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CAN YOU ANSWER THESE QUESTIONS?

1. What isthe meaning of the phrase, “House of Jacob” - Bais
Yaakov, and how does it differ from the phrase, “People of Israel”
- B'nai Yisradl?

2. Why was the Torah given on Mount Sinai through fire, smoke, and
trembling?

3. TheTorah writes, “Behold, | cometo you in athick cloud, that the
people may hear when | speak with you, and believe you forever.”
(Exodus 19:9) How did thisinsure eternal belief in Moses?

4.  Atthefoot of Mount Sinai, Moshe built an atar and twelve pillars.
(Exodus 24:4) What was the purpose of the pillars?

5. Wasthere any difference between the text of the first set of tablets,
that were broken, and the second set?

This and much more will be addressed in the ninth lecture of this series:
"The Revelation At Sinai".

To derive maximum benefit from this lecture, keep these questions in
mind as you listen to the lecture and read through the outline. Go back to
these questions once again at the end of the lecture and see how well you
answer them.

PLEASE NOTE: This outline and source book were designed as a
powerful tool to help you appreciate and understand the basis of Jewish
History. Although the lectures can be listened to without the use of the
outline, we advise you to read the outline to enhance your
comprehension. Use it, as well, as a handy reference guide and for quick
review.

Thislectureis dedicated to the memory and nawa »wy»
2Py° 12 9ya aaR - Mr. Arthur Prog of blessed memory
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THE REVELATION AT SINAI

[ Prelude to Revelation
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In the third month, when the people of Israel were gone forth out of the land of Egypt, the same
day came they into the wilderness of Sinai. For they had departed from Rephidim, and had come
to the desert of Sinai, and had camped in the wilderness; and there Israel camped before the
mount. Exodus 19:1-2
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They departed from Rephidim: Why was it necessary to reiterate the place from where they
journeyed? Didn't it already write that they were encamped at Rephidim? Rather it was for the
purpose of comparing their travels from Rephidim to their arriva in the wilderness of Sinai. Just
as their arrival at the wilderness of Sinai was with repentance, so too their travel from Rephidim
was with repentance. (Mechilta) And I srael there encamped: [The singular form is used here to
teach us that they were then] like one man with one heart (commitment). But all the other
encampments were with complaints and with strife. Rashi, Exodus 19:2
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And Moses went up to G-d, and the L-rd called to him from the mountain, saying, Thus shall you
say to the house of Jacob, and tell the people of Israel; You have seen what | did to the
Egyptians, and how | carried you on eagles wings, and brought you to Myself. Now therefore, if
you will obey My voice indeed, and keep My covenant, then you shall be My own treasure
among all peoples; for al the earth is Mine; And you shall be to Me a kingdom of priests, and a
holy nation. These are the words which you shall speak to the people of Isragl. And Moses came
and called for the elders of the people, and presented to them al these words which the L-rd
commanded him. And all the people answered together, and said, All that the L-rd has spoken
we will do. And Moses returned the words of the peopleto the L-rd. Exodus 19:3-8



Series X1V 2 Lecture #9

7727 XM T 903 JAW 7WANT QW 2pY° 10D MRW TNRT IR 7900 AR ANk (2
@mgnb Py WwR [0°noInT oM D173 RITW PYR NINI2] aNRY ANk .omwyn b qpwna Xow
QITN2 QOYRIWM DN D @YW °Dad BY ONR KWK 1137 17YY 1997 370p 1777 NIAW 03
R7RW DM 2w 0177 PHTIA DR RWIIW WIS 07 PR PRy 7 0ONK *NRWIT 018D NRHIY
MAYY DV YA DRN XD NRAYT DAD DI PR DONR RN ,0wh ¥0anh 0717 0Oy oIwb
NPAW DY 0Ny T NIOW N2 RITW SN2 AR AN 77907 DR PR P2 wawn Yme ok
X777 1220w WITR QY 1923 72150 OV 1" DTan w ,mmyn bom 190 vk an™m ,nIxnm 7N
I3 TAPM IRIND NN QW DI AN TR PHYA 21YA W 737 771°737 TN 1IWNW 137
DAX ,WITR 137 7T 972V DIPRW AR 072 'T AW TR 72130 OV IRIPII ,NITHT 02391 NI
T QAW 7 19X 7930 OYI . .. DTPWYN DWITR TXM 1mI7°7 TWIRPNY NYA IR WITR oY
Q3T ,WITR 3 OPR GR 72930 PIW IR 100 XITW 2py 02 1997 ,07%m 7157 0w K93
DRIW? *12% T°3° 7T aNRY .0°PYR 9om 17930 avh 17 n1Rh w7na 19130 anRk 1N PR b e
FMIRT 02173 anR [29°72 AN X3 YYD Yy 4097 37 110w] HRIwS 212 anx oIk ,0°17a0
191 77 NTaYh 0vINRT O DIINW WITP M 27375 nobmnn ok AN mIXn IR 03% IR
7279229 7707 WP 0OX9DI DWYNA DWIRPNN WITR I3 17N ,INTIAY 0772 1T 37 1IN
37 @373 NOYAN PIPW QUINRT 0°727 977 PRI’ °32 PR 1270 WK 271277 19K ,007-KY
970 79277 939 79D 7377 12°R1T Dow R7RW 195 73 ,5RIW? 32 DX P71 2pye n°3 HR RN KD wITp
D77 NX 0°IWY 7577 X 09DV ONW O°9Y7 PYI DR DOWIW 9K RXMY 19373Ww 17 27
12330 7917 0PAP—K DUWIRT . . . DP9V PYT N3 DOW D297 DOWIR THINT IREPY 1D ...
/T DTN TMWIWD 79930 1R 0N 2pY° N3 AW o2 [P1am ,°em A0 Na1Tna anw
R7IVW DWYNT D3 DY DHWIn Yavn 11vn oY1 T 1Y DWITR 1R 073w D17

