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CAN YOU ANSWER THESE QUESTIONS?
1. When wasthe Maharal born and in what city?

2.  What was the name of hiswife and where was she
from?

3.  When did the Maharal first move to Prague?

4. What educational changes did the Maharal wish
to implement? Were they accepted?

5. DidtheMaharal actualy create the Golem?

This and much more will be addressed in the sixteenth
lecture of this series. "The Splendor of Isragl: The Maharal
of Prague".

To derive maximum benefit from this lecture, keep these
guestions in mind as you listen to the tape and read through
the outline. Go back to these questions once again at the
end of the lecture and see how well you answer them.

PLEASE NOTE: This outline and source book was
designed as a powerful tool to help you appreciate and
understand the basis of Jewish History. Although the
lectures can be listened to without the use of the outline, we
advise you to read the outline to enhance your
comprehension. Use it as well as a handy reference guide
and for quick review.
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THE SPLENDOR OF ISRAEL - THE MAHARAL OF PRAGUE

l. The Mahara of Prague - The Legend of His Generation
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Who is so deaf as not to have heard of the great name of the extraordinary Gaon, the holy
G-dly man, the Maharal of Prague, of blessed memory. It is beyond human ken to fully
express the entirety of his splendid greatness, the myriads of wonders and the thousands
of deliverances [from our enemies| which he wrought for his generation . . . Who is so
blind as not to have seen the light from his remarkable works. . . Preface to Megilas
Yuchsin
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The Gaon, R. Livo b. Betzalel, the crown of the scholars, the wonder of the generation,
by whose light did all of the nations walk and whose waters were drunk by the entire
Diaspora, composed many works. For aperiod of about twenty years, he served asthe
Rosh Y eshiva and head of the Rabbinical Court of the entire country of Moravia.
Afterwards, in the year 5333 (1573), he came to Prague and established many disciples
and founded the Bais Medrash which is called "Klauz". He spread Torah there for a
period of eleven years and afterwards for a period of four years. On Thursday, the fourth
of lyar, inthe year 1592, he left [Prague] to go once again to the holy community of
Posen to become the Rosh Y eshiva and head of the Rabbinical Court over al of Poland.
Sefer Tzemach David
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1. The Scion of Nobility
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R. Yehudah Livoi, the elder: Thisisto [serve] Y ehudah as a guide and monument. He
was a scholar of secret lore, one who could uproot mountains and cedars, an expert in the
six orders of the Talmud. In the entire world, there was no one who excelled like him in
his acuity, comprehensive knowledge and memory. He was from a family of Geonim
who traced their descent to King David. He was asked to join the Heavenly academy in
the year 5200 (1440). Gravestoneinscription of R. Yehudah Livo, the elder, in
Prague
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The case at hand is regarding the recent terrible and unprecedented rumor concerning the
great and noble brothers, the chasd R. Chaim, may G-d protect him, and his equal, the
lion of Torah, R. Leib, may G-d protect him, and the two radiant luminaries, R. Sinal,
may G-d protect him, and R. Shimshon, may G-d protect him. May all of them soon serve
as halachic guidesin Isragl. They are all men of distinction and fame. Recently, some
contentious people libeled them saying that thereis some taint of family purity [of
mamzerus] from their mother's side. | declare that even though | am young and not yet an
elder scholar, | am well acquainted [with the family] for many years now. | was bornin
the city of my forefathers, on the knees of my grandfather and was accustomed [to be
held] on hisarms. Hewasapure  chasd, humble and G-d fearing. He had a sterling
reputation and was a man of peace. Thiswas R. Yitzchak Kloiber, of blessed memory.
He was the outstanding elder of hiscity. The father of these aforementioned noble sons
was the honorable R. Betzalel b. Chaim, of blessed memory. He had a connection
through marriage with my mother's father through his wife, the Rabbanis. [R. Kloiber]
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would show agreat deal of affection towards them and they were very close to himin
any holy matter. If there had been, G-d forbid, any taint in his marriage partner, G-d
forbid that he would have treated them in such a pleasant manner and not have protested
[their marriage], for they followed his ruling for everything big or small. In addition, |
swear by Heaven and earth, that | heard and received from him the names of severd
families of invalid status. Thisfamily was aways considered by him to be of
unquestionable kosher status without any doubt. Teshuvas M aharshal 12
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Since Poland was the land of my birth, and | was raised there between the knees of the
most prestigious of the Roshel Y eshiva, especially in the yeshiva of the amazing Gaon R.
Shachna, of blessed memory, | studied at the same time as the author (Ramo, author of
Toras Chatos). . . . It has been already twenty six years since | am standing [in a position
of leadership] in two holy communities. . . . Thiswork was completed on Tuesday, the
twelfth of Adar, [5]335 (1575).  Sefer Vicuach Mayim Chaim - R. Chaim b. R.
Betzaldl, brother of the Maharal of Prague
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| heard directly from the mouth of my master and teacher, the holy and pure
extraordinary Gaon, R. Shachna, of blessed memory, together with the other  bachurim.
Sefer Vicuach Mayim Chaim 88:4
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Similarly, | saw my master, the outstanding Gaon, R. Shlomo of Ostrog . . . Sefer Chaim
- Sefer Zachuios 1:7 - R. Chaim b. R. Betzalel, brother of the Maharal of Prague

