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CAN YOU ANSWER THESE QUESTIONS?

1. Why did the Gaon of Vilnafeel that the Hasidim were
heretics?

2.  How did R. Shneur Zalman justify his position?

3. What isthe difference between the terms; sovelv kol
amin and mimaleh kol almin?

4. Describe the relationship between R. Shneur Zalman
and R. Avraham of Kalisk.

5. WhowasR. Avigdor ben Chaim and what did he do?

This and much more will be addressed in the seventh
lecture of this series: "Mind Over Emotion: Chabad and the
Struggle for the Soul of the Hasidic Movement".

To derive maximum benefit from this lecture, keep these
guestions in mind as you listen to the tape and read through
the outline. Go back to these questions once again at the
end of the lecture and see how well you answer them.

PLEASE NOTE: This outline and source book was
designed as a powerful tool to help you appreciate and
understand the basis of Jewish History. Although the
lectures can be listened to without the use of the outline,
we advise you to read the outline to enhance your
comprehension. Use it as well as a handy reference guide
and for quick review.



THE EPIC OF THE ETERNAL PEOPLE
Presented by Rabbi Shmuel Irons

Series X Lecture#7

MIND OVER EMOTION:
CHABAD AND THE STRUGGLE FOR THE SOUL OF THE HASIDIC MOVEMENT

l. Accusations of Heresy
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When HaRav R. Mendel of Minsk (Vitebsk) was here this past winter adjacent to the true
Gaon, that man of G-d, our master R. Eliyahu, the chasid, he didn't see him the entire
winter. He said that [R. Mendel] accepted an interpretation of a certain passage of the
Zohar which was explained by their sect (lit. family) in a manner which contains within it
words of heresy and Kabbalistic formulations which are very terrible. When the
documents from Shklov were delivered here, to the holy community of Vilna, the Gaon
then declared that the community of Shklov is correct in its conclusion that the
aforementioned sect are heretics whose status is such that they should be lowered to a pit
and not released. Letter #6, Zmir Aritzim V'Charbos Tzurim, 1772
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Actually, they judged [the Gaon] favorably [in not granting an audience to R. Mendel of
Vitebsk and R. Shneur Zalman)] as he had already firmly decided the matter without any
hesitation or doubt, on the basis of the testimony of many witnesses, men who were
considered to be above reproach in character and reliability. Accordingly, when he heard
some Torah expositions [in the name of the Hasidic masters] from that well known
intermediary who explained all of this, [the Gaon] didn't view them favorably nor did he
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attempt to bring arguments on behalf of their defense, i. e. that perhaps the intermediary
changed the original language ever so dlightly, and, therefore, changed the meaning
entirely. Most certainly, [the Gaon] didn't imagine that perhaps we were privy to a
communication from Hashem through Eliyahu, z'l, who explained the hidden meaning of
the Zohar in a way which eluded him. But such an explanation would have to be
delivered directly and not through that intermediary. And since to be on such alevel [of
gilui Eliyahu] one needs to have reached a great and awesome level of sanctity, whichis
completely contrary to what he had directly heard from reliable witnesses, and one
doesn't normally err in away that isthe polar opposite from the truth, he refused to
accept any explanation whatsoever regarding the Torah exposition that he heard,
absolutdly nothing. Letter from HaRav HaGaon R. Shneur Zalman of Liadi to the
minyan of Hasidim in Vilna, 1797, Igros HaK odesh, | ger es #34
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Regarding the report which was disseminated in our provinces by his disciples, the
critique that the Gaon of Vilna had against the work, "Likutei Amarim" and similar
works was due to the explicit statements that were contained therein that the [statements
in the Zohar that "G-d] fillsal the worlds" and "there is no place that is empty of Him"
are to be taken literally. In the eyes of the honored sage, [the Gaon of Vilna] it istotal
heresy to say that G-d is actually found in low and base things. According to aletter that
| received from you regarding this, this work was burned. The approach that the
[disciples of the Gaon of Vilna] take in explaining these statements [of the Zohar] is
mysterious and concealed (allegorical) and the [verse (Isaiah 6:3),] "The world isfilled
with His glory" they explain to mean in regards to His Providence, and so on. If only |
would get to know him and allay hisfears, | would present our case before himin aclear
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and logical manner, based upon the teachings of our masters who rest in Eden, that would
absolutely remove al of his philosophical concerns and arguments, which, according to
the aforementioned disciples, isthat which is motivating him. . . . Regarding the work,
"Likutel Amarim" and similar works, concerning the subject of the removal and elevation
of the sparks from the kelipos. . . it is noteworthy that the entire subject is mentioned
only in the Kabbalah of the Arizal and not in the works of the Kabbalists that preceded
him nor explicitly in the Zohar. We know with complete clarity that the Gaon, the
Chasid, may hislamp shine brightly, does not believe that the entire Kabbalah of the
Arizal originated with the teachings of Eliyahu [HaNavi], z"'l. Rather, [according to the
Gaon,] only asmall fraction came directly from Eliyahu, z"l, and the rest came as aresult
of hisgreat wisdom. [If so,] there is no requirement to believe init etc. In addition,
[according to the Gaon,] the writings are full of [copyist] errors etc. Someone holding
such an opinion feels justified in selecting those passages of the writings of the most holy
Arizal which he deems to be worthy and correct and to identify them as teachings of
Eliyahu, z'l, and regjecting other passages as not being the teachings of Eliyahu, z"l.