-T:00 DY @7aRn LIRINT Y2173 DRAWS 213% WwIn NI 77T 717,0°375 NoYnn

You have seen (Exodus 19:4): At first He explained the statement that would be made to the
“House of Jacob”, which are the masses whom G-d chose as an act of free choice, without
looking into their actions. You have seen (ibid.): directly with your eyes, which carries more
weight than any proof [based upon logic]. What | did to the Egyptians (ibid.): even though the
attribute of justice made the argument, “[Why favor the Jews over the Egyptians? After all,] the
Jews worshipped idols just as the Egyptians etc.” And how | carried you on eagles wings
(ibid.): for you were sunk into the mire of the impurity of Egypt and | lifted you up from the
depths up to the heights like an eagle who lifts up his young to the heights of the heavens to a
place where it isimpossible for any bird of prey to reach. And brought you to Myself (ibid.): to
be under My supervision and not subject to the laws of nature or the astrological system
[influenced by the position of the stars and galaxies]. Now therefore, if you will obey My voice
indeed, and keep My covenant (Exodus 19:5): to keep my Torah. And keep My covenant
(ibid.): which is the covenant which G-d made with them regarding the preservation the Torah
and the commandments. Then you shall be my own treasure among all peoples (ibid.): There
is a distinction between a “treasure among all peoples’ and “a holy nation”. A treasure is
something considered to be precious by its owner who decides to purchase it due to its charm
and beauty and to subsequently put it in a specia storage place, similar to the treasures of kings
and states. [The people of Israel] are caled a “treasure among all peoples’ because G-d chose
them, even though they might not have been G-d's servants and a holy nation. They are caled a
“holy nation”, however, when they sanctify and elevate themselves through the holiness of their
actions. . . . The phrase, a “treasure among all peoples’ refers to the fact that G-d chose them
without any preparation from their side. Therefore, to “the House of Jacob”, which refers to the
masses did He tell them that they are a treasured nation, even though they were not a holy nation.
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Even though “all the earth is Mine” (ibid.) you are My treasure, as it says, “You shall be My
own treasure among all peoples.” And you (Exodus 19:6): This message was specifically stated
to “the people of Israel,” the greats amongst the Jewish people. In other words, to you, however,
the people of Israel, (the pronoun added to the verb always comes for emphasis) who are the
most prestigious of the people and its elders, to you am | commanding that you be “to Me a
kingdom of priests, and a holy nation” (ibid.). Just as the priests are dedicated to the service of
G-d, so too, you shall be G-d's priests who do His service, and you shall be a holy nation who
are sanctified through extraordinary actions imbued with added sanctification and closeness to
G-d. These are thewords which you shall speak to the people of Israd (ibid.): I.e., these last
words, that they be a kingdom of priests and a holy nation, should only be told to the “people of
Israel” and not to the “house of Jacob”. Just asit isimpossible that the entire tree should consist
of fruit and the whole body should consist of the heart and brains, for a tree must have roots,
bark, wood and leaves, which are subservient to the fruit and guard the fruit . . . so too a nation
consists of masses of people who are on the comparative level of the wood and leaves. . . . and
[also] of G-dly people, those precious individuals who are on the comparative level of the heart
and the fruit. [But] He did assure them that even the “House of Jacob”, the masses, would
become a “treasure” when they begin to observe G-d's Torah and the great amongst them will
become holy and priests of G-d, elevated above nature and in control of all of their actions, who
are referred to as “a kingdom of priests’. Thisisaspecia communication that you shall make to
the greats of the nation. Malbim, Exodus 19:4-6
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And they said, ‘All that the L-rd has spoken we will do’ (Exodus 19:8): They meant to say
that even that which you spoke to the greats of the nation that they shall be a kingdom of priests
and a holy nation, we will become, without distinction, as it says (Isaiah 60:21), “Your people
also shall be al righteous.” It is evident from their response that they didn’t want Moshe and
Aaron, and most certainly the elders to be intermediaries between them and G-d and they didn’t
want to receive the Torah through Moshe. Rather they all wanted to rise to the level of prophecy
and receive the Torah from G-d himself without any intermediaries, as our Sages stated, “They
said, 'We want to see our King'.” This was the error of Korach, who said, “The entire
congregation is holy.” And Moses returned the words of the peopleto theL-rd (ibid.): There
is a distinction between, “And Moses returned (vayoshev) the words etc.” and that which is
written afterwards, “And Moses told (vayagaid) the words of the people to the L-rd.” The
phrase, “returned the words’ indicates a response and answer regarding what he had been
specifically charged. The people's statement, “All that the L-rd has spoken we will do,” is
actually a direct response to the words of G-d, for [al that] He had wanted from them was that
they listen to His voice and guard His covenant. Thisis all included in their response. However,
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there was also included in their response a new statement, i.e. that they all wanted to become a
kingdom of priests and a holy nation, prophets, visionaries, and knowledgeable of G-d. This was
not the message that G-d had sent to the masses. Initially, Moshe responded regarding what he
had been specifically sent, i.e. that the people were willing to accept the words of G-d. At that
point he didn’t mention the new thing that they had requested. Regarding this [initial] responseis
it written, “And Moses returned the words of the people to the L-rd.” Malbim, Exodus 19:8
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And the L-rd said to Moses, Behold, | come to you in a thick cloud, that the people may hear
when | speak with you, and believe you forever. And Moses told the words of the people to the
L-rd. And the L-rd said to Moses, Go to the people, and sanctify them today and tomorrow, and
let them wash their clothes, And be ready by the third day; for the third day the L-rd will come
down in the sight of al the people upon Mount Sinai. And you shall set bounds to the people
around, saying, Take heed to yourselves, that you go not up into the mount, or touch its border;
whoever touches the mount shall be surely put to death. There shall not a hand touch it, but he
shall surely be stoned, or shot through (thrown down); whether it be beast or man, it shall not
live; when the trumpet sounds a long blast, they shall come up to the mount. And Moses went
down from the mount to the people, and sanctified the people; and they washed their clothes.
And he said to the people, Be ready by the third day (lit. three days); do not come near a woman.
And it came to pass on the third day in the morning, that there were thunders and lightnings, and
athick cloud upon the mount, and the sound of a shofar exceedingly loud; so that al the people
who were in the camp trembled. Moses brought forth the people out of the camp to meet with
G-d; and they stood at the lower part (bottom) of the mount. And Mount Sinai was altogether in
smoke, because the L-rd descended upon it in fire; and its smoke ascended as the smoke of a
furnace, and the whole mount trembled greatly. And when the voice of the shofar sounded long,
and became louder and louder, Moses spoke, and G-d answered him by a voice. Exodus 19:9-19
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And the L-rd said to Moses (Exodus 19:9): As a result, G-d informed Moshe that He would
come to him in a thick cloud (ibid.). In other words, since G-d wanted that there be no doubt
regarding the giving of the Torah, not now nor for future generations, He wanted the entire
people to reach the level of prophecy and hear how G-d speaks to Moshe and thereby making
known to the people that Moshe is His emissary to directly give them the Torah which will
endure for al generations. But since the level of Maoshe's prophecy was extremely sublime, the
abundant flow of spirituality coming [directly] from the Ein Sof, without any intermediary and
without the use of the imagination and [other physical] powers [on the part of Moshe], only pure
intellect, it was impossible for the people to hear Him as He spoke with Moshe, on that same
spiritual level, since they were tightly bound with their material bodies. It would have been
impossible for them to have reached the level [of Moshe] that their intellect would become
unfettered from their bodies and would truly comprehend the abundance of spiritual outpouring.
For that reason does it say that He would come to Moshe in a thick cloud, i.e. a lower level of
prophecy which would pass through the thickness of the material [view of life] and the clouds of
the imagination, in order that the people should hear [the prophecy]. This was done for five
reasons. 1) As Ibn Ezra pointed out, most of the nations denied the existence of prophets. They
claimed that it is inconceivable that the Creator would have a connection with a creation that is