[1. The Chief Rabbi of Moravia

A. HaRav HaGaon, Livo b. Betzald . . .
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The Gaon, R. Livo b. Betzalel . .. served asthe Rosh Y eshiva and head of the
Rabbinical Court of the entire country of Moraviafor aperiod of about twenty years.
Afterwards, in the year 5333 (1573), he came to Prague. Sefer Tzemach David
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The paths of the world are [open] to him. He takes the paths of wisdom onto the road of
life. [G-d] has given him a heart like alion by which he invigorates the poor holy sheep.
Heisviewed by them as an awesome banner. He is the embodiment of the glory of his
Creator and the glory of the Torah, our master the chariot of Israel and itsriders, the
majesty of theworld . . . From the time our master came to dwell in our land, the land of
Moravia, the endearment of your dwelling, G-d's flock, our sheep . . . [have become
accustomed)] to come to visit the palace of the king and sit before you to listen to your
Torah and accept your words. We yearn for you and my soul goes out [to you] as well as
the [souls] of my contemporaries . . . Please take heed to our shameful situation. . . .
Your disciple Yisrael, who takes pride in you. Nesivas Olam Nesiv HalL ashon 9

IV.  TheMahard of Prague
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The Gaon, R. Livo b. Betzald . . . came to Prague and established many disciples and
founded the Bais Medrash which iscalled "Klauz". He spread Torah there for a period of
eleven years and afterwards for a period of four years. Sefer Tzemach David
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In the same vein [as Rabbi Y ehudah HaNasi], our great teacher, our mentor and rabbi, the
Gaon Rabbi Y ehudah Livo b. Betzalel, of blessed memory, who was involved in the

Y eshiva and spread the teachings of Torah to the multitude in the form of the "great
measure” referring to the study of Talmud, asiswell known, retracted and stressed the
study of Mishnah. It had such an effect, that groups upon groups of true royaty, meaning
Rabbinic scholars, were involved in its study on adaily basis, one chapter at atime until
they finished and again continually repeated the cycle. Through G-d's help, this gained
permanence, not only in Prague, where it was originaly instituted by the Gaon (Maharal)
but also in other holy communities, both far and near, where they seriously committed
themselves to this study. Greater was the impact of the statement of our great Rabbi (the
Maharal) than the statement of Rabbainu HaKodesh (R. Y ehudah HaNasl). . . . The form
of the study of Mishnah that was established at the behest of the Gaon, the splendor of
Israel, our master Rabbi Livo, of blessed memory, was not merely the rote study and
memorization of the text alone, but rather study with commentary. Thisiswhat | meant
by referring to the greater influence that our master and rabbi had [over that of R.

Y ehudah HaNasi]. Thiswas because he instituted that the Mishnah be studied in away
that is akin to studying the Mishnah together with the Gemora.  Prefaceto the Tosfos
Yom Tov by R. Yom Tov Lipmann Heller
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It follows according to both the interpretations of the Braiisaand R. Shilo (Brochos 58a)
that the Exodusis rightfully called, "Gevuros Hashem" (the mighty acts of G-d). This
work which deals with the system of redlity is divided into six books. The first book
[dealing with history and philosophy] and the second book dealing with the Passover
Seder iscalled "Sefer HaGibor" (the book of the Mighty One) as has been explained. The
third part is devoted to the Giving of the Torah and is called "Sefer Tiferes Yisrael" (the
book of the Splendor of Isragl), as Rabbi Akiva explained the verse [in Chronicles |
29:11] that "Tiferes' refersto the Giving of the Torah. The fourth section is devoted to
TishaB'Av and all that follows from it. It is called " Sefer HaNetzach" and deals with the
fall of the wicked who destroyed our Temple. The fifth section is devoted to Sukkos and
iscalled, "Sefer HaHod" (Thanksgiving), for on Sukkos, thanksgiving and praises
(Haldl) are given to the Holy One, blessed be He, through the four species. The sixth
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section deals with Rosh Hashanah and Y om Kippur and is called, "Sefer Shomayim
VoOretz" (Heaven and Earth). Let us begin with the order of Passover, for it isaso the
basis of Shabbos, for they instituted in the Kiddush of Shabbos, "Zecher Litzias
Mitzram" (amemorial for the Exodus). Therefore the name of the book is, "Gevuros
Hashem". In it, will be clarified the mighty actsthat G-d did with Israel and the wonders
that He wrought against those that arose against them. With His mighty arm, He humbled
the haughty, and He placed the impoverished nation in the greatest heights. May His
name be praised forever. Prefaceto Sefer Gevuros Hashem - Maharal of Prague
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Even for someone who does not run after honors and is truly worthy of a position of
power and honor does Rabbi Y ochanon state (Pesachim 87b), "Woe is a position of
power, for it buriesits owner, for each of the prophets (Hoshea, |saiah, Amos, Michah)
outlived four kings." Y ou see from this, that power and honor cause a person to
prematurely leave the world. For this reason, Scripture states (Deut. 17:20), "So that he
might not raise up his heart over his brethren so that he will [merit to] reign for many
years." Despite all [of the warningg], if he becomes arrogant in his reign, then the power
will bury him. Thisis how Rashi 'l explains thisin Perek Hal sha (Pesachim 87b).
Because the Holy Tongue hints to many of the secrets of wisdom, it also alludes to this
thing. Theword "Melech” (king) consists of the three letters following the "Y ud". Thisis
because the king rules over the community. A minimum community consists of ten
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individuals. That iswhy the letters for king (mem-lamed-caf) occur after ten letters, for
heis king over the community (ten). The order of the spelling of the word "melech” has
the "mem" first. Afterwardsisthe "lamed" and after that isthe "caf". Behold that the
order of its letters [descend] towards the ten letters which represent the community. The
idea represented is that the king should not remain aone, but, rather, he should turn his
face towards the people and pay attention to them and take care of their needs. Asheis
watching over them and paying attention to their needs, he should pay extra attention to
the impoverished and down trodden members rather than to the more exalted members.
That iswhy the letter "yud" isthe first letter facing "melech” asit isthe smallest of all the
letters. Thisisin order to teach him that he should first watch the impoverished person
for heis considered the most insignificant in the eyes of all. . . . Thereisyet another hint
by the fact that the word "melech" is preceded by a"yud" which isthe smallest of the
letters. Thisteaches us that the king merits his position only by virtue of his humility. . ..

