoinn
IR NIIPN 7 HY 1% R XD AnY 15y NIRAT NIRRT DIRWR 9D0% 273 HRIMw NX 710 172p0
0on 7°Iw PIRWwH 0PV 777 PR TIPY 2IX NPV WK 210 HY ROX O°K*237 070 DY IR DI 070 DY
11 IRIANM TINA 2TH QIR 0T DY WY I 71V 0K 0°2173 DN 319D Y 1 IWR TomI
PIOD M3 PIB R PRMW P77 :IWIBW 71 RIT 119371 173pn NYTA 7T PRI 713 RIT AVOOW MR

75

We have seen an argument between the Geonim in this matter. All of them agree that
necromancy [2IX77 7wyn] is total nonsense and charlatanry. There are those that say,
however, that Shaul did not speak to Shmuel and, G-d for bid, that Shmuel did not arise from his
grave and did not speak. Rather, the woman did everything with trickery, for sheimmediately
recognized that it was Shaul. [She only feigned not recognizing him] in order to add credibility
to her assumed powers. ... This is the commentary of Rav Shmuel bar Chofni Gaon, of
blessed memory. [In addition,] he commented, that even though the simple meaning of the
statements of the Sages, of blessed memory, in the Tamud is that the woman truly did bring to
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life Shmuel, such things are not acceptable when they contradict reason. However, Rav
Saadyah Gaon and Rav Hai Gaon, of blessed memories, say that it actually did occur. For it is
farfetched [to say] that the woman would know the future . . . The Creator, however, resurrected
Shmuel in order to tell Shaul al that would befall him. . .. Thereis room to question the
opinions of the Geonim, however. ... In addition, if the practice of necromancy is merely a
hoax, how was all of this hidden from Shaul, who was a wise man and a king, who had with him
many brilliant advisors? How could he have erred so? [We must therefore conclude that] the
correct explanation is how we explained [previously, that necromancy really works and is not a
hoax]. Radak Samuel | Chapter 28 Verse 24
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Our efforts as well as the efforts of every unique individua is the opposite of the efforts of the
masses of those that study Torah. That which isto them beloved and that which is sweet to their
distorted intellegence is to place the Torah and reason as two polar opposites that are in direct
contradiction. Any statement [in the Talmud or Midrash] which runs contrary to reason they say
is [clearly] a miracle. They flee from [interpreting a passage] that can be [explained] in a
non-supernatural manner; this applies to stories of the past, of the present, or predictions of
future events. We, [on the other hand,] try to bring together Torah and reason and
[interpret] things in a way which follows the natural course of events. This excludes those
passages that are clearly referring to miracles and cannot in any way be understood differently.
In those cases we are forced to say that they are [truly] miracles. Rambam - Essay on
Resurrection
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All of the noises and the strange and disgusting names [that the "occult charmer"] uses can
neither harm nor help. It is permissible to utter an incantation for someone who has been bitten
by a scorpion or snake, even on Shabbos, in order to put him at ease and to strengthen him
emotionally, even though the thing cannot help at all. Since the person is in danger, they
permitted the use of "occult charms® in order to prevent the person from becoming deranged.
Rambam Mishna Torah Hilchos Avodah Zarah 11:11,12
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All of these things are lies and deceptions. These are the things that the first idolators used to
deceive the nations of the earth in order that they follow them. It is not befitting for the Jewish
people, who are the most wise of al men, to be attracted to these fantasies and to think that there
is any benefit that can be derived from them, as it says in Scripture (Numbers 23:23), "Surely
there is no enchantment in Jacob, nor is there any divination in Isragl.” Furthermore it is stated
(Deuteronomy 18:14), "For these nations, which you shall possess, listened to soothsayers, and