sunk in materialism and would radiate His spirit upon them. 2) Even though the people of Israel
knew from their forefathers that prophecy was possible, they thought that the spirit of G-d would
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only cleave to those close to Him through a dream or a vision, not that the person could prophecy
while he was awake connected to his body with his full faculties, living like any other human. 3)
They were still in doubt whether Moshe was G-d's emissary to give them Torah and Mitzvos,
especially since the reason for most of the mitzvos is hidden. Consequently, the people needed to
hear, “when | speak with you,” so that they should realize that prophecy is possible even while
that person is in control of his faculties and thereby G-d informed them that Moshe was His
emissary to give them Torah as an inheritance to the congregation of Jacob, as it says, “and
believe you forever.” 4) Our Sages, of blessed memory, stated in the Mechilta, “Rabbi Y ehudah
said, ‘What is the source that the Holy One, blessed be He, said to Moshe, “Y ou speak and | will
respond to you and agree with you so that Israel will say, ‘How great is Moshe that the
Omnipresent agreed with him’”? It is stated (Ex. 19:9), “[Behold, | come to you in athick cloud,
that the people may hear] when | speak with you, [and believe you forever].”” | have already
explained in my work, “Torah V'Hamitzvah,” that when the verb, “speaking” is connected with
either “ess’ or “eem” (with) it is indicative that the two speakers are exchanging words between
themselves. There is aso a difference if the words “ess’ or “eem” are used. | have already
explained previously that the word, “eem’” indicates equality of status. So in this situation it
indicates that both of the speakers are of equal status. . . . Consequently, the phrase, “that the
people may hear when | speak with you,” is indicative of a mutual exchange amongst equals
where each one of them can contradict the words of his fellow speaker, as it is clarified [later]
(Ex. 19:23) that Moshe replied to the words of G-d and G-d agreed with him. With this, the
Torah wished to teach us that the Torah is given over to the intelligence of man and that G-d
agrees [to commit Himself] to the rational decisions of those who devote their efforts to
understand [G-d's will], as Rabbeinu Nissim explains in his Droshos [Lectures]. 5) It was done
in order that men who claim to be prophets should not arise and state that G-d sent them to
change the words of the Torah or to substitute another [corpus of laws] for the existing one. For
that reason G-d together with all of His holy [angels] came and spoke to the entire nation, face to
face, and, in the presence of them all, made Moshe his emissary to give them the Torah. For that
reason it is impossible for any man to ever change the Torah. Regarding thisis it stated (ibid.),
“And believe you forever.” . . . And Moses told the words of the people to the L-rd. (ibid.):
Then Moshe related to G-d something new for which he hadn’t been sent, in addition to his reply
to G-d regarding the matter for which he had been directly sent. This additional request of the
people was that they wanted that there be no distinctions between them, that they al should be
[considered distinguished members of] a kingdom of priests and a holy nation. This request also
included that there shouldn’t be any intermediary between them and G-d, nor should the Torah
be given through Moshe and afterwards to the elders. [In truth it was actualy given first to
Moshe and then he taught it to Aaron, and then to Nadav and Avihu (subsequently Elazar and
Isamar took their place) and afterwards to the elders, asit is stated in Eruvin 54b.] They wanted
that G-d should spesk to all of them face to face and give them the entire Torah without the use
of an intermediary. The truth is that it is evident from the words of our Sages, of blessed
memory, that had they merited this and wouldn’t have been afraid of the [great] fire [on Mount
Sinai], they would have all gone up to the mountain of G-d and would have accepted the entire
Torah directly from the mouth of the Holy One, blessed be He, and they would have learned and
never forgotten. It is stated in the Mechilta, “Rabbi said: What did Israel say to the Omnipresent?
They said, it is our will to listen directly from the mouth of our King. One cannot compare
listening through a screen [or intermediary] to listening directly from the mouth of the King. The
Omnipresent then said: Give them what they want.” Malbim, Exodus 19:9
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And the L-rd said to Moses, Go to the people, and sanctify them (Exodus 19:10): Then G-d
agreed to their request [and decided] to try it out [initially] with the Ten Commandments and to
speak with them directly without using Moshe as an intermediary. If it would be successful, then
they would have received the entire Torah directly from the mouth of the Holy One, blessed be
He. But such a thing demands sanctity, purity, and specia preparation. [Consequently,] He told
Moshe to sanctify them in regards to purity of attitudes, character traits, sanctity of the body and
external sanctity, that they wash their clothing. One could also say that by demanding that they
wash their clothing He was hinting at the purity of the body which is the clothing of the spirit.
The term, “sanctify them” refers to the inner sanctity of attitudes and character traits. Malbim,
Exodus 19:10
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And be ready by the third day (Exodus 19:11): Such a level [to receive the Torah directly
from G-d] demands preparation. For [on] the third day the L-rd will come down in the sight
of all the people [upon Mount Sinai] (ibid.): without making any distinction between spiritual
levels. Rather, they will al equally reach the heights of prophecy. Now since it would be
impossible for it to be on the level of Moshe, as the people were not fit to reach such alevel, the
outpouring of prophecy had to be given through partitions and screens and through the power of
imagination. For that reason [G-d’s appearance is described as] “coming down”, asit was aform
of lowering [the spiritual level]. It was to be in the sight of the entire people. [It was meant as a
double vision]: On a physical level, it was to be seen by the physical eyes in the form of the
terrifying sights of fire, smoke and a burning mountain. On a spiritual level they saw prophetic
visions on alower level of prophecy through the power of imagination. M albim, Exodus 19:11
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Thewhole mount trembled greatly (Exodus 19:18): The mountain caused the earth to tremble.
Scripture is informing us of a supernatural event. Normally, an earthquake occurs when volcanic
gases and smoke which are under pressure have no place to escape, causing the earth to rumble
and tremble. But when the smoke and gases find a place to escape, as the smoke escapes, the
trembling ceases. Here, even though the smoke of the mountain arose, the mountain trembled
and moved from its place. This was a hint that the people weren’t properly prepared and couldn’t
receive the Torah out of love of G-d and awe of His exalted heights, but rather trembled out of
fear from punishment, “For by fire will the L-rd execute judgment” (Isaiah 66:16) and “the
mountains trembled” (Isaiah 5:25). This is what is meant by the statement of our Sages, of
blessed memory, that He lifted up the mountain like a vat. (Shabbos 88a) It is asif to say that
had it not been for the fear of punishment, they wouldn’'t have accepted upon themselves the
yoke of mitzvos and the yoke of the study of the Oral Law. Rather it was because of the fear of
the fire, the earthquake and the fear of punishment [that prompted them to accept the Torah].
Malbim, Exodus 19:18
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And the L-rd came down upon Mount Sinai, on the top of the mount; and the L-rd called Moses
up to the top of the mount; and Moses went up. And the L-rd said to Moses, Go down, charge the
people, lest they break through to the L-rd to gaze, and many of them perish. And let the priests
also, who come near the L-rd, sanctify themselves, lest the L-rd break forth upon them. And
Moses said to the L-rd, The people cannot come up to mount Sinai; for You charged us, saying,
Set bounds about the mount, and sanctify it. And the L-rd said to him, Go, get you down, and
you shall come up, you, and Aaron with you; but let not the priests and the people break through
to come up to the L-rd, lest he break forth upon them. So Moses went down to the people, and
spoke to them. Exodus 19:20-25
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And the L-rd came down upon Mount Sinai (Ex. 19:20): Initially, G-d came down upon the
mountain, as it says (Ex. 19:18), “And Mount Sinai was altogether in smoke, because the L-rd
descended upon it in fire,” and the Divine Presence was close to Israel who stood at the foot of
the mountain. However, now that He saw that because of the [limited] level of their preparation
they weren't able to bear the fire of G-d and His holy commandments that He was about to give,
He removed himself from the mountain as a whole, and descended a second time, this time only
on to the top of the mountain, distant from the encampment. And the L-rd called Moses [up to
the top of the mount; and Moses went up] (ibid.): The reason He called him up to the top of
the mountain was so that He would speak to him that which he promised, “that the people may
hear when | speak with you.” Malbim, Exodus 19:20