What can we persuasively say to a person who maintains such an attitude. Even if [all
that he doesig] to offer another interpretation to the writings of the Arizal, different than
ours, anyone of intelligence will understand that someone who doesn't believe in the
authenticity of awork cannot be the final judge of its interpretation. Only those Gedolei
Yisrael (great Jewish scholars) who are renown for their belief that the entire corpus of
the writings of the Arizal is based upon the teachings of Eliyahu, z'l, like the Sefardic
scholars, for instance, can adjudicate the matter. . . . lbid.
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"Thisis ageneration whose eyes are so lofty (arrogant)” (Proverbs 30:13) and "who
speak against the most High," (Daniel 7:25) [saying,] "These are your gods, O Isragl”
(Exodus 32:4), referring to anything of wood or stone. They elucidate the Torah
improperly in their interpretation of the verse (Ezekiel 3:12), "Blessed be G-d from His
place," and the verse (Nehemiah 9:6), "And you vivify them all etc." The Gaon of Vilna
in aletter to the community of Minsk
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[The followers of R. Avraham of Kalisk] were engaged throughout the day in foolishness
and mockery. They also ridiculed all the [Tamudic] scholars, disgraced them in al sorts
of ways, and acted towards them with contempt and in great levity. In addition, they were
constantly performing somersaultsin the market places and in the town plazas. The name
of Heaven was disgraced in the eyes of the uncircumcised through this, as well asthe
other forms of frolic and mockery performed in the streets of Kaisk. In the winter of
5532 (1771-72), after the debate in Shklov, you couldn't answer these charges and justify
such actions. The scholars of Shklov wrote to the Gaon of Vilna, may herest in peace,
and were successful in convincing him to judge us as being in the category of those who
are lowered into a pit but not released, G-d forbid, and as being heretics who debase
Torah scholars. Regarding standing on one's head, he declared it to be akin to the idolatry
of Por etc. Letter from HaRav HaGaon R. Shneur Zalman of Liadi to R. Avraham
of Kalisk, 1805, Igros K odesh #51 p. 126

. Tzimtzum and the Unity of Hashem
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In truth, the Holy One, blessed is He, istrue to His Name. Though He permeates dl the
upper and lower worlds, from the peak of all levelsto thislowly corporea world, asitis
written (Jeremiah 23:24), "Do | not fill the Heavens and the earth” - "I, My very sdlf,"
meaning G-d's very being and Essence, kaviyochol (as it were), and not only His glory
(kvodo). He is nevertheless "Holy" in the sense of "apart from" the upper and lower
worlds, and isnot at all contained in them, Heaven forfend, in the way, by analogy, that
the soul of man is contained in his body, as explained elsewhere at length. For this
reason, they could not receive their life force from His Being and Essence in itself, as it
were. Rather, the diffusion of the life-force whereby the Holy One, blessed be He,
animates the upper and lower worlds, metaphorically speaking, like aradiation shining
forth from His Name, for He and His Name are One. Thus it iswritten (Psalms 148:13),
"For His Name alone is exalted,” while only His reflection and (Ibid.) "His splendor are
on the earth and the heavens." Thisradiation actually vestsitself in the upper and lower
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worldsin order to animate them. It is contained in them by means of many
intermediaries, and by means of numerous and intense contractions, in a downward,
chainlike progression, in a sequence of cause and effect, and so on. Now, although above,
thisillumination radiates and extends itself in unlimited and infinite fashion, to animate
worldsthat are infinitely concealed, asit is written in the Idra Rabba (Zohar I11 127b),
neverthel ess, as this radiation descends by means of numerous contractions, to animate
the beings that have been created, formed and made, it is divided primarily into 613
[rays] corresponding to the 613 commandments of the Torah. These commandments are
in fact 613 kinds of conduits which transmit this radiation from the [infinite] Ein Sof
light, whose function isto illuminate man's soul which is comprised of [the equivalent of]
248 "organs' and 365 "sinews" - (blood vessels). For it was mainly for the sake of man's
soul that this radiation was caused to flow down below to all those beings which have
been created, formed, and made, since the ultimate purpose of all these beings, asis
known, isman. R. Shneur Zalman, | geres HaK odesh #7
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The blessed Ein Sof "mimaleh kol almin™ permeates all the worlds so as to animate them.
In each world there are creatures without limit or end, myriads upon myriads of various
grades of angels and souls, and so on, and, so too, is the abundance of the worlds without
end or limit, one higher than the other, and so on. Now the core and essence of the
blessed Ein Sof isthe samein the higher and lower worlds, as in the example of the soul
mentioned above, and as it iswritten in the Tikkunim (Introduction) that, "He is hidden
from al the hidden." This meansto say that even in the higher, hidden worlds, Heis
hidden and concealed within them, just as He is hidden and concealed in the lower
worlds, for no thought can apprehend Him at all, even in the higher worlds. And just as
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Heisfound there, so isHe to be found in the lowest worlds. The difference between the
higher and lower worlds is with regard to the flow of vitality which the blessed Ein Sof
causes to flow and illuminate in a manner of "revelation out of concealment,” (thisis one
of the reasons why the influence and flow of the vitality isfiguratively called, "light"),
thereby animating the worlds and the creatures therein. For the higher worlds receive this
vitality and light in a somewhat more revealed form than do the lower; and all creatures
therein receive each according to its capacity and nature, which determines the nature and
form of the particular flow which the blessed Ein Sof imbues and illuminatesit. The
lower worlds, however, even the spiritual ones, do not receive the Divine life force in
quite such areveaed form as it isreceived in the higher worlds, but only by means of
many garments, wherein the blessed Ein Sof invests the vitality and light which He
causes to flow and shine on them in order to animate them. These garments, wherein the
blessed Ein Sof invests and conceals the light and vitality, are so strong and powerful that
thereby, He created this world that is verily corporeal and physical, and creates and
animatesit by the vitality and light which He draws down and shines forth unto it. This
illumination isalight that is clothed, hidden and concealed within the numerous and
powerful garments, which hide and conceal the light and vitality, so that no light or
vitality whatever isvisibly revealed, but only corporeal and physical things that appear
lifeless. Yet, they contain light and vitality which constantly creates them ex nihilo, so
that they shall not revert to nothing and naught as they had been prior to their creation.
Thislight comes from the blessed Ein Sof, except that it is clothed in many garments, as
iswritten in Etz Chaim, that the light and vitality of the physical orb, which is seen by
mortal eyes, isderived from Malchus of Malchus of Asiah, and in it is contained Malchus
of the world of Yetziraand so on, so that in al of them are contained the Ten Sefiros of
the [loftiest world], the world of Atzilus, which are united with their Emanator, the
blessed Ein Sof. " Tanya" Chapter 51
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In awell known statement (Midrash Tanchuma, Nasso 7:1), our Rabbis, of blessed
memory, declare that the purpose for which this world was created is that the Holy One,
blessed be He, desired to have an abode in the lower realms. Now, from G-d's vantage
point, there is no distinction between higher and lower, for G-d pervades all the worlds
equally. Rather, the explanation is that before the world was created, there was only He
alone, one and unique, filling all the space in which he [later] created the world. Even
now, in Hisview, it isthe still the same. The change which occurred [through Creation]
isonly experienced by the recipients of His vivifying force and His light who receive
[thisinfusion of life and light] by way of numerous "garments" which veil and conceal
G-d'slight, asit iswritten in Scripture (Exodus 33:20), "For no man can see Me and
live." Thisisto be understood according to the interpretation of our Rabbis, of blessed
memory, "Evenangels, caled ( nyrholy chayyos) cannot see [this G-dliness].” This
concealment is the governing principle of the continuing succession of created worlds
(hishtalshelus) and their descent from level to level through the many "garments” that
conceal the light and the life force emanating from Him, culminating in the creation of
this physical, gross world. Thisworld is the lowest in degree; there is none lower than it
in terms of concealment of His light and its doubled and redoubled darkness. So much so,
that it isfilled with kelipos and sitra achra which actually oppose G-d, saying (see Isaiah
47:8), "I am and there is nothing besides me." Now, the purpose of the continuing
succession of created worlds and their descent from level to level is not for the sake of
the higher worlds, since for them this constitutes a descent from the light of His
Countenance. Rather, the purpose of the hishtalshelusis this lowest world, for such was
Hiswill - that He find it pleasurable when the sitra achrais subjugated [to holiness] and
the darkness [of the kelipa] is transformed into [holy] light, so that in the place of
darkness and sitra achra, the Ein Sof-light of G-d will shine forth with greater strength
and intensity. The light that emerges from this darknessis of superior quality to the
radiance of the higher worlds. There, [in the higher worlds,] it shines through garments
and concealments of the Countenance which conceal and screen the Ein Sof light so that
the worlds do not dissolve out of existence. [Here, in this lowest of the worlds, however,
it will ultimately shine without interceding garments.] For this purpose, the Holy One,
blessed be He, gave Israel the Torah whichiscalled "might" and "strength” [which gives
us the strength to receive such arevelation] and, as our Rabbis stated, (Sanhedrin 100b)
that G-d gives tzaddikim the strength to receive their reward in the World to Come so
that their existence should not dissolve with the Divine light that will reveal itself in the
hereafter without any garment, asit iswritten in Scripture (Isaiah 30:20), "And your
Teacher will no longer hide from you [from the edge of arobe or garment (1)712 and your