Someone, however, who sins through "loshon horah" (evil speech), perverts and ruins the
very essence of his humanity. One who violates the [cardinal] sins does so with only one
part of the human body; the one who speaks "loshon horah”, however, sinswith [the
faculty of] speech, whichis[in fact] the very essence of man. Scripture states (Genesis
2:7) And man became aliving soul. Onkelos trandates it as, "Man became an articul ate
spirit.” Thisindicates that this faculty defines man: A living articulate creature. Thisis
the very essence of man which newly came into existence from the combination of his
three composite parts: The body, spirit and intelligence. Therefore, someone who sins
through "loshon horah", a sin through speech, which is the essence of man, asin which
involves that which defines his very humanity, is doing something that can well be
understood as being equivalent to the three cardinal sinswhich are idolatry, immorality,
and bloodshed. Although each one of these sins is accomplished through only one part of
the body, and only taints and perverts that part aone, [nonethelessit is considered to be a
cardinal sin]. More so "loshon horah™" which taints and perverts the power of speech
which is the very essence of man. Discour se on Shabbos Shuva - Prague 5344

V. The "Nadler" Calumny
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[This responsa is written regarding] afamily that was the subject of arumor that a
brother married a sister unbeknownst to them at the time of their marriage. This was due
to the fact that the brother had separated from his sister at a young age and subsequently
grew abeard. She too was banished from her former home to another place. They
happened to meet each other in some other place and got married. After some time had
passed, she noticed that he had a congenital mole growing over one of his nipples. She
fell into shock as she remembered that her younger brother also had such a mole over his
nipple. They investigated the matter thoroughly until they were convinced that they were
truly brother and sister. They cried out bitterly over the matter as they had aready
produced many children in sin. They fled from each other and the rumors were wide
spread that the family is descended from those children who were bornin sin and are
mamzerim. They call the family by the sobriquet, "mole" (nadler). That family, however,
loudly cries out that they are pure and fit. They claim that what actually happened was
that the couple were aware of the problem before they had any children. Afterwards, the
brother married someone else and so did the sister. Thisfamily is descended from the
children that were born from the second union and are  kosher (fit). They were all called
[nadler] because of that story. There are those that say they [actually] did give birth to a
mamzer but that afterwards they remarried and had large families. They are the
descendants of that [later] family. There are those that claim that the whole story isa
fabrication. What happened is that [the brother] wanted to marry her and before their
marriage they recognized each other on the basis of the evidence [of the mole]. Behold,
this family iswell entrenched and has exceedingly multiplied. There are many great lega
authoritiesin Israel who are without equal in wisdom and Torah who have already joined
into that family. On adaily basis, they are even now intermarrying with them. Therefore,
if anyone calls anyone of that family [by the nickname],"mol€e" (nadler), even though he
did not expressly call hima  mamzer, it isits equivalent and the person is subject to
floggings and must appease the other party asis detailed above. . . In this situation where
it is based solely upon rumor and obscure doubt, it is obvious that they are of kosher
status and they are not invalid. Yam Shel Shlomo - Bava Kama 8:54
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The author of the Avi Ezri (R. Eliezer b. R. Yoel Hal evi) wrote that the previous
generations issued a ban of excommunication not to libel the dead, those who rest in the
ground. . . . In these generations, they are not careful about this great ban and libel the
dead with utterly false fabrications. Not just on one person do they do so, or even on a
hundred, but on thousands and myriads of righteous and holy men who work with the
King in His[holy] work. Such an exampleisthelibel of "nadler”, with which they arein
the habit, without any constraint, of besmirching others. They themselves know that the
whole thing is mistaken and unfounded. Their only intention is to be contentious and
cause pain to people through their fabrications. With their "loshon horah”, they impugn
the dead and the living. Great and incalculable is the damage that they create through this
sin.. .. Itis, therefore, fitting to mention the ban of excommunication that was imposed
by the previous generations not to libel the dead, especially not to libel any Jew with the
sobriquet of "nadler". Thiswas done herein the holy community of Prague on Shabbos
Shuva 5344, wherein we issued the terrible and awesome ban with ten Sfre Torah
through the scholars of the holy city of Prague, each one of them holding a Sefer Torah in
his hands, not to libel the dead and not to mention the taint of "nadler” in association with
any Jew. It is befitting to observe the ban issued by the previous generations in addition
to this ban that was issued in public. Discour se on Shabbos Shuva - Prague 5344 - 1584
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Behold and view our shame. Humiliation has covered our faces. Our souls are distressed
from the voices of those who shame and curse us. The rumor mongers use their tongues
without restraint and anger G-d and His people. With great ardor do they wage war
against us by constantly using the derogatory and defaming term "nadler”. They are
totally obsessed with spreading this calumny. We are the subject of conversation
throughout the entire community. They aggressively speak against the most holy of men,
precious and pure souls that are now closely bound in the bond of life under the Glorious
Throne of our G-d. . . . Also the leaders of the past generation, our elders and scholars
who have gone to their honored rest have all made great effort to investigate and probe
the source of thisthing. Their understanding was founded upon their fear of G-d, their
holy knowledge and their great wisdom. After a most thorough inquiry, they discovered
that this calumny and fal sehood was based upon a deliberate falsehood. [ These people's]
enemies created this rumor and it was a blatant lie without any basis. . . . Your disciple
Yisrael, who takes prideinyou. Nesivas Olam Nesiv HalL ashon 9

VI.  From Prague to Posen and Back
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The Gaon, R. Livo b. Betzaldl. . . . spread Torah in Prague for a period of eleven years
and afterwards for a period of four years. On Thursday, the fourth of lyar, in the year
1592, he left [Prague] to go  once again to the holy community of Posen to become the
Rosh Y eshiva and head of the Rabbinical Court over all of Poland. Sefer Tzemach
David
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| have not found anyone who spoke favorably about [ pilpul] except for R. Yitzchak
Chayosin his preface to hisworks, "Pnal Yitzchak" and "Pachad Yitzchak". . ..
Teshuvas Chavas Yair 124
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| have atradition, which | received from my mentors, that the reason the section of the
princes (Nesiim) is adjacent to the section of the [Priestly blessing,] "May G-d bless you
and protect you . . ." isto teach usthat this peace which G-d will bestow upon us will be
through the [governance of the] princes when they are united. . . . | have heard that there
is aproblem having one of the leaders, who is the primary leader, having the [official]
title of "Primus’ (Primate), meaning that he is of prime importance. ... Thisisa Gentile
custom and thisis not something that the Torah, which is truth and all of itsways are
peace, desires. . . . May it be Hiswill that we become a unified group through asingle
king. At that time the Name of G-d will be exalted. Discour se on Shabbos HaGadol -
Prague 5349 - 1589