Series X1V 9 Lecture #9

272 W”n2 1% W7 0P AT WA AR ¥R INYW 7w 9K 00507 1T T PRR RN (3
NYWw3a nunk TINYM TP Anyw 977,71 90 Mg pa 12 7T T 13T DY 20w nwnw Jpy
7o NN B7abn NTHYY WOR TP XOW YWl XM ,N11270

And the L-rd said to him (Exodus 19:24): G-d agreed with him that there was no need at
present of a new warning. With this He fulfilled that which He said to him (Ex. 19:9), “That the
people may hear when | speak with you,” for Moshe critiqued His words and G-d agreed with
him. He commanded him, however, “Go, get you down.” (ibid.) In other words, He wanted him
to stand below, [at the foot of the mountain,] at the time of the [Ten] Commandments. It is
automatically understood that, [with Moshe there,] no man would have the temerity to go up [the
mountain]. Malbim Ex. 19:24
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“Go, get you down.” (ibid.) and warn them a second time. for one should admonish a person
before the act, and should admonish the person a second time at the time of the act. (Mechilta)
And you shall come up, you, and Aaron with you; but [let not] the priests (ibid.): | might
think that they should also go up with you, therefore Scripture states, “And you shall come up.
Say, then, that you (Moshe) have a designated place for yourself, and Aaron has a designated
place for himself, and the priests have a designated place for themselves. Moshe came nearer
than Aaron and Aaron was nearer than the priests, and the people should not at al break their
position to go up to the L-rd. Rashi, ibid.
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And Moses went down (Ex. 19:25): He did as he was commanded by G-d to stand below
during the Ten Commandments. And told them (ibid.): He repeated to them what G-d had told
him. Malbim, Exodus 19:25
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And (M oses) told them (ibid.): thiswarning. Rashi, ibid.
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And he said to Moses, Come up to the L-rd, you, and Aaron, Nadab, and Abihu, and seventy of
the elders of Israel; and worship from far away. And Moses aone shall come near the L-rd; but
they shall not come near; nor shall the people go up with him. And Moses came and told the
people al the words of the L-rd, and al the judgments; and all the people answered with one
voice, and said, All the words which the L-rd has said will we do. And Moses wrote all the
words of the L-rd, and rose up early in the morning, and built an altar under the hill, and twelve
pillars, according to the twelve tribes of Israel. And he sent young men of the people of Isradl,
who offered burnt offerings, and sacrificed peace offerings of oxen to the L-rd. And Moses took
half of the blood, and put it in basins; and half of the blood he sprinkled on the altar. And he took
the Book of the Covenant, and read it in the hearing of the people; and they said, All that the
L-rd has said will we do, and obey. And Moses took the blood, and sprinkled it on the people,
and said, Behold the blood of the covenant, which the L-rd has made with you concerning all
these words. Then went up Moses, and Aaron, Nadab, and Abihu, and seventy of the elders of
Israel; And they saw the G-d of Israel; and there was under His feet a kind of paved work of a
sapphire stone, like the very heaven for clearness. And upon the nobles of the people of Isragl He
laid not his hand; also they saw G-d, and ate and drank. Exodus 24:1-11
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And He said to Moses, [Come up to the L-rd, you, and Aaron, Nadab, and Abihu, and
seventy of the elders of Israel] (Exodus 24:1): Rashi explains that [although this section
(Chapter 24) follows the giving of the Ten Commandments (Chapter 19-20)] this entire section
was actually said (occurred) before the Ten Commandments. Ramban makes an effort to explain
that this occurred afterwards, in concert with the order of the verses. And even though that it is
evident that the Mechilta in Parshas Yisro is in accordance with Rashi’s interpretation, Ramban
states that the following statement of the Mechilta, “Rabbi Y osei bar Rabbi Y ehudah said that all
of the events [described in this section, i.e. the building of the altar and the sprinkling of the
blood etc.] occurred on the same day that the Torah was given,” actually implies that these
events occurred after the giving of the Torah, and it is more reliable. | am astounded by the great
luminary (gaon) in Isragl, Ramban, of blessed memory. It is obvious from the discussion in the
Talmud, Shabbos 88a, that [even though the Torah may have been given on the seventh of
Sivan,] the altar was built [before hand] on the fifth of the month. In addition, even according to
Rabbi Y osei bar Rabbi Y ehudah, it isimpossible to say that he maintains that the very same day,
after the giving of the Torah, [these events occurred,] because in Chagiga 6ait is stated that Bais
Hillel maintains that the Chagiga (festive) sacrifice dates from before the giving of the Torah, i.e.
the altar that Moshe built [and Israel sacrificed upon it their festive offerings occurred before the
giving of the Torah [on the fifth of Sivan]. How is possible that Rabbi Y osel bar Rabbi Y ehudah
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would argue against them! . . . Regarding the order of these sections of the Torah, it would seem
that Parshas Mishpatim (Ex. 21-23) was also stated before the Ten Commandments. For that
reason, Moshe was able to tell [the elders as he was about to go up to Mount Sinai for forty days,
after the giving of the Ten Commandments, (Ex. 24:14)] “Wait here for us, until we come again
to you; and, behold, Aaron and Hur are with you; if any man have any matters, let him come to
them,” as Aaron and Hur had already learned the laws of jurisprudence (Parshas Mishpatim).
The reason that it was written after the Ten Commandments was in order to juxtapose the section
of jurisprudence with the section on the earthen altar, as it is explained there. . . . Accordingly,
after al these judgements (societal laws) were given, Moshe wastold to ascend unto G-d . . . and
all of the events described there occurred ending with (Ex. 24:11), “. . . also they saw G-d, and
ate and drank.” Afterwards the Ten Commandments were given (Ex. 19, 20), and afterwards
came the statement (Ex. 20:19), “You have seen that | have talked with you from heaven.” . . .
Haamek Davar, Exodus 24:1
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. . . In my opinion, [the expression, “al the judgments,’] is referring to Parshas V' Eileh
HaMishpatim (Ex. 21-23) which was said to Moshe during those days while he was at Mount
Sinai [before the Torah was given]. . . . Haamek Davar, Exodus 24:3