eyeswill behold Your Teacher." Itisalso written (Ibid. 52:8), "For they shall see eyeto
Eye..." Furthermore, itiswritten (Ibid. 60:19), "The sun shall no longer be your light by
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day ... for G-d will beyour eternal light." It isknown that the Messianic era, especialy
the period after the resurrection of the dead, is indeed the ultimate purpose and the
fulfillment of the creation of thisworld. It isfor this purpose that this world was
originally created. (The time of receiving the reward is essentially in the seventh
millenium, as stated in the Likkutei Torah of the Arizal." Tanya" Chapter 36
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For it is clear from many placesin the Zohar that the Master, the Unique, the blessed Ein
Sof, mimaleh kol almin - fillsall the worlds and soveiv kol almin - surrounds all the
worlds. This means that, taken from G-d's perspective, heisreferred to as mimaleh kol
amin - fillsall the worlds. From our perspective, however, as we are commanded to act
through our Torah and Mitzvos and according to our senses, He, may His Name be
blessed, is referred to as soveiv kol almin - surrounds all the worlds. The aspect of His



Series X 9 Lecture #7

being mimaleh kol almin - filling all the worlds, is, from our perspective, referred to [in
Scripture (Proverbs 25:2) as,] "The glory of G-d is served by hiding the matter.” . .. The
matter is certainly true that from G-d's perspective, even now after he created and
innovated worlds according to His Will, He fillsthese worlds and all of the places and
creatures with complete equality and simple unity. The verse, "There is none besides
Him" isto be understood literally, as| have written above from explicit verses and in the
name of the author of the Rokeach. Thisisillustrated from the prayer which was
composed by our early Sages, "Y ou were in existence before the world was created. You
are in existence after the world was created.” The intention of the prayer is that even after
the worlds were created through G-d's simple Will, there is till no change and innovation
regarding G-d Himself, Heaven forfend, and no barrier because of the creation to His
Essence which is pure and simple unity. He is exactly after creation as He was before
creation when everything was filled with the Essence of the blessed Ein Sof, evenin the
place where the worlds presently occupy. Let your heart pay attention to the words of the
holy man of G-d, Rabbainu Shmuel, the father of Rabbi Y ehudah Chasid, in the Shir