VIl.  TheHistoric Meeting with Emperor Rudolph 1
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| received information from a certain Rav regarding an awe inspiring act that [the
Maharal] performed based upon what was revealed to him from Heaven. As a result of
this, the Emperor spoke with him for about an hour and ahalf. Sefer Shem HaGedolim
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On Sunday the third of Adar, 5352 (February 23, 1592), the Emperor Rudolph, in his
great kindness and integrity, sent for the Gaon [Maharal] to appear before him. He
received him graciously and spoke with him directly, as one would speak to a close
friend. The nature of the matters that were discussed are completely secret and unknown.
Sefer Tzemach David
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Thefollowing is a hand written account of the above incident written by the son-in-law
of the Gaon, [Maharal], author of the Sefer Gur Aryeh: Today, Sunday, the tenth of Adar,
5352, the Emperor Rudolph, may his majesty be exalted, through Count Berthier, ordered
Mr. Mordechai Meizel and Yitzchak ben Chanoch Weizel to bring my father-in-law, our
master and teacher R. YudaLeib K"tz?to the castle of the count. He complied and took
with him his brother, the outstanding Gaon, R. Sinai, myself and the af orementioned
Yitzchak . . . When we arrived there, one of the servants of the count unlocked one of the
outer chambers and let usin. That chamber opened up to another chamber, and another
yet to another and others beyond. Our master, the emperor, may his majesty be exalted,
was able to go there from his room and royal palace, coming from any one of severa
directions. [As we were waiting,] the count appeared, coming from one of the inner
chambers and inquired about our welfare. After showing great respect by bowing down
to us and extending his hand, he immediately brought us to an inner chamber and sat us
down on acouch that had been specially prepared for usin a most dignified manner. We
were forced to sit there [formally] with our hats on as the count stood before us and
briefly spoke with us very politely. He then took leave of us as he went to an innermost
chamber. There, together with his servant, he prepared a very dignified looking sofaand
another sofa of lower height across from it. He then came to us and took my
father-in-law, the Gaon, by the hand in order that he go with him to the inner chamber
and sat him down, despite his protestations, on the more befitting and dignified looking
sofa. He spoke to him regarding secret mattersin araised voice; so high that both of us
heard clearly every letter and word, every question and answer. All of thiswas done
intentionally by the count in order that our master, the emperor, may his maesty be
exalted, could hear. He was standing behind the curtain which was immediately behind
my father-in-law, may he live. Suddenly there was a hush and some movement of the
couches, as our master, the emperor, may his majesty be exalted, opened the curtain and
stood there himself in al his glory. He spoke with my father-in-law for alittle while
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regarding the same subject matter and then he departed. The distance between us and
them was about eight or perhaps six cubits. My father-in-law and the count continued
speaking for a short while and then the count escorted my father-in-law back to us. They
walked hand in hand and the count acted very submissively towards him. He stretched
out his hand to each of us as he respectfully bowed and we |eft in peace as he escorted us
out to the courtyard. At the present time, it is not appropriate to reveal the nature of the
conversation, asisonly proper regarding governmental matters. If G-d will grant uslife,
we will reveal al of the things [that were discussed], in its proper and appropriate time. |
have presented a summary of all the particulars of that event and the manner in which the
count treated us with honor . . . Today, Monday, the eleventh of Adar, the count revealed
to the aforementioned Yitzchak how my father-in-law, the Gaon, saw the king and that he
had found favor in the eyes of the emperor, may his majesty be exalted, aswell asin the
eyes of the count. May G-d grant him, aswell as his advisors and servants, awise and
understanding heart to benefit the remnant of the Jewish people and may he live along
and prosperous life. These are the words of the inferior one, Yitzchak b. R. Shimshon
K"tz, the son-in-law of the great Gaon of Isradl, R. Leib K"tz This manuscript was
found on the rever se side of the front page of the " Mikraos Gedolos' printed in
1542. Thismanuscript wasfirst published in HaMagid in 1872