Wy DIwh MaRRm WY DAY P72 DNCI5% 1T oW X niaap Pawa mam o @
57y IR 121 DY DRIW> 53 1w 9% DY PRI R0 1299 TR 9O 210w SR 2w
7 7777 .02WT LAWY 937 NIARM TIWY DNW RO RNPK RN22OMY 0w 95% ¥7b3 maxm qwy
T3 ... 929 DRAW? 233 299 DR AW IR T 93 92%9p0W I0RY 00 D7PwYn 1950w 275 Do

71D DWW 12T YT 173 0 YL wrnd 7377 73R DWATIW AVIDY 1ARY 1M 0PN IR

And [Moshe] built an altar (Ex. 24:4): Thiswas for the communal sacrifices which was for the
purpose of sealing the covenant. And twelve pillars, according to the twelve tribes of Israel
(ibid.): so that each one should bring a Chagiga (festive peace offering) and R’iya sacrifice
(burnt offering on occasion of having communion (being seen) with G-d). They didn't have
sufficient time [to offer all their sacrifices on] one altar. Therefore [Moshe] made a pillar for
each one of the tribes. In the Mechilta it is stated, “. . . And the sages say that there were twelve
pillars for each tribe.” This was done so that they could complete their activities quickly. After
each one of them brought their persona offerings, [Moshe then] “sent young men of the people
of Israel, who offered burnt offerings, and sacrificed peace offerings of oxen to the L-rd.” (Ex.
24:5) Behold, at that time they fulfilled what they had told Pharaoh, that G-d demanded of them
that they bring many offerings. (Ex. 10:26) Haamek Davar, Ex. 24:4
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“As you are, so shall the stranger be.” (Nunbers 15:15) Rabbi says: As “you” refers to your

forefathers: As your forefathers entered into the covenant only by circumcision, immersion and
the sprinkling of the blood, so shall they enter the Covenant only by circumcision, immersion
and the sprinkling of the blood. . . . It isright concerning circumcision, for it is written (Joshua
5:5), “For al the people that came out were circumcised;” aternatively (Ezekiel 16:6), “And
when | passed by you, and saw you wallowing in your blood, | said unto you: In your blood, live,
etc.; as to the sprinkling of the blood, it is mentioned in the text (Exodus 24:5), “And he sent the
young men of the children of Israel [who offered burnt-offerings and sacrificed peace
offerings];” but whence do we know the immersion? — It is written (Exodus 24:8), “And Moses

took the blood, and sprinkled it on the people,” and there can be no sprinkling without
immersion. If so, we should nowadays not receive any proselytes, since there are no sacrifices
today? Said R. Aha son of Jacob: It is written (Numbers 15:14), “And if a stranger sojourn with
you, or whosoever may be among you, etc.” Krissus 9a
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And upon the nobles of the people of Israel helaid not hishand (Ex. 24:11): i. e., His power.
(This is the explanation of Rav Nissm Gaon in his “Sefer HaMaphteach” . . .) The meaning is
that for he who merits to see Divine visions, the Holy One, blessed be He, radiates upon him the
light of His good will, so that he may see and understand, and He gives him the strength to bear
the burden of sanctity and to be a vehicle of the Divine Presence. With this, the person finds
astonishing pleasure through the light of the face of the living King, may He be blessed. His
spirit becomes satiated and doesn't have a desire to eat at that time, as | wrote in [my
commentary to] Genesis 3:1. But these nobles breached the boundary [of their spiritual
limitations] and viewed furtively at an area which they were not alowed to have an
understanding. [ Consequently,] the Holy One, blessed be He, did not stretch out his hand [i.e. his
power] to radiate to them the light of His face and they weren’t given the Divine power to bear
the burden of sanctity. Had it not been for the merit of that day, they would have been killed.
However, their punishment was that their spirit did not become satiated with the pleasures of
spirituality. “They saw G-d,” they took in their view of spirituality, yet, they also “ate and
drank,” i.e. they felt the need to eat and drink. This is how Rav Avraham ibn Ezra explains this
in the name of Rav Y ehudah Halevi, of blessed memory. One could add to his words, based upon
what | have already explained previously (Ex. 4:20), that the burden of a Divine vision for
someone who isn't worthy of such an experience, is so burdensome that he is likely to die. This
is his punishment. Here, although the punishment wasn’t meted out to its full extent, nonetheless
it was a burden that caused great weakness to them and they were forced to immediately take
something to eat and drink to regain their strength. Haamek Davar, Exodus 24:11
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Il. Revelation

