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CAN YOU ANSWER THESE QUESTIONS?
1. Who werethefirst Hebrew poets?
2. Who composed Krovos?
3. When was rhyme first employed in Hebrew liturgy?
4.  When did Rabbi Elazar HaKalir live?

5.  What was the attitude of the Geonim towards the recitation of
Piutim?

This and much more will be addressed in the seventh lecture of
this series; "The Cultural Revolution”.

To derive maximum benefit from this lecture, keep these questions
in mind as you listen to the tape and read through the outline. Go
back to these questions once again at the end of the lecture and see
how well you answer them.

PLEASE NOTE: This outline and source book was designed as a
powerful tool to help you appreciate and understand the basis of
Jewish History. Although the lectures can be listened to without
the use of the outline, we advise you to read the outline to enhance
your comprehension. Use it aswell as a handy reference guide and
for quick review.



THE EPIC OF THE ETERNAL PEOPLE
Presented by Rabbi Shmuel Irons

SeriesV Lecture #7

THE CULTURAL REVOLUTION

l. Hebrew Poetry
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And | gave my heart to seek and search out by wisdom (Koheles 1:13) [This means]
to seek and to leave a remnant. When a poet (piytan) produces a work with an
alphabetical acrostic there are timesthat he is able to complete the acrostic and and there
aretimes that he leaves it incomplete. When [King] Solomon, however, made an
alphabetical acrostic, he would leave aremnant of five letters [pr nm>w]. Thisiswhat is

meant by the verse (Kings| 5:12) And hissongs (or remnants 197°w) were a thousand
(or "aleph” x) and five. The remnant [of his songs] were five [letters] plus [the acrostic
of the] "aleph” ["bais']. KohelesRabbah 1:13
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When Rabbi Elazar bar Rabbi Shimon died, his generation applied the following verse to
him (Shir HaShirim 3:6): Who isthisthat cometh out of the wildernesslike pillars of
smoke, perfumed with myrrh and frankincense, with all the powder s of the spice
mer chant? How does [the praisg], "with all the powders of the spice merchant" [apply
to him]?[It is not to be taken literally] but rather [refers to the fact that] he was an expert
in Scripture and Braiisos, he was a poet (piytan) and a public speaker and lecturer [of
Midrash]. Vayikrah Rabbah 30:1
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[The saying of piutim in the middle of the chazan's rendition of the "Amidah"] isthe
custom in our lands at [the day of] awedding or at the holidays. The Rambam, of blessed
memory, wrote that it is not befitting to do so. Thisis certainly my opinion. However,
this custom has spread to most places. They rely on the fact that the Kalir has instituted
piutim for "Yotzer", "Ahavah", and "Zulas'. They claim that the Kalir was actually
Rabbi Elazar ben Aroch about whom it was said that he was an expert in Scripture and
Braiisos, and he was a poet (piytan) . We should leave the Jewish people to act as they
are accustomed asit is stated in the Talmud Y erushalmi, Megilah: Go and see how the
community is acting [and follow suit]. Responsa of the Rashba Volume | #469

D.
DOW 173 7°7 DINIPR 123w 1977 7% 197 . .. '1’77|7:'l JO°W RDWITP2 1777 we

"272 K77 77 KITY RID 700 XMW [R7] nbwire 07w nww 1inxb 10 19bw o7wn
(57D 1729 XIP*Y) (VDY (A1P) YAMP XA KIN D911 Npax Hon mby R Ivnw
FA°AM NO0M NIDOIN .(TMAX) DM YR 27 70 K? DYIWHW PRI DY DOWIRD 1103