Y ichud which he composed. In the Shir Yichud of Monday [it is stated,] "Thereisno end
and there is no empty space within Y ou to separate within You." Look there. In the Shir
Yichud of Tuesday [it is stated,] "He surrounds al and fills all. Since He is everything,
You arein everything." Look further into [the composition]. Thisis the meaning of the
statement of our Sages, of blessed memory, in which they compared G-d's connection to
the worlds to the connection of the soul to the body, "Just as the nefesh is tahor (pure)
while it isin the body, so too, isthe Holy One, blessed be He, pure in hisworld."
(Vayikra Rabbah 4) This means that just like the soul, even though it permeates all the
parts of the organs of the body, those that are clean and those that are filled with filth,
excrement, and swedt, it is nevertheless unaffected with regards to its own purity. It ill
remainsin its original state of sanctity and purity. Similarly, G-d fills everything and all
places, the placesthat are pure and holy and those that are impure. Nevertheless, they are
no barrier at all and do not cause any change, G-d forbid, to the sanctity, and purity of
His Essence and simple Unity. Thisisthe meaning of the verse (Malachi 3:6), "I am G-d,
| have not changed.” Thisisasiswritten in the Tikkunel Zohar Chadash, "And all of
Israel who have received the Torah from Him, make Him Unified throughit, in al of the
letters and His holy Names, and al of the hosts (lit. camps) of the higher worlds and the
lower worlds that were created through them and in all of the creatures of the higher and
lower worlds which were created. Above all of them He is One and below all of them,
within them, and outside of them, Heis One." He is the same within all of the worlds and
Heis outside of them. He has not undergone any change. R. Chaim of Volozhin, Nefesh
HaChaim 3:4

[1. Torah and Mitzvos
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For the Divine Will isactually manifest in the soul and its garments that are engaged in
Torah study, sinceit isidentica with the Torah being studied. All the supernal worlds
receivetheir vitality by way of the light and life from the Torah which is G-d's Will and
wisdom,; asit iswritten (Psalms 104:24), "Through wisdom Y ou have made them all."
Thusit follows that G-d's wisdom, i.e., the Torah, transcends them all. In fact, the Torah,
G-d's Will, is described as "encompassing” ("makif") all the worlds, meaning that it is at
alevel that cannot become clothed within the worlds, but rather animates and illuminates
them, in atranscending and "encompassing” manner. And it is thislevel [which
transcends all the worlds] that is clothed in atruly revealed form in one's soul and his
soul garments, when he studies Torah, even though he does not seeit. " Tanya" Chapter
23
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The union [of the source of Jewish souls with G-d] is attained through drawing forth the
light of the blessed Ein Sof here below, by being occupied in the Torah and the
commandments wherein it is clothed. And he should be intent on drawing His blessed
light over the source of his soul and of the souls of al Isragl, so as to unite them [with
Him]. The meaning of this union will be discussed at length later on; note there. This,
then, is the meaning of the [words we recite before performing various commandments],
"L'Shaim Kudsha Brich Hu U'Shechintei B'Shaim Kol Yisragl" (For the sake of the union
of the Holy One, blessed be He, with His Shechina (Divine Presence) . . . in the name of
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al Isradl). . . . For by reason of this, the source of the Torah and the commandments, i.e.,
the Holy One, blessed be He, is united with the source of the individual's Divine soul,
which is called Shechina. These are the dynamics reflected in the terms, "filling the
worlds," and of "encompassing all worlds," asis explained elsewhere at length. But the
union of the person’s own soul with, and its absorption into, the light of G-d, making
them one, is what every member of Israel desiresin absolute and utter truth, with all his
heart and al his soul, because of the natural love that is hidden in every Jewish heart to
cleave to G-d and not, under any circumstances, to be parted or sundered or separated, G-
d forbid, from His blessed Unity and Oneness, even at the cost of hisvery life. Being
engaged in the Torah and commandments and prayer is also a matter of actual surrender
of the soul, just aswhen it leaves the body at the end of seventy years, for then it does not
think of bodily needs, but its thought is united with, and is clothed in, the letters of the
Torah and prayer, which are the word and thought of G-d, and they truly become one.
Thisis also the whole occupation of the soulsin the Garden of Eden, asis stated in the
Gemara and in the Zohar, except there, they delight in their apprehension of, and
absorption into, the light of G-d. Thisiswhy it was ordained that one recite at the
beginning of the morning blessings, before the prayers, "My G-d, the soul [which Y ou
have placed within meispure] . . . You have breathed it [into me] . . . and Y ou will
eventually take it fromme. . . ." That isto say: Inasmuch as Y ou have breathed it into me
and You will eventually take it from me, I, therefore, as of now, hand it over and return it
to You, to uniteit with Y our Oneness, asit is written (Psalms 25:1), "To You, O L-rd, |
lift my soul," that is accomplished through binding my thought with Y our thought, and
my speech with Y our speech, by means of the letters of the Torah and prayer [which |
utter]. ... Now, al on€'sintent in the surrender of his soul to G-d through Torah and
prayer, to elevate the spark of G-dlinesstherein (in the soul) back to its source, should be
solely for the purpose of causing Him gratification, like the joy of aking when his only
son returns to him, after having been released from captivity or imprisonment, as has
been explained earlier. Now, thisintent, is genuine and truly and completely sincerein
every Jewish soul at al times and at every hour, by virtue of the natural love whichisa
heritage bequeathed to us by our ancestors. Nevertheless, one needs to establish set
periods for reflecting on the greatness of G-d in order to attain intellectually-generated
fear and love, and with all that, perhaps [one may succeed] as has been stated previoudly.
"Tanya" Chapter 41
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It iswell known that as soon as a person plans to do a mitzvah, it makes an impression in
the higher world and it generates a light that surrounds and encompasses the person from
al sdes. Thislight actually supports the person and helps him to complete the mitzvah,
for that very moment heisin aholy place, hisown Gan Eden (Garden of Eden). This
sacred light clothes him and becomes even more intense at the completion of the mitzva.
The light then leaves him and goes up to Gan Eden. This[light] isactually hisreward in
the future. Similarly, through sin, the force of evil surrounds and envel opes a person and,
after the completion of the act, it leaves and goes to Gehinnom (Purgatory) and forms a
barrier to sanctity, asit isstated in Scripture (Isaiah 59:2), "Y our sins have caused a
separation between yourselves and G-d." . . . Asaconsequence, thereis no better refuge
against sin than the act of doing a mitvah, for it causes the person to be protected in the
shade of sanctity, the fragrance of Gan Eden wafts over him even in his lifetime, and the
evil inclination has no power over him. . . . Thisiswhat is meant by the aphorism (Avos
4:2), "For one mitzvah lead to another mitzvah . . . for the reward of amitzvahisa
mitzvah." They give him the actual mitzvah that he performs as his reward which is
really the light that surrounded him, as we explained above. Since he is actually dwelling
in an area akin to Gan Eden, it becomes relatively easy for him to perform another
mitzvah. But in the reverse situation, G-d forbid, when he transgresses a commandment,
he is seized by the cords of shame and sin and, as aresult, one sin leads to another. It is
for that reason that the Mishna does not say, "All of Israel hasaportionin (2) the World