A.
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And G-d spoke all these words, saying, | am the L-rd your G-d, who has brought you out of the
land of Egypt, out of the house of slavery. You shall have no other gods before Me. You shall
not make for you any engraved image, or any likeness of any thing that is in heaven above, or
that is in the earth beneath, or that is in the water under the earth; You shall not bow down
yourself to them, nor serve them; for | the L-rd your G-d am a jealous G-d, visiting the iniquity
of the fathers upon the children to the third and fourth generation of them that hate Me; And
showing mercy to thousands of those who love Me, and keep My commandments. Exodus
20:1-6
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| am the L-rd: who put everything into existence. Your G-d: who guides you and supervises
over you individually. who has brought you (hotzaisicha) out [of the land of Egypt]: It has
already been explained (Ex. 12:31) that the word yetziah has two meanings. 1) It refers to
leaving one place for another, from a place of impurity, where it would have been impossible to
reach the sanctity and the spiritual level which you have achieved. . . . This is the meaning of
“the land of Egypt.” 2) It refers to a spiritual exodus. Regarding this is it written, “out of the
house of davery”. [House of davery in this context] means a family of daves, as | have stated
previously [Ex. 12:23]. This [spiritual exodus from the slave mentality] isin contradistinction to
the term, “a dlave of daves’ (Gen. 9:25), as | have written in my commentary to Parshas Noach.
He brought out Isragl, [i.e. He elevated their spirit] so that they were [no longer] suitable to be
daves. Behold, the Omnipresent, may He be blessed, [proceeded to describe Himself as the
Oneg], “Who has brought you out of the land of Egypt,” rather than, “Who created Heaven and
Earth.” The reason is that from [the creation] there is not evidence that He wants to give a
specia supervision over Israel more than any other nation. For that reason He proceeded to state,
“Who brought you out,” which implies, “to be your G-d,” i.e. to specifically supervise over you.
The reason | brought you out from the land of Egypt was because it wasn’t a very fit place to
exercise My specia supervision. The exodus, was by necessity, for the purpose of taking you to
to be My people and to specially supervise over you, and it was for the same purpose that |
“brought you out of the house of dlavery.” . .. Haamek Davar, Exodus 20:1
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And showing mercy to thousands of those who love Me, and keep My commandments
(Exodus 20:6): It was taught in the Mechilta: “Those who love M€’ refers to our forefather
Abraham and those similar to him. The term, “those who . . . keep My commandments” refers to
the prophets and the elders. R. Nassan said that “those who love Me and keep My
commandments’ refers to those who dwell in the land of Israel and sacrifice their lives in order
to fulfill the commandments. “Why are you being led to be killed?’ “Because | circumcised my
son..” “Why are you going out to be burned?’ “Because | read the Torah.” “And one shall say to
him, What are these wounds in your hands? Then he shall answer, Those with which | was
wounded in the house of my friends.” (Zecharial3:6) Our Sages explained this verse in this
manner because it cannot be that this verse is simply referring to those who observe G-d's
commandments, as it wouldn’t paralel the previous verse, “My enemies,” which refers to idol
worshippers, those who [act with extreme impiety and] deny and abrogate al of the
commandments. It would seem, then, that [the blessing,] “showing mercy to thousands of those
who love Me, and keep My commandments,” refers to someone who acts with extreme piety
towards his Creator, beyond normal human behavior. Consequently, the Holy One, blessed be
He, acts with them in a supernatural manner beyond the normal way in which the Holy One,
blessed be He, rewards those who follow His commandments. For someone who acts beyond the
call of duty, (mischased), on behalf of his Creator, the Holy One, blessed be He, acts in kind,
Providentially, beyond the norm. This is referred to as chesed - mercy or kindness. Haamek
Davar, Exodus 20:6
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Y ou shall not take the name of the L-rd your G-d in vain; for the L-rd will not hold him guiltless
who takes His name in vain. Remember the Sabbath day, to keep it holy. Six days shall you
labor, and do all your work; But the seventh day is the Sabbath of the L-rd your G-d; in it you
shall not do any work, you, nor your son, nor your daughter, nor your manservant, nor your
maidservant, nor your cattle, nor your stranger that is within your gates; For in six days the L-rd
made heaven and earth, the sea, and al that is in them, and rested the seventh day; therefore the
L-rd blessed the Sabbath day, and made it holy. Honor your father and your mother; that your
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days may be long upon the land which the L-rd your G-d gives you. Y ou shall not kill. You shall
not commit adultery. Y ou shall not steal. You shall not bear false witness against your neighbor.
You shall not covet your neighbor’s house, you shall not covet your neighbor’s wife, nor his
manservant, nor his maidservant, nor his ox, nor his donkey, nor any thing that is your
neighbor’s. Exodus 20:7-14
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Remember the Sabbath day, to keep it holy: According to the simple meaning, the meaning of
the phrase, “to keep it holy,” is referring to the prohibition of work, similar to something that is
sacred which is forbidden in pleasure, as | have written in my commentary to the book of
Genesis, on the verse, “And He sanctified it.” The verse, “Remember the Sabbath day, to keep it
holy,” however, cannot be understood in this manner. What is the role of “remembrance’? It
should have rather said, “Sanctify the Sabbath day.” The responsibility of remembering the
Sabbath would then automatically follow, [in order not to violate the sanctity of the day]. This
[incongruity] is the source of the expositions of our Sages, of blessed memory. In the Talmuds
they expound, based on this verse, the positive commandments of enjoyment of the Sabbath and
making Kiddush. According to the Mechilta, Kiddush is derived from the phrase, “to make it
holy.” They derive from the verse, “Remember etc.,” that one must remember the Sabbath,
before the onset of the Sabbath, [to prepare for it]. Haamek Davar, Exodus 20:8
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Keep the Sabbath day to sanctify it, as the L-rd your G-d has commanded you. Six days you
shall labor, and do all your work; But the seventh day is the Sabbath of the L-rd your G-d; in it
you shall not do any work, you, nor your son, nor your daughter, nor your manservant, nor your
maidservant, nor your ox, nor your donkey, nor any of your cattle, nor your stranger who is
inside your gates; that your manservant and your maidservant may rest as well as you. And
remember that you were a servant in the land of Egypt, and that the L-rd your G-d brought you
out from there with a mighty hand and with a stretched out arm; therefore the L-rd your G-d
commanded you to keep the Sabbath day. Honor your father and your mother, as the L-rd your
G-d has commanded you; that your days may be prolonged, and that it may go well with you, in
the land which the L-rd your G-d gives you. You shall not kill. Nor shall you commit adultery.
Nor shall you steal. Nor shall you bear false witness against your neighbor. Nor shall you desire
your neighbor’s wife, nor shall you covet your neighbor’s house, his field, or his manservant, or
his maidservant, his ox, or his donkey, or any thing that is your neighbor’s. Deut. 5:12-18
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[Remember the Sabbath to keep it holy. (Exodus 20:8)] The essential explanation of the verse
seems to be as it was taught in the Mechilta, Parshas Yisro, and quoted there by Rashi, that you
should keep the Sabbath in mind (remember it) [even] from the very beginning of the week, so
that if you find a goodly portion, you should set it aside for the Sabbath. Similarly, the
explanation of the verse, “Keep the Sabbath day,” is that you should be very careful
[beforehand] so that you won't need to desecrate the Sabbath, i.e. see to it that the situation
doesn't arise that you won't have anything to eat [on the Sabbath] and you [will be forced to
violate the Sabbath] because of danger to your life. From the verse of, “Remember etc,” there
seems to be a mandate to prepare before hand the pleasures of the Sabbath. From the verse,
“Keep etc.,” it would seem that there is a mandate to prepare beforehand to avoid the desecration
of the Sabbath. Regarding this is it written (Deut. 5:12), “. . . as the L-rd your G-d has
commanded you,” i.e. this preparation shouldn’t be made [for your personal pleasure], in order to