to diviners; but as for you, the L-rd your G-d has not allowed you so to do." Anyone who
believes in these things or anything similar to them and believes in his heart that they are real
phenomena and a science which the Torah nevertheless forbids, is a fool and lacks intelligence
and is in the category of women and children whose intelligence is not fully developed. Men of
wisdom, whose knowledge is perfect, know, based upon clear proofs, that al of these things
which the Torah forbade are not matters of wisdom and science but rather things based upon
imagination and fantasy which people of low intelligence found attractive and abandoned all the
ways of truth because of them. Because of this, the Torah prohibited these fantasies with the
words (Deuteronomy 18:14), "You shall be perfect with the L-rd your G-d." Rambam Mishna
Torah Hilchos Avodah Zara 11:16
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Some sects among the Sabeans worshipped demons and imagined that these assumed the form
of goats and called them therefore "goats" (se'irim). This conviction was widespread at the time
of Moshe Rabbainu . . . Although blood was very unclean in the eyes of the Sabeans, they
nevertheless partook of it, because they imagined that it was the food of the demons; by eating
it, man became joined with the demons and they would come to him and tell him future events
according to the notion which the common people generally held regarding the spirits
(demons) . . . . They imagined that these spirits would appear to them in dreams, inform them of
coming events, and be favorable to them. Such ideas people liked and accepted in those days;
they were considered to be common knowledge and their correctness was not doubted by
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the common people. For this reason, the Torah, which is perfect for those who know it, came to
remove these well rooted diseases and forbade the eating of blood, and emphasized the
prohibition exactly in the same terms as it emphasized idolatry. ... Many people were attracted
and misled by it. We find it in the Song of Moshe (Deut. 32:17), "They sacrificed unto spirits,
not [even] to a god." According to the explanation of our Sages, the words "lo eloha” imply the
following idea: They have not only left off worshipping things in existence; they even worship
imaginary things. This is expressed in Sifri as follows: It is not enough for them to worship the
sun, the moon, the stars; they even worship their babua. The word babua signifies "shadow".
Moreh Nevuchim 3:46
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R. Tanhum b. Hanilai said: Whoever behaves modestly in a privy is delivered from three things:
from snakes, from scorpions, and from evil spirits. Some say also that he will not have
disturbing dreams. There was a certain privy in Tiberias which if two persons entered together
even by day, they came to harm. R. Ammi and R. Ass used to enter it separately, and they
suffered no harm. The Rabbis said to them, Are you not afraid? They replied: We have learnt a
certain tradition. The tradition for [avoiding harm in] the privy is modesty and silence; the
tradition relating to sufferings is silence and prayer. The mother of Abaye trained for him alamb
to go with him into the privy. She should rather have trained for him a goat? A satyr (demon)
might be changed into a goat. Berachos 62a
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[Rambam] was attracted by the teachings of philosophy. Similarly he wrote that sorcery, names
[of spiritual beings], incantations, demons, and amulets are all false . . . Philosophy lured him by
its great attraction to explain the [passages of the] Talmud as allegories and to uproot them from
their smple meaning. G-d forbid, 1 do not believe in them to any extent. Rather, all of these
passages are to be understood literaly. There is, however, a deeper meaning [to these passages).
It is not the deeper meaning of philosophers, who actually only deal with externals, but rather the
[teachings] of the Masters of the Truth (Kabbalah). Biur HaGra Yoreh Deah 179