0215 7315 NPAR oA 17T R 7MY A0 A7

There are those that amend the "Kedusha' [piut] that was composed by the Kalir . . . This
was the Kalir's approach in many places. He would forsake our Talmud and embrace the
Tamud Y erushami. [Thereis an opinion] that he was [actually] a"Tana" and that he was
Rabbi Elazar b. Rabbi Shimon to whom they applied the verse, "with all the powders of
the spice merchant". He was an expert in Scripture and Braiisos, he was a composer of
"Krovetz" [or "Krovos'] and hewasa poet (piytan) (Vayikrah Rabbah 30:1). In his
time, they sanctified the new moon through sighting [and testimony]. The proof is that he
only composed "Krovetz" for one day [of Y om Tov and not for the two days of Yom Tov
that are celebrated in "golus']. Tosephos Chagiga 13a
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The following question was presented to Rav Hai Gaon by Rabbainu Nissim, of blessed
memory, [of Kairuan, North Africal: Why did our master state that those that live in the
land of Israel should hold two days for Rosh HaShana. Behold we see that to this day
[those that live in the land of Isragl] only keep one day? Hereplied: . . . Thisiswhat |
said: It is encumbent for them [in the land of Israel] to follow the custom of their
predecessors and not to change from the customs of their forefathers, may they rest in
Eden. These were the words of the Gaon, of blessed memory. Baal HaM aor to
Beitzah 5a-b
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Rabbi Pinchas [said in the name of] Rabbi Levi [who said in the name of] Rabbi

Y ochanan: We don't say to the one who passes before the ark [to pray], "Come and do."
[Rather] we say, "Come and draw close (krov)." [We don't say,] "Come and make a
communal sacrifice." But rather [we say,] "Come and draw close (krov) and pray."
Midrash Beraishis Rabbah Chapter 49
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Rabbi Zeira thought to come close to the Korov (chazan) in order to bow together with
him inthe beginning and end. Talmud Y erushalmi Berachos 1:5 [According to the
text of the Rashba]
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Rabbi Alexandri b. Chagai in the name of Rabbi Alexandri Krovah: If all of the nations
of the world would come together to whiten one wing of araven, they would find it
impossible. So too, if all the nations of the world would come together to uproot one
word of the Torah, they would find it impossible. Midrash VaYikra Rabbah 19:2



Series V

H. Heichalos

Y ou who revoke decrees, undo vows
remove wrath, soothe fury,

recall love, restore friendship,

before the splendor of the glory of the
palace of the Dread One

Why isit that sometimes you take fright
and at other times you are merry?

Why isit that sometimes you exult

and at other times you are terrified?

They said: When the face of the Divine
Majesty grows dark, we stand in great
terror. But when the sparks of the
Shechinaradiate, we are full of great joy.

Lovely face, magjestic face,

face of beauty, face of flame,

the face of the L-rd, G-d of Isradl.

When He sits upon His throne of glory,
robed in praise upon His seat of splendor.
His beauty surpasses the beauty of the
aged, His splendor outshines the splendor
of newlyweds in their bridal chamber.

Midrash Heicholos Rabosi Chapter 8
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There are three types of songs [or poetry] amongst the Jewish people: The first type are
the compositions that are of asingle [line] size, meter, and rhythm. Even though they are
said without a melody, [they are still called songs] because the idea of "song” is solely
based on the similarity of the sounds (rhyme) at the end of the stanzas. | mean to say that
at the ends of the segments of the song, the words have the same two or three letters with
the same pronunciation together with strict adherence to meter and rhythm and coupled
with beautiful language and incorporation of verses from Scripture. These "songs' are
called "charuzim" [or beaded chains]. The work and skill involved in composing such
metric "songs" is noteworthy. These songs are sweeter than honey and the drippings of
the honey comb. It is done in our holy tongue with great perfection in away that is not
duplicated in any other language. It is true that we find nothing of thisin the words of the
prophets or the words of the Sages of the Mishnaand Talmud. For it wascreated in our
exile amongst the sages of |srael who werein thelandsof the Arabs and learned
from the [Arab] compositionsthe skill of such song writing. They in turn created with
fine skill compositions in our holy tongue and greatly excelled the works of the Arabs.
There are metric songs amongst those that are skilled in Latin and other foreign
languages. They were not made, however, in the same superlative form as those written
in the Hebrew language. After [its beginnings amongst the sagesin the Arab lands,] this
precious skill went over to the lands of Provence and Catalonia and also to the kingdom
of Aragon and Castille. Commentary to the Torah from Don Yitzchok Abarbanel
Parshas Vayishlach.
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Il. The Hidden Torah

A. It is decreed, that in the future, no synagogues of the Jews anywhere areto be
pulled down or burned down, and if, after decree, any synagogues are seized or
consecrated as churches or devoted somehow to the holy mysteries by a new attack, sites
of sufficient extent for these places where they can build new synagogues are to be
furnished for the Jews. . . . Moreover, no further synagogues are to constructed, and the
old ones are to remain in their present state of repair. Theodosian Code xvi 8. 25;
2/15/423