have available food in abundance for the Sabbath, but rather because the Holy One, blessed be
He, admonished us regarding this. Haamek Davar, Deut. 5:12
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Our Sages explained in Kiddushin, at the end of the first chapter (39b), that the phrase (Deut.
5:16), “that your days may be prolonged,” refers [not it this world but] to the world that is
entirely prolonged. The phrase (ibid.), “and that it may go well with you,” refers [not to this
world but] to the world that is entirely good. They derived this teaching from a careful reading of
the text. First of all, however, we should first explain what is the world that is entirely prolonged
and what is the world that is entirely good. Behold, it is well known that the World of the Souls
(olam haneshamos) is prolonged as it was created even before the creation of the world, but it is
not entirely good, for before a person is created and receives his well deserved portion through
his actions in this world, his situation is not good. The world after the resurrection of the dead is
entirely good, but it is not prolonged. From here our Sages derived, from the ordering of the
verse, asit isthe norm that the present precedes the future. [If it referred to this world,] it should
have been written in the opposite order, “that it may go well with you and that your days may be
prolonged.” Therefore, the phrase, “that your days may be prolonged,” refers to the World of the
Souls [which preexisted the world] and the phrase, “and that it may go well with you,” refers to
the World of Resurrection [at the end of days]. Haamek Davar, Deut. 5:16
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Nor shall you desire your neighbor’s wife: Scripture prohibited [the desire for] a neighbor’s
wife as a special commandment and expressed it differently, [using the term, “desire”,] than the
other admonition, “[nor shall you covet your neighbor’s house, his field, or his manservant, or
his maidservant, his ox, or his donkey,] or any thing that is your neighbor’'s,” to teach us that
there is a unique admonition regarding someone else's wife. This means that it is forbidden to
have pleasure from seeing her [beauty], even in a situation where he doesn’t hope to take [this
married woman away from her husband] to be his wife. This prohibition only applies to your
neighbor’s wife and not to any of his other possessions. Nor shall you covet etc: This means that
it is forbidden to harbor a desire [to take away these possessions from his neighbor] even though
he doesn’t make the effort to do so . . . Haamek Davar, Deuteronomy 5:18
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These words the L-rd spoke to all your assembly in the mount out of the midst of the fire, of the
cloud, and of the thick darkness, with a great voice which was not heard again. And He wrote
them in two tablets of stone, and delivered them to me. And it came to pass, when you heard the
voice out of the midst of the darkness, for the mountain burned with fire, that you came near me,
all the heads of your tribes, and your elders;, And you said, Behold, the L-rd our G-d has shown
us His glory and His greatness, and we have heard His voice out of the midst of the fire; we have
seen this day that G-d talks with man, and he lives. Now therefore why should we die? for this
great fire will consume us; if we hear the voice of the L-rd our G-d any more, then we shall die.
For who is there of all flesh, who has heard the voice of the living G-d speaking out of the midst
of the fire, as we have, and lived? Go near, and hear al that the L-rd our G-d shall say; and speak
to us all that the L-rd our G-d shall speak to you; and we will hear it, and do it. And the L-rd
heard the voice of your words, when you spoke to me; and the L-rd said to me, | have heard the
voice of the words of this people, which they have spoken to you; they have well said al that
they have spoken. O that there were such a heart in them, that they would fear Me, and keep all
My commandments always, that it might be well with them, and with their children forever! Go
say to them, Return again into your tents. But as for you, stand here by Me, and | will speak to
you all the commandments, and the statutes, and the judgments, which you shall teach them, that
they may do them in the land which | give them to possess. Deuteronomy 5:19-28
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It is clear that the second tablets contained the same language as is contained in the second
version of the Commandments (Deut. Chapter 5), asis evident from Bava Kama 55a: Why in the
first version of the Ten Commandments (Exodus Chapter 20) is there no mention of, “and that it
may go well with you,” whereas in the second version it is written, “and that it may go well with
you’? [The answer is] because the first set of tablets were destined to be broken. Behold, then,
the second set of tablets, which were not broken, contained the words, “and that it may go well
with you.” Thisis what Rashi writes in Sanhedrin 56b (Kasher Tzivcha), “All that was written in
the second version of the commandments was written on the tablets, and it was [aso] heard at
Mount Sinai.” Similarly, R. Avraham ibn Ezra, wrote the same explanation (Exodus 34:1) in the
name of the Gaon. Thisis why we say in our prayers on Shabbos morning, “And two tablets of
stone did he bring down in his hands on which was written the keeping of the Sabbath.” This
wording was only contained in the second version of the commandments (Deut. 5:12), “Keep the
Sabbath etc.” Haamek Davar, Deuteronomy 5:19
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For who isthere of all flesh, who has heard the voice of the living G-d speaking out of the
midst of the fire, as we have, and lived? (Deut. 5:23): They explained their words, for they
appear to contradict themselves. They said that they knew that G-d could speak to man and yet
he will remain aive. Why, then, did they say, “Now therefore why should we die?” (Deut. 5:22)?
For that reason they explained themselves, “For who is there of all flesh” i.e. who live a materia
(lit. flesh based) life, as we do, who don't separate themselves from their bodies through
abstinence. The Gaon of Vilna, of blessed memory, explains this similarly. . . . We have aready
explained (Deut. 4:36) that, in truth, they couldn't bear the experience [of receiving the Ten
Commandments] without first having been purified through the fear of the [thundering] sound
[that reverberated] before [receiving] the Commandments. But this would only be effective the
first time, for at the second time, the fear would be less intense and [the thundering sound] would
not be able to purify their bodies. Thisis what they meant when they said, “as we have,” for we
are only flesh [and blood] and yet we were able to hear [the voice of G-d] and remain alive. But
perforce, “if we hear the voice of the L-rd our G-d any more, then we shall die.” (Deut. 5:22)
Haamek Davar, Deut. 5:23
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O that there were such a heart in them (Deut. 5:26): The Holy One, blessed be He, said, “I
know that they didn’t say this (that they wanted Moshe to speak to G-d in their stead) because
they were throwing off the yoke [of Heaven], but rather they really feared Me etc. | only wish
that this [fear] would last forever.” Return again into your tents (Deut. 5:27): To a physica
life with human pleasures, in accordance with the nature of man. Haamek Davar, Deut. 5:26-27
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And al the people saw the thunderings, and the lightnings, and the sound of the shofar, and the
mountain smoking; and when the people saw it, they were shaken, and stood far away. And they
said to Moses, Speak with us, and we will hear; but let not G-d speak with us, lest we die. And
Moses said to the people, Fear not; for G-d has come to test you, and that His fear may be before
your faces, that you sin not. And the people stood far away, and Moses drew near to the thick
darkness where G-d was. Exodus 20:15-18
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And all the people saw the thunderings, and the lightnings (Ex. 20:15): As Rashi explained,
“That issued forth from the mouth of the Almighty.” This means that these were not thundering
sounds that naturally come with lightning, but rather the sound of the Ten Commandments, the
voice of G-d that [issued forth with] power with maesty. And with the sound there issued forth
sparks of fire and lightening, in the form of the letters of the speech and the nation saw these
letters, as | wrote previously (Deut. 4:9). But there was no actual thunder and lightning [at the
time when the Ten Commandments were actually given]. But there still was the “sound of the
shofar” which had come right before G-d descended on Mount Sinai. For that reason we
specifically mention the sound of the shofar which was at the time of the giving of the Torah,
and not the [natural] sound of the thunder that was only heard before the giving of the Torah.
Haamek Davar, Exodus 20:15