H. | cannot deny, however, that | have discovered certain wholly human additions and
abuses which, alas, badly tarnish the original luster of my religion. . . . al of us who, in our
search for truth, wish we could wipe out such poisonous accretions without doing damage to all
that is authentic and good in our religion. Letter to Lavater, Dec. 12, 1769, Gessamelte
Schriften Vol. 111 p.41
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l. For this reason, all our endeavors should have only one goal: to do away with misuses
that have crept into these ceremonies and to infuse them with a genuine and authentic meaning.
In this way the original script, blurred beyond recognition by hypocrisy and clerical ruse, might
become legible and intelligible once again. Gessamelte Schriften V p. 669

IV.  Acculturation and Acceptance

A. | am far from reacting as favorably as you to the mood of tolerance so prevaent in all
our newspapers. As long as the proponents of a unification system continue to lurk in the
background, this falsely glittering, tinseled tolerance seems to me more dangerous than open
persecution. Unless | am mistaken, the devious notion that kindness and tolerance rather than
harshness and persecution constitute the best means to achieve conversion has already been
mentioned in Montesquieu's “Lettres Persanes’. And it is my impression that our time is
dominated by this principle rather than by wisdom and brotherly love. . . . M oses M endelssohn,
Letter to Herz Homberg March 1, 1784, Gesammelte Schriften Volumellll p. 361
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Save me, | beseech you, from the hand of my brother, from the hand of Esau; for | fear him, lest
he will come and strike me, and the mother with the children. Genesis 32:12
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We can understand Yaakov’s reaction when he heard that Esav was coming towards him as
follows. He understood that either one of the following scenarios was bound to occur: Either
Esav was about to do battle with him, wishing to kill him, or he was ready to be reconciled with
him, forget his anger and live together with him in peace and harmony as good brothers. Y aakov,
however, was frightened by both scenarios for even the goodness and love of Esav would be bad
for Yaakov. Regarding these two scenarios does Scripture recount (Genesis 32:8), “Then Jacob
was greatly afraid and distressed . . .” He was fearful that Esav might kill him and he was
distressed as he was concerned that Esav might become close to him. He expressed these two
concerns with his prayer (Genesis 32:12), “Save me, | beseech you, from the hand of my
brother, from the hand of Esau . . .” He didn't want him either as a “brother” nor as an
“Esav”and he pleaded that He save him from both these dangers. His prayer was accepted and
although Esav originally planned to kill [Yaakov] the Holy One, blessed be He, saved him.
Afterwards when [Yaakov] had appeased him, [Esav] wanted to remain together with him and
said to him (Genesis 33:12), “Let us take our journey, and let us go, and | will go paralld
(before) to you,” so that they would both be together. Y aakov, [however,] was able to [politely]
rgiect his offer and was thus also saved from him, as Scripture says (Genesis 33:16), “So Esau
returned that day on hisway to Seir.” Scripture istelling us that Esav separated himself from him
that very day and went on his way and didn’'t stay with Y aakov even for a day, as Y aakov had
requested [from G-d]. | have already seen the writings of certain commentators who are bothered
with the verse, “So Esau returned that day on his way to Seir.” [They ask,] “To what end is this
verse informing us that Esav returned on his way that very same day?’ According to the above
explanation everything becomes quite clear.