B. Justinian (525-567) proclaimed that it was forbidden for Jews to celebrate the
holiday of Pesach before the Christians celebrate Easter, for it was considered a
humiliation for Christianity [to have the Jews celebrate first]. In the year that preceded
the intercalated year, in which Pesach normally precedes Easter, the Jews were severely
punished for eating matzos and praying the holiday prayers on Pesach. In addition,
Justinian tried to influence the Jews in the spirit of Christianity by requiring them to
publicly translate the Torah to Latin or Greek when it was read in the synagogue on
Shabbos (Novella 146-553 C.E.). For this purpose he required that the Septuagent, the
then standard Christian trandation, be used. Special officers were appointed in order to
ensure compliance. Tekufas HaGaonim, Rabbi Simcha Asaf
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According to what we have seen [written from] our Rabbis, the Piutim that the world is
accustomed to say, were instituted only at atime of Shmad (Novella 146 to the Justinian
Code - 553 C.E.). Because they were unable to mention words of Torah due to the decree
that the enemiesimposed on the Jews to forbid the learning of Torah, the Sages amongst
them ingtituted the Piutim as part of the prayersin order to mention and alert the common
people regarding the laws of the Holidays and Shabbos and the minutiae in the form of
praises and thanks and stanzas and poems. Sefer Ha-Itim, Rabbi Y ehudah of
Barcelona
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The evil [kingdom of] Edom (Byzantium) decreed Shmad on the land of Israel that they
not read the Torah. They [subsequently] hid al the Sifrei Torah because they would burn
them. When the Arabs came, the Jews did not have Sifrei Torah nor did they have
scribes with the practical knowledge of the halacha of finishing the hides [to make
parchment] and knowing upon which side to write the Sefer Torah. They would take
unfinished hides from the non Jews which they used to write books for their religion and
write Sifrel Torah with them. Thisisall because they did not know practical halacha.
They are doing so tothisday. Pirkei ben BaBoi, Ginzei Schecter

[1. Yosa ben Yosea
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Yosei ben Yosel composed "Ahallah Eloka". Sefer Halttur
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And now that the majority has accepted upon themselves to say the piutim of Yom
Kippur even in the prayers of the Tamid (Shachris) and there is no harm to the [standard]
prayers [by itsrecitation], | saw fit to present three piutim for Y om Kippur. First of al |
will begin with the piut of Yosei ben Yosei. Siddur of Rav Saadyah Gaon
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He alone is G-d, and there is no other. There is none besides Him, none second to Him.
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There will be no one after Him on earth, There was none before Him in heaven.
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There was none but He of old, nor shall there be in the end.
WYL DpYX ,awn? 137X
L-rdly in thought, G-dly in action
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"Atta Connanta' was composed by Yosel ben Yosei. Sefer Halttur

The second piut, "Atta Connanta”, was composed by all the sagesof Israel. Siddur Rav
Saadyah Gaon

Y ou created the world from the beginning WX 07V ,NI310 IO
Y ou established the popul ated area, ... DI%° 0127 ,0PYD Hom, ban nTo°
Y ou accomplished everything, and formed the creatures. . .

V. Rabbi Yannai and Rabbi Elazar Hakalir
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In the"Siluk" [piut] of Parshas Parah, Rabbi Elazar HaKalir wrote: From blood [you
made an exception and allowed the] blood of the spleen. From the [prohibition of the]
impurity of the "Nidah" you allowed the blood of the hymen. From the laws of adultery
[you made an exception and alowed] a captured woman (Deut. 21:10-14). However, the
exception of the non-Jewish woman was not explained by him. He did everything based
on the Y erushalmi. Tosephos Chullin 109b
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In addition, we can learn from the early "piytanim" who were great scholars. Rabbi