7T 7MY 03 .27TP-NT K2 A5NR M03 Mayab o> 1370 0ony 1270 /3 7enw RN PR 3
'[1'(27'7 »w1D3 N01 /°D7 .TAYMT 712 X2 DONXR N0 A XOX NMRA (7)) 0 T 1°RW 7”2p7 ¥7°
WPRW 7Y 772177 'D 75°1 .NINIRD W 095 RX°W 022 0ONX 2739 2anow 5 XY Hax .o
WD NDYM A0 73957 Py XPX 975 n°%on 1K P°Y27 .77 12W NINIRIT IVTI® PR1T .712]
°72 1297 INIR DONW 2 [hWHD RITW 7272 571 Qw2 11IRAY 777017 "IDIRMD 'R RITI



Series X1V 20 Lecture #9

X2 75 .OW WRI2 ‘02 1IIR°AW 1D TTRY NYWA R”R YW 1037 XA 717 .0awn 0oy
NT°0N% WATIW JIRT DY 7707 aPp 273w ond noxmna Ty awsl 722307 Tavnt
NYWa oo N°XANa 1TAYY M0 119 2% R¥HY W NYITAR 0D OhY Xwnab 1T 1 XY LwD)
%7 o177 XK9DIT TAYAT A INRT AN MY 2275 7 0137’02 ‘Y .N113TT NAwY nhap
INIR NT°97 ‘B 77 0°727 ‘02 JANDT AW MDY .00 PO /7 XA DA 70 ovvh woia
X% OX2 03 0222%2 77D QW DR RO D7 ROX LV IRLAN YHa% AaRLAN nbad ey
:0333%2 WAW INPITH QAW RIM 0 DIpn 9O KO WIR XM 092 700 XYY LIRLAND

713 NVAY M2 Py

[And Moses said to the people,] Fear not (Exodus 20:17): that G-d so desires to speak with
you, for G-d has come to test you (ibid.): through this experience. The Holy One, blessed be
He, knowsthat it is not within [your] powers [to sustain such an intense spiritual experience], but
rather it was done (I nasos) to test [or uplift] you through this experience. Rashi explains that the
word I’nasos is an expression of making great. But the greatness that is implied does not refer to
an elevated status in the eyes of the nations which was achieved through this experience, as
Rashi explains. Ramban is correct in his criticism of Rashi, for how could the nations have
known about this. The essentia critique is that this benefit is not such an important objective.
Rather, the real purpose was to lift up the level of their spirituality. This is one of the examples
of atest (nisayon) that we explained in the name of our Sages in the Midrash Rabbah, i.e. the
inordinate beating of fine flax in order to elevate its status and improve it. This was the type of
nisayon (test) that Abraham experienced at the the time of the binding [of I1saac], as we explained
there (Genesis Chapter 22). So too, the experience [of the Ten Commandments] was meant to lift
up their spiritual level, so that they would be able to exert themselves to their utmost for the
fulfillment of the Torah, [and even,] when the occasion arises, to sacrifice their lives. They will
not find this to be difficult, as they have already reached this level of spiritual strength [and self
sacrifice] through the experience of receiving the Ten Commandments. (See my commentary to
Deuteronomy 4:32) And that His fear may be before your faces (ibid.) This extraordinary
experience left an indelible impression upon their souls that would serve as a constant source for
the fear of G-d. . . . That (even when) you sin not (ibid.): It should have been written, “so that
you not sin” (libli techtau). That verse, then, is to be understood that the “fear” of G-d should be
in your hearts even when you don’'t sin. The nature, then, of the “fear” is not fear of punishment
but rather that the “fear” [or rather awe] of Heaven and of His greatness should be rooted in your
hearts. Haamek Davar, Exodus 20:17