Behold, all of the acts of the forefathers are a sign [of future events] for their progeny, i.e. also in
the present exile of Esav (the Romans and their successors) they will act with usin the very same
ways as Esav wanted to act with Yaakov: In the early stages of the exile they would impose
terrible decrees to destroy or torture [the Jewish people], they would wage war against them and
wished to obliterate them. G-d in his mercy did not forsake them. Later on they desired to live
peacefully with [the descendants of] Yaakov. Their ultimate goal was to distance the people of
Israel from Divine service and thereby pushing them away from their [ancestral] faith. This is
similar to Esav’s statement, “Let us take our journey, and let us go, and | will travel parallé
(before) to you,” which the Midrash (Beraishis Rabbah 78:14) interprets to mean that Esav asked
of Yaakov that they jointly share both worlds i.e. this world and the world to come. The
explanation of these words is that when he said, “Let us take our journey, and let us go, and |
will travel parallel (before) to you,” he meant that they should draw closer to each other and each
one should give up alittle of their previous habits in order to merge together. The idea which the
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Midrash wishes to express is clear i.e. eventually [Esav] will accept sound principles of the faith
of Israel so that they too will believe in a single Creator, in a Divine Torah, and reward and
punishment. They desired, as well, that Y aakov give up some of their Divine service, that which
only relates to the world to come and retain only that which relates to this world i.e. to be
involved in outward superficial ceremonies and not be solely dedicated to the study and
understanding of the Torah. This is the way in which the Midrash Tana d'val Eliyahu Zuta,
Chapter 14, expresses this [same] idea, “Y ou take half of thisworld and the next world and | will
take half of this world and the next world.” What he meant to say was, “Don’'t be solely involved
in Torah and mitzvos but rather reduce your Divine service and cease practicing those mitzvos
that cause a separation between us. Through this you will inherit this world and half of the next
world, i.e. it is sufficient that you receive half of the next world but not all of it.” Thisis similar
to the statement of the scoffers, “It is sufficient for me to receive asmall piece of the Leviathan. |
don’'t have to exert myself to earn a large piece.” “And | too,” said Esav, “will act in a similar
way. | will accept some of the mitzvos and | too will receive half of the world to come.” In
regards to thisworld he didn’'t say, “half,” for he knew that if he compromises even on one of the
mitzvos that he will [automatically] obtain al of this world. Thisis the meaning of, “Let us take
our journey, and let us go, and | will travel parallel (before) to you,” i.e. just like you. These
words bore down and penetrate deeply. This is the second phase of the exile which occurs at the
end of the exile. This isreferred to as “perach” “peh” “rach” i.e. a glib mouth. It was from this
[form of] exile that our forefather Y aakov so feared, even more than his fear of the first form, for
the nature of man is that he is more likely to stumble through this [pressure] than through the
former [pressure]. It was for that reason that Yaakov placed this concern first in his prayer and
said, “ Save me, | beseech you, from the hand of my brother,” and only afterwards said, “from the
hand of Esau.” The first phase of the exile only entails a physical servitude whereas the second
phase entails a dual servitude, spiritual and physical, for all the benefits that [Esav] is willing to
give are only directed to those who will compromise on the fulfillment of mitzvos, thus
destroying Y aakov’s soul. Whereas those who don’t wish to partake in these benefits and don’t
wish to bring themselves closer [to Esav] will remain in their same distressful situation as they
were before. This phase, therefore, results in a dual form of servitude, [i.e.] spiritual [for those
who are willing to compromise] and physical [for those who don't]. This will remain the
situation until the coming of the Moshiach, may he come speedily in our days. Bais Hal evi,
Parshas VaYishlach
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The Toras HaAdam (the study of the "Torah™ common for al humanity i.e. generd studies)
takes precedence in time to the [study of] the higher Divine statutes . . . The [study of] Toras
HaAdam will prepare the person to eventually excel in the higher [Torah] studies . . . The Divine
statutes and His Torah are much loftier than the Toras HaAdam. ... Where the Toras HaAdam
ends does the Divine Torah begin. It informs us of matters which are not within the grasp of any
human. Naftali Tzvi (Hartwig) Wessdly, Divrei Shalom V'Emess pp. 5, 9, 62
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If the [school administration] judges the pupil to be unfit for the study of Mishnaor Talmud . . .
then he will go on to study one of the professions or trades that he finds satisfying. He should
increase his time, [instead,] in the study of Scripture and Mussar (religious ethics). . . . Through
this manner, everyone will be successful, each person according to his ability and [future]
profession. . . . Those who are also successful in the study of Talmud . . . will become the great
Torah scholars of the land. . . . through their broad understanding, they will gain a clear
understanding of the various subjects of the Talmud. . . . [After all,] not everyone is designed to
become a Talmudic scholar. . . . Naftali Tzvi (Hartwig) Wessely, Divrel Shalom V'Emess pp.
33-35
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This heretic (Wessely), may his name and memory be blotted, . . . an evil, . . . unscrupulous
person . . . and an enemy [of the Jewish people]. . . . Never has an enemy like that arisen from
amongst the Jewish people [who has been so brazen as to] remove any pretense of shame from
his face and to write, sign, and testify against himself that he has no part in G-d or his Torah. . . .
| have publicly degraded him by name and [stated that he is] cursed, damned, and utterly cut off
from the community of Isradl. . . . Anyone who banishes him and treats him like an abomination
will be blessed by Heaven. Letter from HaRav HaGaon R. Yechezkel Landau, Chief Rabbi
of Pragueto a Rav of the community of Vienna
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| see the evil perpetrated by that flatterer and evil one, impoverished of mind, the greatest of
ignoramuses, whose name is Hertz Wessely from the holy community of Berlin, who published
apamphlet [filled with] slick and polished statements offering advice to the wise and discerning,
to the unblemished and perfect, asif he were the most outstanding [sage] of his generation. . . . |
felt very consoled upon hearing from reliable sources that in the holy city of Vilna, the great city
unto G-d, they burned this work in the town square, after having it first hung by the iron neck
chain (which is used to humiliate criminals) in the courtyard of the synagogue. . . . HaRav
HaGaon R. David Tevli, Chief Rabbi of Lissa, from the D'rasha (sermon) delivered on
Shabbos HaGadol, 1782