Y annai was from the early scholars and composed "piyutim™ and "krovos' for every

par sha throughout the year. Rabbi Elazer bar Rabbi Kalir was also from the early sages
and composed "krovos' for al the holidays. He mentioned in "Avos' and "Gevuros'
words of Agadah and many subjects. Also Rabbainu Klonimus [ben Moshe of Luccain
the tenth century], of blessed memory, was a great sage and composed "krovos' for all of
the holidays. He also mentioned Agadah and many subjects. And we know that Rabbi
Meshullam [of Luccac. 950-1020], his son, was a great scholar and composed a
"krovah" for the fast of Y om Kippur and in the middle of the brachah he articulated many
different topics and at the end, at the close of the brachah, he mentioned themesin
concert with the brachah. We should learn from all of them [i.e. R. Yannai, R. Elazar
HaKalir, R. Klonimus and his son R. Meshullam] not to stop [the practice of saying]
"krovos' which are apraise to the Holy One, blessed be He. Responsa of Rabbainu
Gershom, Maor HaGoleh, Responsum #1
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The Karaite historian Kirkasani related that the Rosh Y eshiva Hai and his father (he was
referring to Rav Hai bar Nachshon (892-896) and Rav Nachshon (876-884), the Geonim
of Sura) trandated the work of Anan from Aramaic into Hebrew (thisis something
difficult to believe). They couldn't find anything in that work that didn't have a Rabbinic
source with the exception of two things. (One was regarding his opinion that afirst born
from amother has asimilar statusto afirst born of afather. The other was his distinction
between achild of Jewish and non-Jewish fathers). They did not know where Anan took
this. However, afterwards they found a source for hiswords in the liturgy of Yannai.
TekufasHaGaonim, S. Asaf, p. 121
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"Oni Pitrei Rachamtim” [isin the "Krovos' of Shabbos HaGadol. The entire "piut” is
written in rhyme and with an aphabetical acrostic with the signature of his name,

Y annai, spelled out with the first letters of the beginning of the stanzas after "Mechayeh
HaMaisim". The piut "Oz rov nissim hiflaisa . . . Vayehee bachatzi haleilah” . . . isa
continuation of that piut.] Thiswork is commonly attributed to R. Y annai the teacher of
Rabbi Elazar b. R. Kalir. A statement attributed to R. Ephraim of Bonn (1133-1198)
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Rav Saadyah Gaon (882-942) in hisintroduction to the Agron (his Hebrew dictionary)
mentions Y annai together with Y osei ben Yosel and Elazar. Harkavy quoted in Otzar
Yisrael
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Rabbi Elazar HaKalir, of blessed memory, who was from the land of Israel, from Kiryas
Sefer. Inhisdays. .. Rosh, Berachos 5:21
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The following was written by the editor of the "Sefer HaY uchsin": So says Shmuel
[Shulem], "We have already written above that | have found one "krova" for the seventh
day of Pesach which has the acrostic of the first |etters of the stanzas spelling out: | am
Elazar b. Rabbi Y aakov HaKalir from Kiryas Sefer. Quoted in " Sdei Chemed" \: 134
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On thisday of confusion, | cry around the seat of my high council (Sanhedrin). | seal my
lips, lest they lodge a complaint, | silence every mouth, for his wrath has not abated
against me. | ponder that morethan nine hundred year s have passed and the child of
my threshing floor isnot yet threshed. Kerovosof R. Elazar b. R. HaKalir
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One hundred and eighty years before the destruction of the Temple the wicked State
(Rome) spread over Israel. Shabbos 15a
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It iswritten: It shall devour the whole earth, and shall thresh it and break it in pieces.
Said R. Y ochanan: Thisis wicked Rome whose authority is recognized all over the
world. Shavuos 6b
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And he dreamt and behold there wasa ladder set up on the ground and the top of it
reached to heaven; and behold there wer e angels of G-d ascending and descending
on it. (Genesis 28:12) Rabbi Shmuel bar Nachman said: These are the ministering angels
of the Gentile nations. For Rabbi Shmuel bar Nachman said that this verse teaches us that
the Holy One, blessed be He, showed Y aakov, our Patriarch, [how] the ministering angel
of Babylon went up seventy steps and descended, and [then the ministering angel] of
Media who went up fifty two steps, and [the ministering angel] of Greece who went up
one hundred [and eighty steps], and [then the ministering angel] of Edom went up and he
didn't know how much. At that instance, Y aakov, our Patriarch, became fearful and said:
Perhaps this one will never come down. The Holy One, blessed be He, told him
(Jeremiah 30): Fear not my servant Y aakov and be not shattered Yisrael. Asif to say:
Even if you only see himrising, from there | will make him descend asit is written
(Ovadiah): If you rise like an eagle and you place your nest between the stars, from there
| will make you descend. So saysthe L-rd. Midrash Tanchuma ParshasVayetze 2:2
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Lecture #7

PRAYER FOR LOVE

Our eyes are weak with longing for Y our
love, O Loving One, for we are hated by
the enemy.