to Come," but rather, "Towards (%) the World to Come." For if it had said, "In  (2) the

World to Come," it would have implied that the World to Come is adistinct entity which
has been prepared for those who will merit a portion thereof through their performance of
mitzvahs. It states, rather, "Towards (%) the World to Come," which implies that the

person is creating his own "World to Come" through the mitzvahs which heis
performing, for the [light of the] mitzvah, itself, isthe actua reward. The light whichis
presently in Gan Eden while the person is still alive will be hisreward in the future. Sefer
Ruach Chaim, HaRav HaGaon R. Chaim of VVolozhin

IV.  Chabad and The Struggle for the Soul of the Hasidic Movement
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| have aready repeatedly written to you that | will no longer write you letters with the
intention of granting you understanding and guidance. | have now made an exception,
seeing the tears of the oppressed. Something new has occurred! Disciples of the great
Tzaddikim, those who have not sufficiently studied [under their Master] and were not
wary of their coals, were greatly burned by a great conflagration that consumed their
souls while the body remained intact. Through our many sins, they have wandered away
from the words of the Living G-d. Each one of them took themselves off to aside. They
have gone off the path and don't know how to understand the words of their Master. They
don't realize that because of the evil in their heart, they have perished and have sunk to
the depths and have lost their shame. They think that they have risen to the heights of
Heaven, but, in reality, they have descended to the great depths of the sea. Regarding
such people our Sages have said, "We immediately cry out agreat and bitter cry. Woe!
Woe! Perhaps our prayerswill be effective, for the danger has reached the soul!" The
reason | have raised such an alarm, isthat | am afraid that lest it will happen to you as
well, that you build atower [of Babel] built upon dispassionate intellect. Lest your heart
be led astray from the truth and from faith. All highly spiritual matters are based upon
one single point: True wisdom isthe fear of G-d. Whereas for those who take the
opposite approach, the verse may be applied (Ecc. 9:11), "Nor do the wise have bread,"
which isreferring to the essentials of Emuna V' Yirah (faith and fear of G-d). For fear of
G-d isthe quintessentia point around which everything revolves, upon which the entire
Torah rests, and upon which all the worlds are built. It is the primary and final
intellectual achievement. Because of the centrality of this point, did Hashem command
through the Torah and through the faithful transmission of the Sages not to veer from
faith. Only then will you be successful and will gain true insight and it will guide you to
perform awesome deeds. Whereas Torah and intellect alone, without being preceded by
fear of G-d, are abstract and not grounded. The knowledge will eventually dissipate and
will ultimately be the cause of the destruction [of its possessors], for the central point of
fear of G-d isthat it leads to positive action. It is the source of blessings and the good that
liesin store for the righteous. Whereas the structure built solely on intellect, without fear
of G-d, which precedesit and surroundsiit, even though it be extremely profound and
entirely good, Dinim (severe judgments) are awakened because of it, for the expansion of
the mind without limit will lead to darkness and to [the belief in] other gods, asiswell
known. It isfor this reason that | don't approve of the "Pathways of the Heavens' that
were [recently] published, writings [culled] from the highest holy people, whose souls
rest in Heaven, al of whose words are like coals of fire and stand in the heights of
Heaven. But not every mind can grasp these concepts. It was written for those who
possess [naturally] sacred souls or those who serve Hashem out of love, who are no
longer bound by the restrictions of nature. For not everyone who desires to possess the
Name [of Heaven] can grab hold of the "dew that restores life". For if he does not possess
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the proper merit, its effect upon him will be like poison. . . . Who can say [with
confidence that] my heart is pure and | am purified and | can therefore rely on my
understanding, G-d forbid. For theintellect is constructed according to the purity of the
physica element and the soul. To the extent that a person is prepared, will the [Diving]
intellect be drawn to him. The expansiveness of the mind is [akin to] the Tree of
Knowledge. Even though it is entirely good, nonetheless, Dinim (severe judgments) are
awakened because of it. Emuna V' Yirah (faith and fear of G-d), however, refine the
physica element and purify the spirit so that they shine with the "lamp of the mitzvos and
the Torah which isthe light" of the world. The G-dly treasure will ultimately come. If |
had my way, | would collect al of the holy sefarim (books) that are now scattered
amongst the neophytes and would put them under the care of those who possess a pure
spirit. The neophytes would then study these works from these people [of pure spirit] at a
slow and measured pace commensurate with their intellect and only after great
preparation. [Thisis necessary out of] fear lest it become over intellectualized and the
thoughts generated by a physical body that is not yet ready to accept these concepts will
cause the intellect to understand it in their (the body's physical) terms, which will
ultimately lead him to heresy, G-d forbid, and beyond the point of no return. May we be
saved from such afate.