VIIl. The Chief Rabbi of Poland and Bohemia
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The Gaon, R. Livo b. Betzald . . . on Thursday, the fourth of lyar, in the year 1592, left
[Prague] to go once again to the holy community of Posen to become the Rosh Y eshiva
and head of the Rabbinical Court over al of Poland. Sefer Tzemach David
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| consider myself worthy of G-d's grace because, ever since the time | reached maturity, |
have devoted my energies to understanding the wisdom and foolishness of the generation
in regardsto the study of Torah. In my opinion, the system isincorrect and is a departure
from the path of our forefathers and our holy predecessors. It isimpossible to make any
valid comparison between the level of our generation and theirs. It is not a matter of
degree but of kind. That iswhy, some years ago, with the vigor of alion, | began to
correct [the educational system] in accordance with my views. | was not successful,
however, for the generation said that they ought to follow the opinion of the majority.
Some time ago, | roused myself and wrote letters to [communities] in Poland and Russia
to ingtitute needed changes in order to correct certain abuses. | was also not successful in
my efforts. | still have all of my former strength and perhaps my words will have an
effect upon those that G-d has inspired and they will accept my advice and rebukein
order to better themselvesin this world and the next. | will attempt to save the one out of
athousand who is worthy of being saved and | will pay no attention to the rest of the
thousand who give it a cold shoulder and look the other way. Even though | have written
on this subject on many different occasions, | saw fit to specifically dedicate a discourse
on thistopic because of its vast importance and because it is an object of terrible abuse
despite the fact that the very world is supported by it. It is befitting for anyone who fears
the word of G-d to seriously consider what isin store for usif we continue to approach
the source of our security for thisworld and the next in such a perverse manner. For this
reason do | say (Isaiah 55), "Bend your ear and come to me. Listen and your soul will be
invigorated." Preface to hisdiscourse on Torah delivered in Posen on Shavuos 5352
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When the wealthy think of taking the Torah only for themselves and don't provide for the
needs of the poor students, the Torah cries out that she is equally betrothed to the entire
Jewish community and it is tantamount to having relations with awoman who is
betrothed to another man. Even though the Torah is betrothed to the wealthy as well, till
and all, sheis betrothed to the entire community and not to the individual and, therefore,
the metaphor is apt. In addition, you should be aware that the Torah is, in fact, betrothed
in agreater sense to the poor. Thisis based upon the following passage from Nedarim
(814): Be careful of the poor, for from them will the Torah issue forth. It is evident from
the wording of that passage that the Torah is specifically designed for them. The reason is
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as we have explained above. It is because the Torah was given in a desert, negated and
removed from the goings on of thisworld, just like the poor who are removed from the
[activities] of thisworld and are thoroughly missing its pleasures. For this reason, a poor
man is the equivalent of being dead, someone who has ceased participating in the world.
That iswhy the Torah is specifically dedicated to them. Consequently, the earlier
generations erected specia Study Halls designated for the poor in order to facilitate their
studies, in order that the Torah be betrothed to the entire community [of Israel]. Because
of this, the studies of the wealthy students were successful and prosperous. Thisisin
contrast with the policy of thisimpoverished generation, impoverished of understanding,
where the wealthy pay attention only to their own children and not to the children of the
poor. For thisreason, even their own children are not successful, for the Torah was not
meant to be given to them alone. Maharal's discourse on Torah delivered in Posen on
Shavuos 5352 - 1592
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The good and upright path in G-d's eyesisto learn everyday without any interruptions as
it is stated in Scripture (Prov. 8), "To diligently come to My doors everyday," and to
study the basis of halacha (Talmud) and constantly review the material until itis
mastered. Those who have the time should learn the halachic authorities. Thisis not for
everybody, but rather only for those who have reached the [appropriate] level. For the
majority of people, though, it is sufficient to study the basis of the halacha (Talmud) and
to review it, which is the most important thing of all. When one views the situation
intelligently, he will discover that all the factors that can cause the Torah to be