Series XVIII 13 Lecture #6

G.
" RPP TIARPDIN OROT 90 PYY ONIXR 197w X319°1127 AN 0°1D07 IDTW 7R AN TNy

D Y2 VMOPIRTD T7AR 77 ONID " 37NN AWIT .NI-KAX YT DIRIP IRIP TWR RWITR RO
11932 416 'Y N7 D ,IRDDA

| have heard that many holy communities have burned these works; in Vilna, they burned them
in public view. Meritorious before the Master, the holy King, is the portion of those who are
jealous on behalf of the L-rd of hosts. Drasha (sermon) of R. Pinchas Hurvitz, Chief Rabbi of
Frankfurt am Main
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While we were still rgjoicing [over the Toleranzedikte (Edict of Tolerance) issued by Emperor
Joseph Il of Austria, we received] written reports from the cities of Vilna and Prague that our
brethren were sitting and crying and declaring a day of fasting, for [they considered it to be] a
time of distress. . . . When this pamphlet, [Divrei Shalom V'Emess,] reached Prague, [R.
Y echezkel Landau] went and came out publicly against it in the synagogue with language as
sharp as a honed razor. He also opposed the trandlation of our beloved friend, R. Moshe
[Mendelssohn], may G-d protect him. . . . The [Rabbinic opposition] wrote polemic attacks
against it and sent it to all the Jewish communities of Germany and Poland. . . . The fury of the
Rabbanim has reached tremendous proportions, as they [publicly] burned our pamphlet. The
Rav of Lissa, [R. Dovid Tevli,] expounded in a drasha [sermon] on Shabbos that the pamphlet
needs to be burned and the other works that | composed need to be put away in hiding. . . . There
are three [chief] opponents. One is the Rav of Posen, [HaRav HaGaon R. Y osef,] the son-in-law
of the Chief Rabbi of Prague, [R. Yechezkel Landau]. The second is the chief Rabbi of Lissa,
[R. Dovid Tevli], and the third is a person who lives in Vilna by the name of R. Eliya HaChasid.
These are the ones who wrote lettersfilled with hostility and rage to the Chief Rabbi of this city,
[R. Tzvi Hirsch Levin]. . . . without specifically detailing what wrongs they found in our
pamphlet; they only said that it is my desire to destroy and uproot all of the house of Israel
through these means. Letter sent by R. Naftali Tzvi Wessely to the heads of the Jewish
community of Trieste, 23th of lyar, 5542 (1782)
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Judaism survived for thousands of years without having to come on to [Mendelssohn's] work,
Phaedon, to prove the existence of the soul and its survival after death, while just one generation
of "Haskalah" (Enlightenment) was enough to undermine the bulwark of Judaism. Naftali Tzvi
(Hartwig) Wessely
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It was my desire. . . to return to my homeland (Poland), for although there are many who remain
G-d fearing, terrified to violate His commandments, there has recently been an increase in the
numbers of the ignorant who are on the fringes of the community who are lax in their G-dly
duties and transgress that which is forbidden and are guilty of abominations. Besides that which
my eyes beheld, did my earshear . . . Behold, your honors . . . prevailed upon me. . . . They said
that it would be better for me to stay with them and even if the situation does not improve. . . a

least it won't get worse. . . . | said that time will tell. . . . | had hoped to produce grapes (fine
disciples) but on the contrary ... There has newly come [peopl€] . . . whose whole amibition is
to remove the crown of Isragl. . . . And now, what reason is there for me to remain here. ... R.

Tzvi Hirsh Levin, Chief Rabbi of Berlin, Letter of resignation