When we were in Mezritch with the Maggid, whose soul restsin Eden, a single utterance
sufficed for us for along time. Had we come but to hear that aone, it would have been
enough for us, and we would dwell on it in purity until we would hear a second utterance.
... Themain principleisthat the essentials of faith in G-d and fear of Him are the source
of blessings and the good that isin store for us. Regarding all intellectual pursuits, their
source is [aso] the source of dinim (Divinejustice), G-d forbid. One who guards his soul
should keep far away fromit. . . . In addition, the holy mouth of the holy Rav, R.
Menachem Mendel, whose soul restsin Eden, would constantly write to his followers and
admonish them that the beginning of Divine service should be devoted to [pondering
about] Yiras HaOnesh -the fear of Divine retribution. . . . It is extremely important and
the beginning of [everything]. After a person sees that he has perfected himself in the
area of the fear of Divine retribution can he rise to the level of Yiras HaRomemus - awe
of the Exalted position of Hashem, and to true love [for Hashem]. Anyone who
disparages the importance of having Yiras HaOnesh -the fear of Divine retribution, will
ultimately fall into the pit of destruction (Hell), for the Torah was given to be observed in
itstotality. It isnot lacking for anything and every part is dependent on the other. If even
one part ismissing, it detracts from all the rest. Our Sages, of blessed memory, who said
(Avos 1:3), "Don't be like servants who serve their master in order to receivereward . . ."
meant to teach us the true goal inlife. In order to reach that goal, however, one may do
whatever is necessary, [even if it means that one's motivation is not yet totally pure]. For
this reason, our Sages, of blessed memory, said (Pesachim 8a), "One who gives a coin to
apoor person in order that through that merit his son will survive hissicknessis
considered a complete tzaddik (righteous person).” A person [should] initially begin from
that level and then eventually reach the level of fulfilling the mitzvos because of its
inherent truth. ... Letter from Rav Avraham of Kalisk to the Hasidim of White
Russia, Sefer Yesod HaM aaleh, | gros HaK odesh #83
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| have never asked from him (R. Avraham of Kalisk) for an approbation on [my]
teachings of Hasidus, because they are [not my own but rather] the statements that came
from the holy mouths of our great Master and his son from Mezrich, whose soulsrest in
Eden. . . . Also regarding that which he wrote to my mechutan (the father of my relative
through marriage, Rav Levi Yitzchak of Berdichev) that he expended much effort
through different letters[that he wrote to me] to convince me of the single most basic
principle (Makkos 24a), "The tzaddik (righteous person) lives through hisfaith." ... Now
| thoroughly explained the meaning of, "The tzaddik (righteous person) lives through his
faith." on Shabbos Nachmu of thisyear and some of it isintimated in the Likkutel
Amarim Chapter 33.

[Similarly, and infinitely more so, should we rejoice over the inheritance which our
forefathers passed on to us. Thisinheritance is the true unity of G-d - that even here
below on earth there is nothing else besides Him alone, and thisis His abode, amongst
the lowly beings. Thisisthe meaning of what our Rabbis, of blessed memory, said, "Six
hundred and thirteen mitzvos were given to Isradl . . . Habakuk came and based them all
on asingleone - [faith] - asit iswritten (Habakuk 2:4), "A tzaddik lives by hisfaith.”
Thismeansthat it isasif all the mitzvos consisted of this one mitzvah of faith alone, for
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through faith alone one will come to fulfill al the 613 mitzvos. That is, when the heart
will rgjoice and be glad with hisfaith in G-d's unity, in perfect joy, as though he were
obligated by just this one mitzvah, and it alone was the purpose for which al the worlds
were created, through the power and vitality of his soul generated by this great joy, his
soul will soar far above all obstacles hindering his fulfillment of al of the 613 mitzvos,
both from within and without. Thisisthe [true] meaning of the statement, "[ The tzaddik]
will live through faith." The expression 7 — o rwill live", is meant in the sense of "will
be revived"; as though resurrected from the dead, so will his soul be revived by this great
joy. Likutet Amarim 33]

Their understanding of this statement of Habakuk . . . isthat it isto be understood
literally i.e. that it sufficesto have ssimplefaith . . . ashe wrotein hislettersin the year
5558 (1798). It is contradicted, however, by a statement of our Sages (Berachos 63a),
which slipped hismind, "A thief at the opening of the tunnel that he dug, callsto G-d for
compassion.” Now, even though [the thief believes] in G-d, he still lacks the self control
to stop stealing and killing, as is known from the law concerning [a thief] who came
through atunnel, that oneis permitted to kill [the thief] because he is prepared to kill the
homeowner if heisconfronted . . . In order to have fear of G-d, one needs to think deeply
and ponder . . . asit iswritten in Likkutei Amarim. As everyonein al of Volhyn and the
Ukraine knows, anyone who has savored the fragrance of the Torah as taught by the Baal
Shem Tov, z"l, and his disciples, the explanation of the words of the Zohar,
"Understanding (Binah) is the mother of the children (Banim)," isthat the children refer
to "Love" (Ahavah) and "Fear" (Yirah). "Fear" isreferred to as being afemale, asin the
verse (Proverbs Chapter 31), "A women who fears G-d [is praiseworthy]." "Love" and
kindness are referred to as being male, as in the verse, "He remembers (Zochor) his
kindness." That which gives birth to them (Love and Fear) is profound thought into the
grandeur of G-d, each according to his ability. Just asit isimpossible to give birth to
children without a mother, so too isit impossible to have fear of G-d without profound
thinking. . . . Letter from HaRav HaGaon R. Shneur Zalman of Liadi to R. Avraham
of Kalisk, 1805, I gros K odesh #51
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The holy Rabbi, one of the grandchildren of our master, [R. Shneur Zalman,] said that the
reason they call us by the name, "Chabad" is because our whole emphasisis to have the
intellect motivate the Hasidim and not to place too much emphass on the emotions [of
fear and love of Hashem]. Our master, however, was very insistent that the Hasidim
perfect themselvesin the area of action, speech and thought (frum). In other words they
should become perfect in Chabad (Chochma, Binah, and Daas) as well as Nehi (Netzach,
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Hod, and Y esod). Regarding Chagas (Chesed, Gevurah, and Tiferes) he was not that
insistent. Although it is better for the emotions [of fear and love of Hashem] to be feltin
the heart, it is not that essential. On these points did he disagree with [R. Avraham of]
Kalisk and [R. Mordechal of] Lechovitz [and afterwards with R. Aharon of Staroselye, as
iswell known]. Sefer Bais Rebbi, 1:21 p. 44a