undermined are presently in our midst to such an extent that the world has become
darkened for us. An even worse outcome isthe ill effect it has on the children who study,
for on their pure breath [of Torah study] does the world stand. One cannot [begin] to
relate the great perversion that occurs when they begin to study one section from this
sedra (weekly Torah portion) and the next week a section from another  sedrawhichis
publicly read that week and so on throughout the year. Before they start the next cycle,
they have already forgotten the first, for they do not review the materia at al, just asis
done when studying Talmud. When the student begins to study Talmud, heisjust as bare
of knowledge of Scripture as when he first began [to study Scripture]. He doesn't have
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adequate knowledge of even one single section of the Torah! It israre to find someone
who is acquainted with Scripture. If someone makes an attempt to guide them on the true
and proper path, they tell him that [he isin the minority and] one should follow the
majority. For this does my soul lament. To relate in detail all of theills [of the present
system] would too burdensome and would depress the listeners. For all of the above do |
lift up my voice [and rage] like alion; | cry bitterly and my eyes shed profuse tears.
Maharal's discourse on Torah delivered in Posen on Shavuos 5352
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It is stated in the Midrash, Pirkel Rabbi Eliezer (Chapter 31): "And Moshe took hiswife
and his sons and he readied them to ride on the donkey." (Exodus 4:20) Thisisthe same
donkey that Avraham rode, asit is stated in Scripture, "And he saddled the donkey."
(Genesis 22:3) Thisis the same donkey upon which Moshe rode, "And he readied them
to ride on the donkey." Thisis the same one upon which the king, Moshiach, will ride,
speedily in our days, asit is stated in Scripture, "Humble and riding on a donkey."
(Zechariah 9:9) The difficulty is, what difference does it make whether it is the same
donkey or adifferent one? The explanation of this, however, is asfollows: At three times
in human history, the world was lacking knowledge and wisdom, just like a donkey
which is empty and vacuous. The reason isthat in the time of Avraham, the world was
shrouded in darkness, utterly without the light of the intellect, for they did not even
recognize their Creator [until] Avraham made G-d's name fluent in the mouths of
humanity. That iswhy it iswritten in conjunction with him, "And he saddled the donkey"
for in his days, the world was like a donkey who only knows the trough of its owner and
itsdriver. Similarly, in conjunction with Moshe, who brought the Torah down to the
world which was formerly barren of its contents like the donkey, it is written, "And he
readied them to ride on the donkey." When he brought the Torah down to the world, there
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were those who knew it and there were those who didn't. Those who knew, [however,]
were adistinct minority. The small group who knew have become so reduced that the
world today can truly [be compared] to adonkey. In the future, "when the earth will be
filled with the knowledge of the L-rd, asthe waters cover the sea" (Isaiah 11:9) and there
won't be no any more slipping, asit iswritten, "I will write [the Torah] upon their hearts"
(Jeremiah 31:32), it isfitting to write in conjunction [with the Moshiach], "Humble and
riding on adonkey." Thisiswhat is meant by the [Midrash], "Thisisthe same donkey
that Avraham rode - Thisis the same donkey upon which Moshe rode - Thisis the same
one upon which the king, Maoshiach, will ride." Riding on a donkey symbolizes [their]
leading the world which, at the time they lived, was lacking knowledge and wisdom, just
like adonkey. Behold [then, thisis the meaning of the statement] that the "donkey" was
the same identical one. Because the king, Moshiach, will not be like the other kings and
rulers, who forcibly subordinate their subjects with brute strength, but rather will rule the
world by virtue of the power of hiswisdom, asit is stated, "And with the breath of his
lips shall he slay the wicked" (Isaiah 11:4), therefore, Scripture described him as,
"Humble and riding on adonkey." In other words, he will not rule over the world through
physica strength, but rather like someone who is humble or impoverished who has no
strength, for he will lead over us eternally, without brute strength. M aharal's discour se
on Torah delivered in Posen on Shavuos 5352 - 1592
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In the year 5358 (1598), the Maharal returned [first to] Cracow and then to Prague. He
served as the Chief Rabbi for more than ten years until his death in Prague in the month
of Elul 5369 (1609). Sefer Tzemach David
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May your peace only increase, the outstanding Rav, the all encompassing scholar, R.