Look how afflicted we are from within,
see how hated we are from without -

as You looked on the affliction of Leah
and saw her tormented by hate.

She was hated within the house and
detested without.

But not every loved oneisloved, nor
every hated one is hated:

there are some who are hated below, yet
beloved above. Those whom Y ou hate are
hated; those whom Y ou love are loved.

We are hated because welove You, O
Holy One! R. Yannai

AND THAT ISYOUR GLORY

And all shall wreathe crowns for You -
who are feared by faithful angels, mighty
heroes, creatures of ice mingled with fire -
and Your dread is upon them;

yet Y ou desire glory from those made of
dust, sojourners of the valley, destitute of
deeds, lacking in good works - and that is
Your glory;

R. Yanai
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Lecture #7

THE DIALOGUE OF ZION AND G-D

The mother of children moans like a dove;
she mournsin her heart and complains out
loud; she cries bitterly, calls out
desperately; she sheds tears; sheis silent
and stunned:

My husband has abandoned me and turned
away, and has not remembered my love as
a bride; he has scattered and dispersed me
far from my land; he haslet al my
tormentors rejoice at my downfall.

He has cast me off like an unclean woman,
banished me from his presence; He has
harshly ensnared me, given me no respite;
He has chastised metill my eyesfailed.
Why has He forsaken me, forgotten me
forever?

O my dove, O plant of delight in my
garden bed, why do you cry out against
me? | have already answered your prayer,
as| did in daysof old, when | dwelt
crowned in your midst.

| have turned to you with great
compassion, and now | march through the
gate of Bath-Rabbim (Jerusalem). Y our
enemies, ever more numerous - | shook
them till they were snuffed out like smoke.

My dark one, | shall never desert you; |
shall reach out again and take you to
myself. Y our complaint has cometo an
end: my perfect one, | shall not forsake
you or forget you.

R. Elazar HaK alir
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V. The Gaonim's Attitude About Piutim

A.
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Mar Y ehudai (Gaon of Surafrom 759-763) of blessed of memory said that they (the
Byzantine emperors) decreed Shmad on the land of Israel that they should not recite
Shema and they shouldn't pray. They did let them, however, enter [the synagogue] to
sing "maamodos” (piutim and "krovos"). They would say a"maamad" and would dlip in
Kedusha and Shema. They did these things [only] under duress. Now that the Holy One
blessed be He destroyed the kingdom of Edom and annulled his decrees and the Arabs
camein and let them study Torah and read Shema and pray, it is forbidden to say
anything except that which was originally instituted by our Sages of blessed memory:
Torahin its place and [the poems that describe] that which is permitted and forbidden in
its place, and prayer inits proper place. Pirkei ben BaBoi, Ginzei Schecter
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Regarding those that say the Piutim in Avos, Gevuros, and in all the rest of the [regular]
prayers and on every Yom Tov, TishaB'Av and Purim and whose content reflects the
prayer of which it is a part and they add the [appropriate] words of the Aggadah: If the
[piutim] that they say in every brachah reflect the theme of the brachah and [the piutim
of] Rosh HaShanaand Y om Kippur consist of words of appeasement and forgiveness,
and in TishaB'Av they consist of words describing the destruction of the Temple, then he
has the right [to say them]. The most important essential is that they say words that
contain the theme of the beginning and the end. However, if in the brachah of the
ingathering of the exiles he mentioned [on Purim] the gathering of the maidens or
anything similar to that, it isforbidden to say it. And if heissaying [such Piutim], we
instruct him not to do so. Responsa of Rav Natronai Gaon (Gaon in Sura from
853-858)
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The chazan goes before the ark and recites Magen, Mechayah, and HaM elech HaK odesh
and the Maamad (krovos) which contain appeasement and forgiveness. The amount that
issaid is not obligatory whether it is much or little. We, [in the Y eshiva of Sura,] say
little in the first three benedictions. However, Slichos and prayers of compassion [that are
said in the next section], are part of the obligatory prayers of the day. Siddur Rav
Amram Gaon (858-876)
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Rav Nachshon Gaon (Gaon of Surafrom 876-884) wrote: In the Mesivtaand in every
place that there are rabbis, we do not make any changes from the prayers that were
instituted by the Rabbanan. We do not say . . . any Piutim nor do we alow anyone who
knows Piutim to become a chazan in the synagogue. A synagogue that says Piutim is
bearing witness against itself that they are not [made up of] Talmidel Chachamim
(scholars). Rav Amram Gaon (Gaon of Surafrom 858-876) stated that we do not make
any changes from that which is stated in the Talmud, neither on Yom Tov nor on
Shabbos. If we happen to be in a place where the chazan says [prayers] that are not
[exactly] similar in form to that which was instituted by the Sages, we [should] remove
him. Rav Tzemach, (a contemporary of Rav Amram Gaon) the judge of the gate, stated
that a"shaliach tzibbur" who makes changes from the form that was instituted by the
Sagesis digible to be excommunicated and should be removed. Otzar HaGaonim
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Therefore, it isforbidden to introduce into one's prayers piutim that one does not begin to
understand their meaning. One should not rely on the [competence and intention of the]
composer of the piut [and assume that no mistake was made] because there is the distinct
possibility that the composer or the copyist erred.