V. Struggle Over the Support of Eretz Yisrael
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Y ou surely must already know about the great tumult which broke out in VVolhyn and the
Ukraine regarding the monies of the Kollel (community) of Eretz Yisrael which, since its
inception, has been sent to the great Kohen of his people (R. Avraham of Kalisk) to
strengthen the breaches of G-d's cities by strengthening the [original Ashkenazic]
communities of our Holy Land. The monetary needs are enormous. The remainder is
apportioned to our brethren who now live in the Holy Land, who originated from Poland,
and have no effective collection fund in their own countries. Presently, some self styled
scholars who view themselves as men of virtue, have come to destroy the community of
the Holy Land by unjustly attacking the leadership of our master, the great Kohen, and
using their influence with the charity collectors of those lands [of Volhyn and the
Ukraine] to insure that they no longer send the monies [that they collect] to the holy [R.
Avraham of Kalisk,] but rather to the immigrants from Poland who now livein Eretz
Yisrael who will then divide these monies amongst themselves according to their
discretion. They are placing the entire burden of strengthening of the general settlement
of our Holy Land with all of the attendant expenses upon our brethren who emigrated to
the Holy Land from the country of Russia. . . Now the renowned Tzaddikim of those
countries of [Volhyn and the Ukraine] have undertaken to resolve this conflict and to
broker a peace. They don't have the power, however, to complete the matter without the
knowledge and approval of the rabbinical representative of our Kollel (Russian
immigrant community) . . . Rav Shneur Zalman, I1gros HaK odesh #30
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As soon as [Rav Nachman] came back from Eretz Yisrael, [in 1799], he traveled to the
holy city of Liadi (Liozna), to the Rav, the chasid, the famed Gaon, Rav Shneur Zalman,
ztk"l, and spoke to him at length regarding the situation of the peoplein Eretz Yisrael, for
when our master, z'l, was there, they prevailed upon him to come there [and speak to R.
Shneur Zalman]. Chayel Moharan #113
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... Wedon't know what the end will be. Behold we are confused here in this land due to
the great suffering and anxiety that we experience. We are constantly awaiting Hashem's
salvation, for we are not yet saved in any sense of the word. We also have no knowledge
of what happened in Raissin (Belarus) concerning thisissue after his Torah highness
traveled there. . . . We are looking forward to your informing us of all that you did there.
Y ou should know that we are still in debt to the local ruler and they are all forcing usto
pay and it is very difficult to bear their scaretactics. It iswith miracles and wonders that
[we survive and] Hashem lets us bear this constant pressure. | await Hashem who is
hiding His face from us and | have faith in His salvation and in Him do | hope. May He
come back and have compassion upon us. Just as we have suffered so will He give us
rgoicing. Letter from HaRav R. Avraham of Kalisk to R. Nachman, Chayei
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Now in the winter of 5563 (1802-3), certain well known representatives from Eretz
Yisragl came to me and requested me to stop sending collectors throughout our provinces
[of White Russia and Lithuania to the original group of donors [on behalf of the poor of
Eretz Yisrael]. Rather, the representatives themselves would create their own group of
donors from their true friends, who are not associated with the name "Chabad". | said to
them, "How can you possibly go to al of the places the [Chabad] collectors go to in such
ashort time?' They replied to me, "The mission of Maharis (R. Y aakov Smuleyener),
which will bring in approximately a third of what the present collectors are bringing in,
will suffice for our needs, for the community has shrunk since most of them have passed
away." They expressly told me that thisis being done with the knowledge of their Rav
(R. Avraham of Kalisk) who ordered them not to accept any money from those who are
associated with "Chabad", for they only give because of my letters and not because of a
true love, and only truth remains standing [and not falsehood and insincerity]. | didn't
wish to comply with them in order to avoid creating further strife within Jewry which
would create divisions within every city and congregation . . . They told methat if |
wouldn't let them go around [and collect] in our country, then they would refuse to accept
even one cent from our countrymen, that which was collected through my letters, for this
iswhat their Rav had ordered them. | asked them, "What will you eat?' They replied that
they have afirm promise from the Tzaddikim of Volhyn and the Ukraine for the amount
that would satisfy their needs, as outlined above, and didn't need our country's
[contributions], so as hot to become subservient to Chabad. However, through
tremendous effort, Maharis was able to convince them to accept the monies [from
Chabad], at the very least, for thisyear, until the Tzaddikim [of Volhyn and the Ukraine]
would actually fulfill their promise and raise the necessary cash. From that time on,
however, [we agreed that] they would no longer receive money from us. With this they
departed from mein peace. R. Shneur Zalman, Igros HaK odesh, Elul 5565 (1805)