Y oel, may G-d protect you. | have seen your letter, but at present, | don't have the time
[to adequately respond] due to the great confusion that now exists because of the many
controversies. In order that you not think that I am not concerned about you, | will issue
areply [with the limitations] of the present circumstances. . . . YehudalLivo b. R.
Betzalel, of blessed memory. Teshuvas HaBach 117
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We have so ruled regarding the "agunah" in [the city of] Lubmelain the year 5360. | sent
this ruling directly to the great Rav Maharal b. R. Betzalel of Prague. Tes. HaBach 11 59
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IX.  TheMystic Philosopher
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[Philosophers] have difficulty with the concept that [ G-d] changes Nature because of His
imagined inability, G-d forbid. Thisis not true at al. Rather, the Holy One, blessed be
He, [decided] not to destroy the world's order and [therefore the Midrash states that He
originally] made a condition with the world [to be able to change it]. This means that He
did not give total domain over to nature but rather, when the Holy One, blessed be He,
decidesto institute miracles, according to his discretion, there is no destruction of the
world order which He created. Philosophers [aso] have a problem with [the possibility of
a] changein G-d'swill. That is not so. Their problem stems from their opinion that His
intelligence and Hiswill make up His very essence. [Accordingly,] if He would have a
changein will, His very essence would undergo change. Therefore they [explain the
Midrash that miracles] do not represent a change in His will [but rather they were
preordained]. How farfetched is this explanation! If this were true, why would the Jews
need to pray at the time of the splitting of the Red Sea? If it had already been naturally
preordained that the sea would split, it would have clearly been forced to do so, and if it
wasn't preordained, [according to their opinion,] then it would have never happened [in
any case]. In regardsto thisissue and all similar issues did the Rambam, of blessed
memory, state that G-d's knowledge of the future does not alter the nature of potentiality.
Even though He, may He be blessed, knows all that will transpire before hand, through
His own will, His knowledge doesn't determine the outcome. Even though we [humans]
cannot intellectually grasp this, it isobviousthat HisknowledgeisHisvery being . To
the extent that we have no knowledge of His essence we have no intellectual grasp of His
knowledge. With this did the Rambam diminate all of the challenges that follow from his
statement that the future is aready mapped out [in G-d's mind] before it actually occurs.
All of thisis as aresult of the preconceived notion that the essence of G-d isHis
knowledge. We [disagree with that school of thought and] say, rather, that they have
burdened themselves with atenet that is not logically founded nor isit alluded to in the
words of our Sages. We have already dealt with this at length in the prefaceto  Gevuras
Hashem, that it isincorrect to state that His knowledge is His very essence. We have
brought proofs to this from the words of the Torah and the Sages. Knowledge is one of
the actions that G-d performs, similar to the phrase (Exodus 2:25), "And G-d knew [their
suffering].” It follows, therefore, that [ G-d's] knowledgeis one of His actions and not His
very being. Why do we always have to repudiate the simple sense of Scripture? The
following is a quote from [the preface]: "If we maintain that His knowledge is not His
essence, we free ourselves of the logical difficulty, 'If His knowledge is His essence then
His essence is constantly changing,' for His essence is not knowledge." Behold he have
made it clear with this statement that we cannot maintain the position of the philosophers
that His essence is His knowledge; rather His knowledge is one of His actions. It is
similar to the soul. A function of the soul is knowledge but it is not its essence. The soul,
rather, produces knowledge. Our Sages, of blessed memory, the masters of truth,
compared the soul to G-d asthey said in the first chapter of the tractate Berachos (10a):
Just like the soul sees and is not seen etc. On that basis did we make the statement that
His essence is not His knowledge. Because we maintain that view, we have not in any
way detracted from Him. For this we reason, we stated in [the preface,] "If they ask, 'If
His essence is not material or intellect, what is His essence,’ our reply is, 'If you cannot
identify with certainty the essence of the soul, [you most certainly cannot know the
essence of G-d of whom it iswritten, 'No man can see Me and remain aive.]" Y ou see
that we have already stated that the model for understanding G-d is the soul. These are
the very words of the Sages who compared G-d to the soul, as is evident from their
statement inthe gemora Berachos (10a) and many places in the Midrash. From their
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understanding of the matter, a person should derive his knowledge, for they grasped the
mysteries of wisdom. No man would ever say that the essence of the soul isits
knowledge. Rather, the soul grasps and knows. Behold, [philosophers] state that we
cannot know His essence and say, "If | knew Him, | would be Him." Because we have
stated that His knowledge is not His essence, we have not gone out to say [in the
process|, G-d forbid, that there is any multiplication that results from the root of [Divine]
unity or that there is, G-d forbid, any addition. Thisis absolutely not so. Thisisonly
something on par to His other actions which come from Him but do not imply
multiplicity. His attributes, such as knowledge and ability, do not imply multiplicity, for
they are actions. The philosophers have already agreed that the descriptions of His
actions (attributes) do not at all imply multiplicity. In a situation when G-d knows that
something is so and afterwards knows that it is no longer so, because it had undergone
some change, for instance a righteous person, whom G-d knows is righteous, and
afterwards G-d knows that he is evil because he became an evil person, or any similar
thing that underwent change, we don't say that it constitutes a change in His mind but
rather that the actions have changed as [in any case] when an action occurs and
something resultsfrom it.  Sefer Derech Chaim Chapter 5
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Similarly, all existence relates back to Him. | mean by this that there is nothing that exists
besides Him, for at His exalted level, behold He, may He be blessed, is everything and is
not missing anything. One should not think that the phenomena of existence (creation) is
something that exists apart from Him, for if they were considered to be separate from
Him, then He, may He be blessed, would, G-d forbid, be missing the phenomena of
existence that exists apart from Him. Thisisnot so, for all of existence relates back to
Him through the verity of His existence and there is nothing that exists besides Him.
Sefer Gevuras Hashem Chapter 69
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Therefore, [he used] Sefer Yetzira (The Book of Creation) which contains the mention of
His names, may He be blessed, through which He created the world, asit is stated (Isaiah
26:4), "Through the Divine name (Y ud-Hai) did G-d create the world," for all of the
world was created through G-d's names. Thisis not something that contradicts the world's
order, for He too suspends Nature and the customary order of things. If this were not so,
it would be forbidden to pray because prayer also suspends the decrees that were
promulgated for this world. So, too, can the natural order be suspended through His
name. Such athing is certainly permissible for G-d, may His name be blessed, certainly
has the power to suspend the natural order. Thisis not something that is unnatural. There
isatradition from the Sages of Israel that through the seventy two letter name did Moshe
split the Red Sea. There are three verses [in that section] that follow each other that each
contain seventy two letters. Thisis a proof that M oshe mentioned His name by the Red
Sea and through His name did the Red Sea split. Through the forty two letter name did
Elisha curse the young men, for exactly forty two were killed. Behold they used the name
of G-d and He responded through His name. The sole use of the Sefer Yetzira isthe
mention of His names through which He created the world. How could anyone say that
mentioning the names contained therein through which G-d created the world is
unnatural. That is why the Sages said that it is completely permissible. B'er Hagolah 2