In my opinion there are four difficulties with the piutim of Rabbi Elazar HaKalir, may his
memory be honored.

First of all , most of his piutim consist of riddles and parables . . . Why can't we learn
from Shlomo [HaM elech], a wise man without peer? Behold his prayer is[completely]
accessible. Anyone with a knowledge of the Holy tongue can understand it. It is [utterly]
without riddles or parables. Similarly, Daniel, who was [blessed with a mind that was]
capable of solving the knottiest of problems, prayed only in the most understandable of
terms. Most certainly, [this practice should be followed by] one who composes works to
be recited by a multitude, including those that are not great intellects. Smilarly, the
standard prayers that were instituted by our early Sages do not contain riddles or
parables. . . .

Secondly, his piutim are intermixed with the language of the Talmud. It isawell known
fact that there are many expressionsin the Talmud that are not in the Holy tongue.
Similarly it is said: The language of Scriptureis distinct from the language of the Talmud
(Chullin 137b). Who brought usinto this predicament to pray in foreign languages?
Behold, Nechemia rebuked those that spoke in the language of the people of Ashdod.
Most certainly this[concern of Nechemia] would apply to the time of prayer. Why
shouldn't we learn from the standard prayer which is clearly expressed in the Holy
tongue? Why should we pray in the language of the people of Media, Persia, Edom, and
Yishmael?
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Third of all, even the words of the Holy tongue [that he uses in his piutim] have grave
errors. . . . Hejust wanted to use aword in order to show off his skill to hislisteners and
requires from us to be very knowledgeable in [Hebrew] grammar so as not to
misunderstand him. . . . In addition, the Holy tongue in the hands of Rabbi Elazar, may he
rest in Eden, is abreached city without awall (i.e. without strict guidelines) for he
interchanges the female form for the male and vice versa. . . . There are others [who come
to his defense] and say: G-d only desires the heart [and good intentions and is not overly
concerned with the detailg]. If so [that only the heart matters|, why do we need this thing
(piutim) for He knows the hidden things of the heart? Behold our early Sagesinstituted
the practice on Yom Kippur of saying: Please be together with the mouths of the
messengers (chazanim) of your people Isragl so they not stumble with their tongue.

Fourth of all , al of hispiutim are filled with Midrashim and Agados. Our Sages have
said that averse cannot depart from its simple meaning (Shabbos 63a). Thisbeing so, itis
only befitting to pray utilizing the simple meaning of Scripture rather than [quoting a
verse] using an approach that utilizes a hidden meaning of Scripture or using the verse as
aparable or in away that uses an opinion that is not followed in halachah or in away that
lendsitself to multiple meanings. . . . Rav Saadyah Gaon was careful not to violate any of
these four principlesin histwo prayers. Hiswork is incomparable. They arein the
language of Scripture following the grammar of tongue without the use of riddles,
parables or homiletics. . . . | cannot begin to explain one tenth of a percent of the
mistakes the piytanim make. In my opinion, it would be best not to insert them in one's
prayers. Rather one should pray the standard prayer and our words should be few so that
we should not be punished through them. The Commentary of R. Avraham Ibn Ezra
to Koheles5:1