VI. | mprisonment
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For Hashem has done wonders in the land and has performed miracles and magnified His
great and holy Name which became magnified and sanctified in public, especially in the
eyesof all of the princes and all of the peoples which inhabit the empire of theking . . .
For the essential battle for which they marshalled their forces was against the teachings
of the Baal Shem Tov and his disciples and their disciples. Due to the merit of our
support for our Holy Land and its inhabitants did we merit to have [this sanctification of
Hashem's Name] be done through us. . . . It is important to know that the day that
Hashem wrought [this miracle] was on Tuesday, the day the word "Tov" (good) appears
twice [in the Creation narative], on the nineteenth day of Kislev, the day of the
celebration of the Y artzeit (anniversary of the death) of our holy Rabbi, of blessed
memory, [the Magid of Mezritch]. Aswe were reading in Tehilim (Psalms) the verse
(Ibid 55:19), "Podoh B'Shalom Nafshi . . .", just as | was about to begin the next verse, |
wasreleasedinpeace... Letter from R. Shneur Zalman to R. Levi Yitzchak of
Berdichev, | gros HaK odesh #38
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... If the court (the reigning senate) so desiresto seriously consider my request, they will
be convinced, beyond a doubt, of my innocence of the libelous charges made by Avigdor
ben Chaim, who has given himself the title of "Chief Rabbi". He has libeled me as well
as alarge portion of the Jewish people, whom he refersto as"Karliners'. . .. This
[Avigdor] ben Chaim, with his groundless charges, has been the cause of my misery. [, in
my old age, have been taken from my home under tight security, like a dangerous
criminal, and was sent to St. Petersburg. Here, after already suffering for two weeks,
being locked up in aprison cell, which took atremendoustoll on my well being, I, to my
great horror, had to endure about another fifteen weeks of an enforced stay in the city
before my case wasfinally decided. Just as| have the right to reproach the slanderer, ben
Chaim, and to demand from him reparations, so too, | cannot remain silent regarding the
following: Itisnow two years since baseless libelous charges [against me] were made by
one of my enemies. | was then taken to a prison where | was interrogated and found
innocent of the charges and was released. Permission was granted me, [at that time,] to
continue to serve G-d as | had done in the past. True justice was not served then, [as ben
Chaim did not suffer for having made these baseless allegations]. For this reason, ben
Chaim felt no compunction to continue with his slander. He was very satisfied with the
outcome as he was now able to again cause me damage and grief for months on end,
without respite. The cause of all of thisis his ceasel ess hatred toward Hasidim, which he
refersto as Karliners. It developed during the period when he was Chief Rabbi of Pinsk,
an office which he paid for with money. The Hasidim of the area - [Karlin is a suburb of
Pinsk] - opposed his reappointment to that office, because he imposed excessive taxes on
the congregation and also because he had the [unseemly] habit of drinking intoxicating
beverages. All of thisis public record and is recorded in the records of the Jewish
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community of that city as well asin the records of the government municipality. (A copy
of those records was sent to the Interior Minister in St. Petersburg in order to show them
to ben Chaim.) Accordingly, if you don't condemn ben Chaim and force him to recant
from his hatred, | will have no peace from him and there will be no deterrent against a
further outbreak of his many schemes of defamation and hatred. . . . Letter from R.
Shneur Zalman to Czar Alexander Pavlovich, May 1801, I gros HaK odesh #45
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... [l humbly request that] aroyal order should beissued, . . . and enforced wherever
Jews reside, that no one has the right to level libelous charges against me or the Hasidim
so that neither I, in my old age, nor my family and small children, should come to total
ruination. In the same vein, they should not disturb the Hasidim in their business affairs
and activities. Thiswill, [in addition,] give the government peace and quiet. Regarding
his machinations and fal se charges and for his frivolously burdening the Czar, he should
be dealt with according to the laws of the land and he should be ordered to pay me
reparations for the damage | have suffered, based upon my estimate, which was done
honestly in good faith, and to make him swear on this. Compassionate Czar, | ask of his
Royal Highness to administer justice in regardsto my request. August, 1801

Letter from R. Shneur Zalman to Czar Alexander Pavlovich, August 1801, I gros
HaK odesh #46
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VII.  TheFinal Meeting With Rav Nachman of Breslov
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The Rav of Liadi, [Rav Shneur Zalman,] once visited Breslov on hisway to Mezhibizh
(Tulchin) [in the year 1810] to resolve the controversy between himself and Rav Baruch
[of Mezhibizh]. Our master, [R. Nachman,] then told his followers, "Give glory to the
lord of thousands." Our master asked him, "Isit true what they say about you that you
have eighty thousand Hasidim? The Rav replied, "Amongst my Hasidim are melamdim
(teachers). Each one of them has a charity box to receive donations on my behalf [from
the students]. Since these students give charity on my behalf they probably won't become
my opponents.” The Rav then spoke to our master and gave his side of the controversy
[with R. Baruch]. Our master then said to him, "Y ou have overcome Petersberg, but you
will not overcome Pheter Baruch (Uncle Baruch)." Avaneha Barzel #46

VII.  The Napoleonic Wars
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If Napolean is victorious, then there will be a marked increase of wealth and dignity
amongst the Jews. The hearts of the Jewish people, however, will become disconnected
and distant from their Father in Heaven. If our lord, [Czar] Alexander is victorious, then
there will be a marked decrease of wealth and dignity amongst the Jews. The hearts of the
Jewish people, however, will become bound, connected and tied to their Father in
Heaven. Thiswill be asign [from Heaven that | amin theright]. In ashort while, the
desire of your eyes (your wife) will be taken away from you and in a short while, Jews
will be drafted in the army. Remember what | told you when we parted company in St.
Petersburg regarding the verse, "Noblemen pursued me without cause; from your words
does my heart fear." Your friend Shneur Zalman. (For G-d's sake, burn this letter.)
Letter from R. Shneur Zalman to R. Moshe Meisels, Sefer Bais Rebbi, Chap. 22

p. 47a
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VIII. The Passing of the Tzaddik
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[R. Shneur Zalman] was constantly learning in the days before his passing, right up until
his death, which occured Motzoei Shabbos Kodesh (right after Shabbos) on the twenty
fourth of Teves, 5573 (1813), after he had davened Maariv and recited Havdalah in
Chonein HaDaas, with a clear and calm mind, and with extraordinary devaikus (clinging
to Hashem). Sefer Bais Rebbi Chapter 22 p. 46b