X. The Maharal's Legacy
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On the eighteenth of Elul, 5369 (1609), the great Gaon of Israel, R. Y ehudah b. Betzalel,
the overpowering lion who dwelled in the heights and the depths, who had permission to
freely ascend to [the Divine realm], who entered every level of  pardes (mystic wisdom)
and departed in peace. He was wiser than all of those who studied and analyzed [the
Torah] and didn't neglect any area, minor or major. He gathered and accumul ated
[knowledge] and created countless seforim and composed at least fifteen major works.
His cheeks were adorned with ornaments [of Torah], the written and oral [ Torah] were
bound under his cloak, in al areas of wisdom and science he was outstanding. He
provided the members of his generation with the "bread of the mighty", his responsa, his
Netzach Yisrael and Gevuras Hashem, and novel insights on the six orders [of the
Mishnah], on the Gemora, Rashi and Tosefos. They are atour de force in ingenious and
brilliant pilpulim. ... Hewas atrue shepherd to the scattered flock. . . . From the
inscription on the Maharal's gr avestone
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On Wednesday, the twelfth of lyar, 5370 (1610) the saintly woman that was [the
Maharal's] chosen, Peril b. R. Shmuel, [departed from this world]. She was a woman of
valor, acrown to her husband. He placed his trust in her from the time they were first
engaged; her deeds were as pleasing as incense. She deserves the splendor of the
blessings of the matriarchs. Like Sarah and Rivkah, a cloud [of glory] hovered over her
and she was worthy of the blessing in her dough. A lamp was lit from Shabbos to
Shabbos. Like Leah and Rachel, she was the foundation of her home, to work and serve
the One who made the Heavens through Hishands.  Inscription on the gravestone of
Peril, the M ahar al'swife



